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Conclusions

Mothers are women, of course, because a mother is a female parent,
and a female who is a parent must be an adult, hence must be a
woman." Similarly, fathers are male parents, are men. But we mean
something different when we say that someone mothered a child than
when we say that someone fathered her or him. We can talk about
a man “mothering” a child, if he is this child’s primary nurturing
figure, or is acting in a nurturant manner. But we would never talk
about a woman “fathering” a child. . .. In these cases we call her the
child’s social father, and do not say that she fathered her child. Being
a mother, then, is not only bearing a child ~ it is being a person who
socializes and nurtures. It is being a primary parent or caretaker.
So we can ask, why are mothers women? Why is the person who
routinely does all those activities that go into parenting not a man?
Nancy Chodorow, The Reproduction of Mothering, p. 11

For thousands of yecars, only women had babies. Primitive women
would go off into primitive huts and groan and wail and sweat while
other women hovered around. The primitive men stayed outside
doing manly things, such as lifting heavy objects and spitting. ... If
you had suggested to primitive men that they should actually watch
women have babies, they would have laughed at you and probably
tortured you for three or four days. They were real men.

Dave Barry, “Father Faces Life,” p. 6

' I have now met enough girls from age 12 to 14 who have had at least one full-term
pregnancy that this line just makes me want to laugh and cry at the same time.
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Rare, Uncommon, Atypical

As stated at the beginning of this work, the kourotrophic image — the
depiction of woman and child (much less man and child!) — is far less
common in Bronze Age iconographies than the biological realities might
lead one to expect. The motif is at its most prolific in Egypt, which has
the longest and most varied tradition, extending, some might argue,
into the present day. The kourotrophic tradition here includes the
Divine Wet Nurse, queens, a single king, royal tutors and nurses, wall
paintings and ostraca, figurines, and flasks. The types depict actual
mothers, a single father, wet nurses both mortal and divine, male care-
takers, and utterly anonymous milk containers. Several kourotrophoi
are of historically attested, named individuals; many others are not;
many appear to be purely ideological. In short, Egypt had a full com-
plement of kourotrophic iconography.

No other region of the Bronze Age Near East or Mediterranean
had such a proliferation of the woman (much less man!) and child
motif. Anatolia had a small but varied and continuous tradition of
kourotrophic iconography, with its main manifestation being the indig-
enous lead plaques that portrayed, among other motifs, the divine fam-
ily. Random bronze or alabaster figurines also manifested this tradition,
as did the tiny gold pendent with what may have been the Sun God-
dess of Arinna with a child. Cyprus had a robust tradition of what
might be dubbed maternal iconography, ranging from the birthing
amulets of the Chalcolithic through the plank and bird-faced figurine
kourotrophoi of the Bronze Age to the Phoenician dea gravida to the
pregnant, birthing, and kourotrophic terracottas of the Archaic Age.
Mesopotamia produced a literal handful of seals and a number of terra-
cotta plaques, whereas Mycenaean Greece had a small subset of female
terracotta figurines that held one or (rarely) two children. These areas —
Anatolia, Mesopotamia, Cyprus, and Greece — had an indigenous tra-
dition of kourotrophism, meaning that the current evidence suggests
that the motif arose independently in these areas (although, as with
Anatolia and Greece, later external influences did come to augment the
internal traditions).

Other regions of the Near East only had kourotrophic iconography
by proxy. That is, the motif only appeared in their imagery through
considerable contact with one of the indigenously producing cultures.
The kourotrophos only appears in the Levant because of extensive
contact with Egypt, especially in Palestine, where the handful of
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kourotrophic potency figurines emerged in regions under Egyptian
colonization. The Iranian kourotrophoi engaged in cross-fertilization
with the Mesopotamian plaques, so that, as noted in Chap. 4, many
scholars attempt to identify the goddess portrayed as a Mesopotamian
rather than an Elamite goddess. As the preceding chapters have made
clear, the kourotrophos, in any manifestation, never becomes popular
or prominent in any of these “proxy” regions.

Some areas were wholly immune to kourotrophism. The closest
Minoan Crete ever comes to producing a kourotrophos is the tiny,
Egyptian(izing) Divine Wet Nurse plaque from Monastiraki. Consider-
ing the extensive contacts with Egypt, Cyprus, and Mycenaean Greece
attested in the Minoan archaeological record, and the presence of
other “maternal” iconography in Crete (Gravidenflasche), the absence
of kourotrophic iconography on this island appears to be an active
rejection rather than an oversight.

Not only was the kourotrophos motif relatively rare in all areas
of consideration save Egypt, it was also atypical. That is to say, the
kourotrophos was a variation in a larger body of imagery that did not
make use of kourotrophism. Kourotrophic potency figurines, even in
Egypt, were never as common as the non-kourotrophic variants. The
kourotrophic divine family motifs were only a tiny subset of the vast
array of Anatolian lead plaques. The Mesopotamian birth goddess was
an extreme rarity in Mesopotamian glyptic, and the kourotrophic
plaques were, once again, merely a small subsection of the far
more common “Nude Female” plaques of the Old Babylonian period.
Cypriot plank figurines were more common without baby or bas-
ket. Non-kourotrophic bird-faced figurines were more popular than
kourotrophic, and the normal-faced figurines were, with one excep-
tion, wholly non-kourotrophic. There were considerably more non-
kourotrophic phi, psi, and tau figurines than kourotrophic, and they
were far more widespread.

Finally, it is worth considering how few kourotrophoi in the icono-
graphic record were intended to portray people. The Divine Wet Nurse
motif, both in Egypt and in Syria, depicts, inevitably, a goddess, as do
the lead plaques and gold pendant from Anatolia, half the kourotrophoi
in the Mesopotamian glyptic, the terracotta plaques of Ninhursag, the
early terracotta plaques from Elam, and, as I argue, both the Late
Cypriot bird-faced figurines and at least some of the Mycenaean terra-
cotta figurines. In these instances, the kourotrophic element serves pri-
marily as an identifier of a specific goddess, be she Nintu or Ninhursag,
Narundi or Hepat, “Kypris” or “Aphaia.” As such, the kourotrophism
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serves more to identify a deity than it might to make any statements
about the role of kourotrophism in the persona of the deity portrayed,
or in the culture in general.

On the flip side are the plaques from Egypt, Palestine, Mesopotamia,
and Iran that serve magical functions. Although at least part of the
magical effect is in the portrayal of an apparently mortal female with
child, that mortal female is anonymous, a theoretical portrayal of a
desired effect. Her generic nature is required so that the user of the
item, if desired, could cast a more specific identity onto the magical
item. Even more generic were the Egyptian flasks, whose kourotrophic
imagery simply means “got milk.”

What remains might be understood as individuals. Several, of course,
exist in Egypt, ranging from named queens and wet nurses and royal
tutors to more humble women portrayed with their children in fig-
urines and tomb paintings and on the walls of their own houses and
prefigured on the ostraca. Mothers and caretakers are well represented
in Egypt. A few, probably mothers, exist from Mesopotamia, although
it is not possible to make the argument that kourotrophic wet nurses
exist, based on the negative evidence from Urke3. If we might under-
stand the kourotrophic Cypriot plank figurines to be mortal (which
I believe they are), then these too depict mortal mothers/caretakers,
just as the non-kourotrophic variants portray mortal women at other
points in the female life cycle. Their personal identities are expressed,
probably, in the unique designs that cover the bodies and faces of these
images.

Kourotrophoi are relatively rare. So much for the “eternal theme” of
“mother and child.”

The Ambiguity of Status

The question emerges as to why a reality that was so prolific in the
ancient world was so uncommon in the iconography. Part of the
issue, I believe, comes down to the ambivalence that existed between
maternity-as-child-care and social status.

Connective Tissue

A very prominent use of the kourotrophos is to show connections, lit-
erally embodied connections, between members of high-status groups.
The kings of Egypt showed themselves seated upon the laps and/or
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suckling from the breasts of goddesses. Royal nurses and tutors of the
Eighteenth Dynasty had themselves portrayed with their tiny charges,
who were inevitably high-ranking members of the royal family, in some
cases (as with Sitre) a “child” who had become Pharaoh. Queens such as
Ankhnes-Meryre were shown supporting the diminutive king, while
themselves serving as a throne and thus iconographically linking them-
selves to Isis. As with Ankhnes-Meryre in Egypt, so too with Queen
Uqgnitum of Urke$, who established herself as official royal consort and
queen mother through her close connection, portrayed graphically, to
her royal children.

An important function of the kourotrophic motif, then, was the pro-
minent display of connection, a connection that established or emp-
hasized one person’s status by way of another’s. What is of interest
is the directional nature of this dynamic. Concerning the Egyptian
Divine Wet Nurse motif (the Syrian version is too rare and ambiguous
for extended analysis), the direction of status acquisition goes from
goddess to king, from the kourotrophos to the child. This is inevitable
in this instance, because the kourotrophos, whoever she is, is consis-
tently a divinity, who will always “outrank” a human, even the king.
The use of the Divine Wet Nurse motif is a piece of royal propaganda
that places the king in the company of the deities and shows him (or
her, in the case of Hatshepsut) as the recipient and beneficiary of their
good will and bounty. The king received status through his connec-
tion to the nursing goddess, even if he was depicted as the junior
partner.

In contrast, in the mortal realm, the flow of status is reversed. For
the queen, the tutor, the nurse, status derives from being shown in
intimate contact with the member of the royal family: the king, king-
to-be, or high-ranking child of the king. For the nonroyal nurses and
tutors, to be allowed to depict oneself in such a relation with royalty
exalts the position of the kourotrophos by connecting her or him with
a (much) higher level of social status. The kourotrophos is outranked
by the child, but the child is of such social elevation that this is
far less relevant than the ability of the kourotrophos to be seen in
intimacy with the child. For the queen, the close connection between
the mother and child reaffirms the mother’s status of primary consort
and, importantly, queen mother, a contestable rank in societies where
polygyny was practiced among royalty. In the case of queens, the child
need not fully outrank the kourotrophos, but the high status of the
child reaffirms the status of the kourotrophos.
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In every instance where the child or the kourotrophos could derive
status from the kourotrophic relationship, names appear: Ankhnes-
Meryre, Seti I, Senenmut, Sitre, Ugnitum, Zamena possibly even
Sobeknakht, the various kings with their various nursing goddesses.
The clear identification of the partners in the relationship had to be
expressed for the proper acquisition of status.

“I'm Not Justa Mom ..."”

However, most people are functionally anonymous commoners. Rem-
arkably few people had access to such high-ranking persons, not to
mention deities, so it is not to be wondered at that the kourotrophos’s
ability to form high-status connections did not function the same way
for the majority of the populace, those people below the rank of royalty,
hoi polloi. Furthermore, as discussed in Chaps. 4-6, maternal identity
itself did not serve as a status marker in many parts of the ancient world.
Although maternity does appear, quite vividly, to have been celebrated
in Egypt, with kourotrophoi decorating the front rooms of homes,
funerary arts, and personal items, this “celebration” did not carry over
into Mesopotamia, nor was it necessarily so high-ranking in Cyprus.
Although a scant handful of Mesopotamian seals or sealings show
scenes of people with mother goddesses (always a sign of status), or, even
rarer, anonymous scenes of mortal woman and child, the full corpus of
women in art and art dedicated by women as studied by Julia Asher-
Greve shows that the maternal relationship was the one least likely to be
advertised by the women involved.? Status was derived from paternal
lineage and/or husband and/or profession, especially as priestess or
court functionary. There was no point to portraying the mother—child
relationship because there was no status to be derived from such a
portrayal. One could love one’s kids at home; the relationship was
mostly pointless in the public sphere.

Although our data from Cyprus are nontextual, analyses of the
Bronze Age iconography seem to argue for a similar lack of high mater-
nal status. Edgar Peltenburg’s study of the Vounous Bowl strongly
suggests that the sole female of the composition, the kourotrophos,
ranked at the same level statuswise as the animals in their pens.3 In the
Late Bronze Age, there is a correlation between the status of figurine

* Asher-Greve 20006: 49.
3 Peltenburg 1994: 160.
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type as established by Patrick Begg and the propensity of that figurine
type to display kourotrophic iconography. For Begg, the most com-
mon, meaning nonélite, type of figurine of the LBA was the bird-faced
figurine, which had a kourotrophic manifestation.4 The newer, thus
more exotic, thus more élite normal-faced figurines were never (with
one exception) kourotrophic. The final manifestation of the develop-
ment of the Nude Female image in Bronze Age Cyprus was the bronze
statuette of the Bomford type. These are never, with no exceptions,
kourotrophic. Likewise, the Aegean-style phi, psi, and tau figurines
from Cyprus appeared in higher-status contexts, and they, too, were
never kourotrophic.’

A similar dynamic appears in the Linear B corpora of Myce-
naean Greece and Crete. Maternal lineage, like paternal, appears occa-
sionally amongst the upper echelons of society, but only in those
instances where sacerdotal function was inherited along family lines.®
Patronymics were common at the highest levels of society, noted espe-
cially among the royal “followers.”” There was thus a consistently close
link between paternity and status. In contrast, references to mother—
child groupings only appeared consistently among the lower-status
members of society: the industrial weavers. Even when boys were
transferred to the men’s work groups, there was no reference to pater-
nity. Although we have no documentation from domestic contexts,
the palatial records indicate that the woman—child bond was relevant
fnainly among laborers. It is perhaps not to be wondered at, then,
that kourotrophic figurines, even in their humble medium, were not
especially popular.

Of particular interest is the utter absence, the active rejection, of
kourotrophic iconography in Minoan Crete. Although myths of Crete’s
“matriarchy” have been wholly disavowed, there continues to be evi-
dence that women did possess relatively high status in Crete vis-a-vis
male status (considering matters of sex in the absence of mediating
factors such as class, etc.). This would almost suggest that there is an
inverse relationship between kourotrophism and female status, that
the higher women'’s status in society, the less likely they are to be
portrayed as mothers/caretakers.

To be a goddess has status. To be a queen has status. To be a caretaker
ofa prince or princess has status. In all these examples the kourotrophos

7 Begg 1991: 53.

5 Ibid: 43.

b Carlier 1999: 186.

7 Shelmerdine 2008: 131; Carlier 1999: r92.
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serves to identify the individuals involved and to manifest power(ful)
relationships. To be a mom, outside of Egypt at any rate, apparently
did not have status; it might have even implied the opposite.

The Matter of Gender
100% Woman

The above hypothesis concerning status serves as a rather interesting
segue into the next issue for consideration, which is the relationship
between the kourotrophos and ancient constructions of gender. As
discussed in Chap. 1, modern archaeological theorists are currently
reconsidering (modern understandings of)) the construction of gender
in the ancient world. Of particular interest is whether or not ancient
gender, or, for that matter, ancient conceptions of sex, might be under-
stood in dualist form. In contrast to the modern (also contested!) notion
of male and female (sex) and thus masculine and feminine (gender), the-
orists such as Kathleen McCaffrey and Lauren Talalay among others
have argued that the ancients had a fuller range of sexed identities,
including androgynous or unsexed. With a fuller range of sexes comes
a fuller range of genders, which also do not necessarily line up in a
one-to-one system. In short, modern conceptions of male and female do
not necessarily reflect ancient conceptions, nor should they be inflicted
on our reconstructions of the past.

In spite of this tendency to ungender archaeology, it cannot be
denied that the ancient kourotrophos has gender, and that gender is
female. This is evident in the almost exclusive female sex of the kouro-
trophoi in the archaeological record. The only exceptions, once again,
are the handful of Eighteenth-Dynasty royal tutors and the few
depictions of Akhnaten shown holding the royal children. As noted
above, such depictions are of named, historically documented indi-
viduals who, except Akhnaten, achieved high status through their
intimate connections with the royal family. All other depictions of
kourotrophoi, including 100% of the deities, common people, and
magic/ideological examples, are females. To put this another way,
100% of the conceptual kourotrophoi, the ones who reflect not reality
but socially constructed notions of reality, are female. Ancient peoples
thought of kourotrophoi as female.

As a motif that accrues exclusively to one sex but not the other,
we must accept that the kourotrophos is an engendered image. This is
especially so in light of the fact that although women were probably

333



334

Images of Woman and Child from the Bronze Age

the primary caregivers of infants in the ancient world, they were most
certainly not exclusively so, nor did they have to be. As discussed at
length by scholars such as Nancy Chodorow and Kathleen Bolen, there
is no reason past parturition for women to be the exclusive caregivers
for children. Fathers, grandparents, older siblings, and members of the
more extended family can, did, and still do contribute to the rearing
of small children. Nevertheless, they are not shown acting in these
capacities. The exclusive female sex of the kourotrophos is at least
partially ideological, but that ideology is wholly consistent. 100%
of the time, people happen to conceive of children’s caretakers as
female. By extension, child care itself is gendered female, regardless of
historical (or contemporary) practical realities.

So, no matter what other sexes or genders we might find in antiquity,
it cannot be denied that woman/female exists, and that she is associated
with child care to the exclusion of any other sex or gender. In some
ways, then, ancient female gender is not so far off from our own. This
does not mean that all females were kourotrophic caregivers, of course,
especially in light of the relative paucity of kourotrophic iconography.
It simply means that all kourotrophic caregivers, and child care giving
itself, were understood to be female/feminine.

The Problems of Fatherhood

So where are the men? Why, with the exception of Eighteenth-Dynasty
Egypt, are there no men in antiquity who chose to show themselves
caring even for their own children? Men might be depicted in artistic
compositions with (their) children, as on wall paintings and statues
from Egypt, or lead plaques from Anatolia, or scenic compositions
from Cyprus, or frescoes from Akrotiri. But they never appear holding
those children, or displaying anything that might be termed affection
for them. The inability to lactate cannot be blamed for this omission, as
many of female kourotrophoi do not nurse, merely hold. Furthermore,
Egypt, that bastion of kourotrophic iconography, has literary testi-
monia of male deities nursing the (dead) king in the Pyramid Texts.
Nevertheless, unlike the female examples, these images were never
rendered iconographically.® The kourotrophos not only is engendered
female, it also quite pointedly is not male (or neuter, hermaphroditic,
or even all that ambiguous, really).

® Whereas the Egyptians had no qualms about portraying trees or snakes as kouro-
trophic.
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This stands in contrast to the importance of offspring to men in
antiquity. Some of our earliest literatures emphasize the significance of
(multiple) children, preferably sons, to men’s social standing and after-
life experience. The Eighteenth-Dynasty “Instruction of Any” begins
with the importance of progeny (3.1—4):

Take a wife while you're young,

That she make a son for you;

She should bear for you while you're youthful,
It is proper to make people.

Happy the man whose people are many,

He is saluted on account of his progeny.?

The importance of multiple sons is emphasized in the Sumerian tale of
“Bilgames and the Netherworld” (1. 255-269):

“Did you see the man with one son?” “I saw him.” “How does he
fare?”

“For the peg built into his wall bitterly he laments.”

“Did you see the man with two sons?” “I saw him.” “How does he
fare?”

“Seated on two bricks he eats a bread-loaf.”

“Did you see the man with three sons?” “I saw him.” “How does he
fare?”

“He drinks water from the waterskin slung on the saddle.”

“Did you see the man with four sons?” “I saw him.” “How does he
fare?”

“Like a man with a team of four donkeys his heart rejoices.”

“Did you see the man with five sons?” “I saw him.” “How does he

fare?”

“Like a fine scribe with a nimble hand he enters the palace with
ease.”

“Did you see the man with six sons?” “I saw him.” “How does he
fare?”

“Like a man with ploughs in harness his heart rejoices.”
“Did you see the man with seven sons?” “I saw him.” “How does he

fare?”

”Among the junior deities he sits on a throne and listens to the
proceedings.”

“Did you see the man with no heir?” “I saw him.” “How does he
fare?”

““He eats a bread-loaf like a kiln-fired brick.”*®

9 Trans. Lichtheim 2003: 111.
® Trans. George 1999: 187-188. “Bilgames” is a Sumerian variant of the name

¥

“Gilgames.

335



336

Images of Woman and Child from the Bronze Age

Or we may simply listen to the anguished cry of King Kirta of Ugarit
(Column II, 1-5):

What to me is silver, or even yellow gold,
Together with its land, and slaves forever mine?
A triad of chariot horses

From the stable of a slavewoman’s son?

Let me procreate sons!

Let me produce a brood!™*

Although reality may have had some role to play in the exclusive
engendering of the kourotrophos (women being the primary though
not exclusive caregivers), other ideas come to the fore. First is the
matter of status, as discussed above. As the evidence suggests, very
few women acquired status via maternity. In a similar vein, it is likely
that, although men acquired status from having children, there was
little prestige in the quotidian tasks of actually rearing children. Quite
to the contrary, both Chodorow and Michelle Zimbalist Rosaldo have
argued that fathers specifically derive status from their lack of partici-
pation in the domestic (and thus child-rearing) context. Noting several
techniques used by men artificially to distance themselves from their
families, such as separate sleeping quarters or even veiling (including
the ever popular American newspaper veil), Rosaldo concluded,

Such rituals enforce the distance between men and their families;
for the individual, they provide a barrier to becoming embed-
ded in an intimate, demanding world. Distance permits men to
manipulate their social environment, to stand apart from inti-
mate interaction, and, accordingly, to control it as they wish.
Because men can be separate, they can be “sacred”; and by avoid-
ing certain sorts of intimacy and unmediated involvement, they
can develop an image and mantle of integrity and worth.

Likewise, Chodorow noted the cause and effect relationship between
men'’s absence, mothers” incessant presence, the socialization of boys,
and the valorization of masculinity generally:

Masculinity is presented to a boy as less available and accessible
than femininity, as represented by his mother. A boy’s mother
is his primary caretaker. At the same time, masculinity is ide-
alized or accorded superiority, and thereby becomes even more
desirable. Although fathers are not as salient as mothers in daily

"' Trans. Parker 1997: 13-14.
' Rosaldo 1974 27.
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interaction, mothers and children often idealize them and give
them ideological primacy, precisely because of their absence and
seeming inaccessibility.... ™3

To be portrayed in the general context of children and family life,
as we do see men in the ancient art, sufficiently conveys the notion of
progeny. The kourotrophic motif, by contrast, displays an extensive
involvement in the more grueling and even demeaning aspects of daily
child care, those tasks worthy of gratitude but seldom rushed into with
glee.

Double the food your mother gave you,

Support her as she supported you;

She had a heavy load in you,

But she did not abandon you.

When you were born after your months,

She was yet yoked <to you>,

Her breast in your mouth for three years.

As you grew and your excrement disgusted,

She was not disgusted, saying: “What shall I do!”

She sent you to school,

And you were taught to write,

She kept watching over you daily,

With bread and beer in her house.
(“Instruction of Any,” 7.17-8.1)"

Or, as noted in a Sumerian Proverb (2.141), “A mother who has given
birth to eight youths lies down in weakness.”*>

Whose Baby?

“You stupid bunnies! You got no mates! Where are mates? Where
are chicks? Plenty trouble for you. You need mates! You got no
brains — you got no plan — you need mates for plan. Listen! I got
plan for you. Wing better. I go fly. Fly for you. I find mates.”
(“Watership Down,” movie version, 1978)

There is, of course, a certain irony in the father—child relationship.
As stated above, men needed children. Furthermore, as discussed in
Chap. 1, there is much ancient evidence to suggest that in many parts
of the ancient world for which we have writings on the topic, it was

3 Chodorow 1978: 181.
4 Trans. Lichtheim 2003: 113.
5 Trans. Alster 1997: 72.
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believed that males were the founts of fertility, impregnating women
with complete embryos. As such, females did not contribute to what
we might call the genetic makeup of a child. Children were understood
to derive from and belong to their fathers, evident in practices ranging
in complexity from elaborate inheritance laws to the simple use of
patronymics.

However, in order to get a child, men need women, a female body,
at every possible step. As the first quotation from the “Instruction
of Any” above shows, the necessary first step in getting a child was
getting a woman/wife. “Take a wife while you're young, that she make
a son for you” says the father to his son. Likewise, King Kirta of Ugarit,
to acquire the desired brood, must raise an army and travel to Udum
so that he might demand (Col. VI, 2228 and 33-35),

What is not in my house you must give me:
You must give me Lady Huraya,

The Fair One, your firstborn child!

Who's as fair as the goddess Anath,

Who's as comely as Astarte. ..

Who will bear a child for Kirta,

A lad for the Servant of El.*®

According to an ancient Sumerian proverb (1.146),

Marry a wife according to your choice!
Have children to your heart’s desire!'’

Or, if you're really lucky (1.147),

May Inanna make a hot-limbed wife lie by you!
May she bestow upon you broad-armed sons!
May she seek out for you a place of happiness!"

Or, quite simply (1.160),

Marrying is human.
Getting children is divine.™

'® Trans. Parker 1997: 23. On the need of fathers for offspring in Levantine literature
generally, Saul Olyan noted (2010: 60), “I would add that given the common literary
topos of the childless patriarch or king petitioning his patron deity for progeny, as in
the Kirta and Aqhat epics from Ugarit and Genesis 15, not to mention the patrilinear
nature of Israclite society and the consequent importance of a man producing an
heir, we should assume a husband’s active concern for his wife's ability to conceive
a child, carry it to term, and bear it successfully, as well as her capacity to lactate
so that the child can be nourished.”

'7 Trans. Alster 1997: 29.

18 Ibid: 30.

0 Ibid: 33.
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In the second version of the Anatolian Tale of Illuyanka, the Storm
God, needing revenge on the Serpent (§22, A iii 4-5), “took as his
wife the daughter of a poor man and sired a son.”?° A Middle Hittite
incantation against impotence (more on this below) beseeches the god-
dess Uliliyassi (1. 14), “Let him take his wife, let him produce for him-
self children! Let him produce for himself sons and daughters!”** In
his Theogony Hesiod the misogynist actually complains rather bitterly
about this fact of reproduction (Il. 603~7):

[W]hoever escapes marriage and women's harm,
By refusing to marry, comes to deadly old age
With no son to tend him; not lacking livelihood
While he lives, when he dies distant kin divide
His estate.®

An interesting contrast emerges in the Mesopotamian tale of Etana.
This king is without child or possibly without son, as the main concern
in the story seems to be about an heir specifically:

(Etana prays to Shamash for an heir.)
“[...], open what is hidden.

Take away my disgrace, give me an heir
Etana lay down to see (a dream),

He had a dream in bed at night.
“...goon the road, cross the highlands.
As you traverse the [mou]ntains,

[Loolk for a pit, approach near to it,

He will give you the plant of birth.”?3

1

In order to have a child, the king prays to Shamash, who tells him to
go get a mutilated eagle out of a pit so they can fly off in search of the
plant of birth/life. No extant version of the tale has the ending, so it
is impossible to know how well this technique worked out for him.
Personally, I get the feeling Etana might have been better off with a
woman. (“You stupid monarch! You got no mate!”*

Upon acquisition of a woman, the male must then have sex with her
in order to impregnate her and thus “give” her the child. For the male
to become sexually potent, he must, at least according to our evidence

2 Trans. Hoffner 1998: 13.

2 Trans. Hoffner 1987: 279.

** Trans. Caldwell 1987: 63.

3 Trans. Foster 1993: 445.

1 Tt is possible that Etana did have a wife, and that his purpose in finding the Plant of
Life was to give it to her. However, none of the extant versions of this story mention
this.
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from Egypt, Anatolia, and Mesopotamia,® be stimulated by a female.
One of the most long-standing icons from Syro-Mesopotamia is the
nude, so-called squatting woman, who first appears at Catal Hilyiik and
whose use continues into the Iron Age.*® The image appears frequently
in compositions accompanied by images of human sexual intercourse,
occasionally partaking of sexual intercourse herself (the penis being
clearly visible inside of her). The image of the eroticized female is thus
closely linked to human sexual intercourse.?” There is no male equi-
valent.

The female role in exciting male heterosexual desire comes across
strongly in the Mesopotamian incantation texts, especially when it
comes to painful, unwanted arousal (“lovesickness”), or, conversely,
as a cure for impotence. According to a first-millennium Sumerian
incantation to cure lovesickness:

The “nice girl” is standing in the street,
the girl, KAR-KID of Inanna was present in the tavern.

She has hung her hair down towards him, the hair causing arousal,

She has stretched her hand out towards him, the hand causing
arousal,

She has extended her foot out towards him, the foot causing arousal.

Her haunches are shining, her hips are lapis lazuli,

when her backside descends from above,

to spread feeling of arousal,

to reduce inhibitions of arousal,

arousal extends from above like a ziggurat wall.?®

Several Mesopotamian magical cures (also present, verbatim, in an-
cient Hattusas) for erectile dysfunction involved women “talking
dirty” to their men, sometimes with props.

A striking feature of these incantations is that they are mostly
ostensibly recited by women to increase the sexual ability of
men. . .. Some incantations are quite explicit, as, for example,
the one that says, “My vagina is the vagina of a female dog. His
penis is the penis of a dog. Just as the vagina of a female dog

* Asever, our evidence from places such as Cyprus, Crete, and Greece is not of a kind
to allow for this kind of analysis.

*6 Mazzoni 2002: 367-370.

¥ 1bid: passim.

8 Geller 2002: 137. The incantation cure involves smearing the girl’s breasts with
butter, which is certainly a fine means of dealing with arousal, although it does
raise the question of what the male needed an incantation for, then.



ritual to cure the man’s impotence (line 3). She then uses sympathetic
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holds fast the penis of a dog, (so may my vagina hold fast his
penis)!

“Get an erection like a wild bull!” and “At the head of my bed
is tied a buck. At the foot of my bed is tied a ram. The one at the
head of my bed, get an erection, make love to me! The one at
the foot of my bed, get an erection, caress me!” In a similar text
we have “Buck, caress me! [Ram], copulate with me!” and “[At
the head] of my bed a ram is tied. [At the foot of my bed]a weaned
sheep is tied. Around my waist their wool is tied. [Like a ram
eleven times], like a weaned sheep twelve times, like a bat thir-
teen times [make love to me, and like a pig] fourteen times, like a
wild bull fifty times, like a s[ta]g fifty times!” And in another text
we have “Make love to me with the love-making of a wolf!""?9

The Middle Hittite incantation mentioned briefly above is Pask-
uwatti’s ritual to the goddess Uliliyassi against impotence.3° In this
ritual the female functionary Paskuwatti first uses a female virgin in her

magic to “cure” the man of “effeminacy” (I. 4):

The man goes through a three-day long ritual involving incubation,

I place a spindle and distaff in the patient’s [hand], and he comes
under the gates. When he steps forward through the gates, I take
the spindle and distaff away from him. I give him a bow (and)
[arro]w(s), and say (to him) all the while: “I have just taken
femininity away from you and given you masculinity in return.
You have cast off the (sexual) behavior expected [of women];
[you have taken] to yourself the behavior expected of men!”3’

invoking the goddess’s presence by his side (1. 8):

29
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w
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w
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w

“Come to this man! You are his ‘wife of children’ for him! So
look after him! Turn to him (in favor) and speak to him! Turn
your maidservant (his wife) over to him, and he will become a
yoke. Let him take his wife and produce for himself sons and
daughters!”3*

Biggs 2002: 72—73, excerpted. So, in addition to ancient Mesopotamian evidence for
bondage, we also seem to have here evidence for doing it goat-style, sheep-style,
deer-style, bat-style, bull-style, piggy-style, and wolf-style — no doubt a rougher
version of doggy-style.
For an alternate suggestion, that the ritual was enacted as an antidote to homosex-
uality, see Miller 2010: passim.
Trans. Hoffner 1987: 277. This is as fine an example of ancient construction of binary
gender as I have come across.
Ibid: 278.
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In Egypt the long-standing iconographies of the nude female —
including potency figurines and New Kingdom depictions of naked
female dancers, musicians, serving girls, and even handles on cosmetic
devises — have been interpreted as “stimulators” for sexuality, fertil-
ity, and birth.3? Likewise, mythically, the ultimate act of creation was
(Re-)Atum’s act of masturbation, whereby a masculine deity achieved
orgasm with the help of his feminine hand. Male sexuality and fertility
were thus dependent to some extent on feminine stimulation.

Several of the kourotrophic images discussed in the previous chap-
ters could easily be understood to have “stimulation” as an aspect
of their function(s): the various kourotrophic figurines from Egypt,
the nude potency figurines from Egypt and the Levant, the bronze
and lead pieces from Anatolia, and the terracotta plaques from both
Mesopotamia and Iran, as well as their non-kourotrophic variants.
However, one need not see this aspect of their use as a wholly
masculine interest. As discussed below, the image of the healthy,
fertile, female body could be just as appealing to women in need
of these attributes as to men seeking their eroticism and resultant
effects.

Once the woman “received” the child from the man, it was her role
to incubate it, give birth to it, feed it, and care for it for the next
several years. Thus, the female body was required not only for the
initial implantation of the child, but also for the ongoing maintenance
of the children through the period of breast-feeding. “When you were
born after your months, she was yet yoked <to you>, her breast in
your mouth for three years.” Although bottle feeding was a possibility
(and thus could have been handled by males), all documents at our
disposal indicate that the standard replacement for a mother’s milk
was the milk of a hired wet nurse.34 All aspects of the incubation,
birth, and maintenance of children, then, were intimately bound up,
long-term, with the female body.

Furthermore, if one’s woman/wife could not bear offspring, the
cure for this problem, from the man’s perspective, was to get another
woman. The Law Code of Hammurapi (§§144—147) regulates the process
by which nonreproducing naditu-priestesses provide a $ugitu to their
husbands for the bearing of children. According to the final statute,

3 Roth 2000: 194; Robins 1996: 30-34; Pinch 1993: 220.
3 Stol 2000: 181-185; Robins 1993: 89—91.
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“If she does not bear children, her mistress may sell her.”3> Two legal
documents from the Late Bronze Age Syrian city of Alalakh (Level
IV) provide very tangible evidence for the need, use, and replacement
of female bodies for producing children. Document AT 92 (3.101B)
is a marriage contract between Naidu (wife) and Iri-halpa (husband).
According to lines 15'—16" of the contract, “If Naidu does not give
birth to an heir, then the daughter of her brother, Iwas3ura, will be
given (to Iri-halpa).”3® Document AT 93 (3.101C) is a similar contract
between Zunzuri and Idatti (Il. 2—-9):

From this day, before [Nigmepa the king:]

The daughter of Ilimili,

Zunzuri, Idat]ti

Has taken for a wife.

Two hundred shekels of silver and thirty shekels of gold
He has given as a bride price.

[1]f she has not given birth after seven years,

He may take a second wife.37

Men need children, but men cannot get children without the medium
of the female body. As a result, from the masculine perspective, to
desire children is not merely to desire children (unless you're Hesiod),
but to desire the female body that will incubate, give birth to, and
nourish the children. Even the myths discussed in Chap. 1 that present
male deities as getting pregnant and giving birth required some kind of
female intervention: Metis to conceive Athena, Ninhursag to “deliver”
Enki. Bven Kumarbi was given the ultrafeminine harnau birthing-stool
to sit on.3®

The interesting corollary to this is that, from the female perspective,
issues of childbearing and rearing also come down to the female body.
Should a male not be able to reproduce with his wife (and the problem
is not impotence), he gets another female body, as discussed above.
If a woman cannot reproduce with her husband, she, too, must get
another female body, either by “fixing” the fertility of her own or by

providing her husband with a substitute. “Fixing” her body consisted
of standard processes such as using magical incantations and/or objects
and/or the use of specified plants to promote fertility. One Babylonian

% Trans. Roth 2003: 344-345.
3 Trans. Hess 2003: 252.

37 Ibid.

¥ puhvel 2002: 549.
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text prescribes “Silver, gold, iron, copper, in total 21 (amulet) stones, in
order that 2 woman who is not pregnant become pregnant: you string
it on a linen yarn, you put it on her neck.”3% Marten Stol provides an
extensive treatment of the plants used to treat the “woman who does
not get pregnant” in his book Birth in Babylonia and the Bible.*°

For that which concerns substitutes, the legal texts from Alalakh
cited above give evidence for this, as do the references to the Sugitu
in the Codex Hammurapi. A papyrus document from New Kingdom
Egypt relates how Rennefer allowed her younger brother Padiu to
marry Talemniut, the eldest of three children born to a slave girl
bought by her husband Nebnefer. Gay Robins suggests that, because
the couple had no recorded children of their own, Nebnefer may have
bought the slave girl specifically for reproduction, and that the three
children were his own.4’

Perhaps the most famous story of a woman providing her husband
with a surrogate is the narrative of Abram, Sarai, and Hagar (Genesis
16: 1—4):

Abram’s wife Sarai had borne him no children. Now she had
an Egyptian slave-girl whose name was Hagar, and she said to
Abram, “You see that the Lord has not allowed me to bear a child.
Take my slave-girl; perhaps I shall found a family through her.”
Abram agreed to what his wife said; so Sarai, Abram’s wife,
brought her slave-girl, Hagar the Egyptian, and gave her to her
husband Abram as a wife/concubine. . . . He lay with Hagar and
she conceived.

At no point, it seems, does the infertile woman go looking for another
husband. Likewise, should a mother not produce enough milk (or
should she not desire to breast-feed), the solution was the hiring of
another woman to perform this function.

It appears that only in cases where the male has become convinced
that it is he who is “barren” does the adoption of heirs emerges as a
solution. A Twentieth-Dynasty personal letter from Deir el-Medina to
the scribe Nekhemmut reads,

You are not a man since you are unable to make your wives
pregnant like your fellowmen. A further matter: You abound
in being exceedingly stingy. You give no one anything. As for

39 Stol 2000: 35.
4 Ibid: 52-59.
4t Robins 1993: 58.
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him who has no children, he adopts an orphan instead [to] bring
him up. It is his responsibility to pour water onto your hands as
one’s own eldest son.#

Adoption could, and did, occur for reasons other than infertility,
including the adoption of one’s own children born to slaves, or the
adoption of a new spouse’s children from a previous marriage, or to
settle a debt (the bride-price acquired by adopted daughters could
be quite high in some areas, such as Mesopotamian Nuzi), or quite
simply through pity for an orphaned child. For example, a late-second
millennium legal training exercise from Mesopotamia — ana ittiSu (VII
iii, 9—10) — records, “This qadistu (a cult functionary) took in a child
from the street; at the breast with human milk [she nursed him].”%3
However, adoption as a remedy for infertility specifically appears as a
solution only once the infertility can be ascribed to the male; no female
body would “work” for him.

For both men and women, then, there was a reason to associate
children very specifically with the female body. This is not because,
as is typically understood in modern times, the female body is the
font of new life. As we have seen repeatedly, many ancient cultures
understood that new life came from the male. However, the female
body was necessary to provoke the male to give rise to new life, and
to sustain that new life once formed. Both men and women required a
fertile female body for the eroticism that led to reproduction and for the
ongoing maintenance (read: feeding) (and pretty much everything else)
of the child. When there were problems with conception or lactation,
the solution was another female body.

This fact may explain why the kourotrophos is relatively rare, espe-
cially as a subcategory of larger corpora that contain, or are even
exclusively composed of, images of non-kourotrophic females. Ancient
Egypt produced non-kourotrophic female figurines in addition to the
kourotrophoi, non-kourotrophic potency figurines, and countless stat-
ues of queens not holding baby kings. The Nude Female is one of
the oldest and most prolific motifs in the ancient Near East, of which
the Levantine kourotrophic potency figurines form only the tiniest
subset. The same might be said for the Mesopotamian and Iranian ter-
racotta plaques, which themselves were part of an even larger corpus
of images male, female, divine, and monstrous. Kourotrophic plank

42 Ibid: 77—78.
43 Westenholz 1989: 251.
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figurines existed side by side with non-kourotrophic yet female plank
figurines, and the same goes for the bird-faced figurines of later gen-
erations. Kourotrophic Mycenaean terracottas were but a subset of the
larger category of female phis, psis, and taus. If we might understand
that the female body was (is) a clearly recognized sine qua non for the
acquisition of children, including the aspects of production, then we
might also understand that it was (the image of) this body even more
than the image of the child itself that was desired or deemed rele-
vant. The healthy female body excites the male to potency, the healthy
female body nourishes the man’s seed. The healthy female body is the
gateway to progeny, and thus must be sought both for its own intrinsic
value and for what it can provide.

The incessant importance of the female body in child production
may also explain why goddesses, but not gods, are portrayed as
kourotrophic. As the data from the previous chapters have shown,
gods did play a significant role in the creation of offspring, directly
through their inseminating functions (with a partner or without); serv-
ing as assistants in parturition, like the Mesopotamian god Gir; or pro-
tecting newborn children and their mothers, like Egyptian Bes. Male
deities might even be invoked to help in matters of human reproduc-
tion. Etana called on Shamash for help in begetting an heir; whereas
a prayer to the moon god Sin claimed, “Who has no son, you make
acquire a son; without you a woman who does not bear will not get seed
or pregnancy.”4 Nevertheless, no male deities appear as kourotrophoi
in the art. As with mortal fathers, the daily realities of child care were
simply not portrayed visually for male deities.

Summary

The image of woman and child is neither eternal nor universal, nor
even necessarily common. Even where it appears in prominence its
meanings are varied. The Divine Wet Nurse and the potency figurines
existed side by side both in Egypt and in the Levant, showing that
multiple conceptions of the kourotrophic motif could exist within one
society simultaneously.

A similar dynamic can hold true even in a society where kouro-
trophic imagery is rare, such as Mesopotamia. Here, once again, the

M Trans. Stol 2000: 35, with references.
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kourotrophos may represent a named goddess such as Ninhursag or
Nintu, nourishing children either divine or mortal. The kourotrophos
may also be a mortal woman whose iconic presence attracts a life-mate,
family, progeny, or good luck. In the upper echelons of society, the
kourotrophic image may advertise the elevated status of the royal wife
and consort, who gives birth to the royal heir.

Likewise, the entire notion of woman/mother/goddess-with-child
could be completely alien. The kourotrophos appeared in the Levant
only under excessive influence from Egypt, just as she was a short-
lived and rather late development in the Mycenaean repertoire. You
could not force her into Minoan Crete with a stick. With the exception
of Egypt, no matter where she was found, she was atypical.

It is not merely the “universal” notion of kourotrophic imagery
that must be dismantled, though, but a full range of preconceived
notions about the portrayal of women in ancient art. As stated in the
Introduction, the image of the kourotrophos is commonly identified asa
mother,% in spite of the fact that extremely few images of women either
pregnant or giving birth have come from the ancient soil — Chalcolithic
and Archaic Cyprus4® and Iron I Palestine?” have produced a handful.
Such an automatic identification flies in the face of such images as the
Egyptian Divine Wet Nurse, where a host of different goddesses, none
the actual mother of the king, nurse the young king as a sign of grace.
The same holds true for the winged goddess in ivory from Ugarit.

In instances where biological motherhood does appear to be at issue,
we must once again take care in assessing the meaning(s) of the “mater-
nal” relationship. It has been common in the past for such portrayals to
be dubbed “Mother Goddesses,” even when there is no iconographic
evidence for the divinity of the female (or child) portrayed.#® Such
divine status must only be ascribed when alternate iconographic evi-
dence exists, such as horned miter, solar disk, wings, standing upon
a lion, polos cap, or, most conveniently, inscribed identification. In
the absence of divine markers, we must consider the notion that the
females depicted are mortal and represent mortal concerns. So much
would appear to be the case in Early Bronze Age Cyprus, where females

45 Karageorghis 1991: 92, “That the female figure holding an infant symbolizes ‘moth-
erhood’ or fecundity is quite obvious.”

1 Bolger 1992: passim.

17 Albright 1939: 119.

# Minoan “goddesses” have been dubbed “Mother Goddesses” even in the absence
of a child. See Goodison and Morris 1998: 114.
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holding infants seem to have more to do with the identification and
placement of women in society than as aspects of religious devotion.
Likewise with the Egyptian medicinal vessels that use kourotrophic
imagery to advertise their contents. The Babylonian kourotrophos
appears to be a good luck symbol. Only by recognizing the presence of
mortal women in the artistic repertoire can we begin to evaluate their
roles in any ancient society.

The varied roles of kourotrophoi must also force a reconsideration
of the relationship between the female body and concepts of fertility.
Throughout the Twentieth Century, especially, any emphasis on the
sexual attributes of female images has resulted automatically in theories
of fertility and fecundity, be that human or universal.4? I have written
elsewhere about alternate explanations for sexual iconography in the
absence of children, noting that sexuality and eroticism themselves
must be recognized as sources of power both mortal and divine.5° Fur-
ther ideas come to mind concerning kourotrophism. The presence of
kourotrophic imagery in societies where fertility is of extreme impor-
tance in religious ideology (which is not to separate it from daily ide-
ology) may of course have reference to various notions of fertility. We
see this in Egypt, where the female body plus child might refer to rein-
carnation or successful conception and parturition.>* Such ideology,
however, cannot be taken as the norm elsewhere and everywhere, and
we must also consider the fact that (human) fertility was not always
believed to be of such extreme importance.5* Furthermore, and quite
significantly, we must recognize that fertility was not necessarily a
female prerogative. Quite to the contrary, evidence from Egypt and
the Near East (where documents are available) indicate that it was the
males who were deemed fertile, with females being the instigators of
that fertility, and the caretakers of the results.

The kourotrophos is, in many ways, the ultimate embodiment of this
understanding of male-oriented fertility. The kourotrophos appears as
the alluring female who stimulates the male to potency. By her very
nature, she is the woman who nurtures offspring. She is not necessarily
a mother (although she certainly can be); but, with very few exceptions,
she is the female who nourishes, protects, and, most importantly, forms
connections through the medium of her body.

9 See especially Budin 2002: 315-316 on this issue.
5 Ibid: passim.

>' Asher-Greve and Sweeney 2006: 139.

5% Assante 2003: 27.



Bibliography

A Campo, A. L. 1994. Anthropomorphic Representations in Prehistoric
Cyprus: A Formal and Symbolic Analysis of Figurines, c. 3500~1800 B.C.
Paul Astroms Forlag. Jonsered.

Ackerman, S. 2003. “Women in the Ancient Near East.” In 8. Richard (ed.),
Near Eastern Archaeology: A Reader. Eisenbrauns. Winona Lake, 150~
156.

Alkurgal, E. 1962. The Art of the Hittites. Thames and Hudson. London.

Albright, W. F. 1939. “Astarte Plaques and Figurines from Tell Beit
Mirsim.” In Melanges Syriens Offerts & Monsieur René Dussaud: I. Paul
Geuthner. Paris, 107-120.

Aldred, C. 1980. Egyptian Art in the Days of the Pharaohs: 3100-320 BC.
Thames & Hudson. London.

Alexiou, S. n.d. Minoan Civilization. V. Kouvidis and V. Manouras Co.
Heraklion.

Allam, S. 1963. Beitrdge zum Hathorkult (bis zum Ende des Mittleren
Reiches). Verlag Bruno Hessling. Berlin.

Allen, J. P. 2000. Middle Egyptian: An Introduction to the Language and
Culture of Hieroglyphs. Cambridge University Press. Cambridge.

Alster, B. 1997. Proverbs of Ancient Sumer: The World's Earliest Proverb
Collection. CDL Press. Bethesda.

Amiet, P. 1966. Elam. Archée Editeur. Auvers-sur-Oise.

349



350

Bibliography

Ammerman, R. M. 1991. “The Naked Standing Goddess: A Group of
Archaic Terracotta Figurines from Paestum.” AJA 95, 203-230.

André-Salvini, B. 1992. “The Monuments of Puzur-Inshushinak.” In P. O.
Harper, J. Aruz, and F. Tallon (eds.), 87-91.

Antoniadou, S. and A. Pace (eds.). 2007. Mediterranean Crossroads. Pierides
Foundation. Athens.

Arnold, D. 1996. The Royal Women of Amarna: Images of Beauty from
Ancient Egypt. Metropolitan Museum of Art. New York.

Arthur, M. B. 1982. “Cultural Strategies in Hesiod’s Theogony: Law, Family,
Society.” Arethusa 15, 63-82.

Asher-Greve, J. 2006. “‘Golden Age’ of Women? Status and Gender in
Third Millennium Sumerian and Akkadian Art.” In Schroer (ed.), 41-81.

. 2002. “Decisive Sex, Essential Gender.” In S. Parpola and R. M.
Whiting (eds.), 11—26.

Asher-Greve, J. and D. Sweeney. 2006. “On Nakedness, Nudity, and Gen-
der in Egyptian and Mesopotamian Art.” In Schroer (ed.), 125-176.

Assante, J. 2006. “Undressing the Nude: Problems in Analyzing Nudity
in Ancient Art, with an Old Babylonian Case Study.” In Schroer (ed.),

177-207.

. 2003. “From Whores to Hierodules: The Historiographic Inven-
tion of Mesopotamian Female Sex Professionals.” In A. A. Donohue and
M. D. Fullerton (eds.), Ancient Art and Its Historiography. Cambridge Uni-
versity Press. Cambridge, 13—47.

. 2002. “Style and Representation in ‘Old Babylonian’ Terracotta
Plaques: Strategies for Entrapping the Power of Images.” In O. Loretz,
K. A. Metzler, and H. Schaudig (eds.), Ex Mesopotamia et Syria Lux. Ugarit-
Verlag. Munster, 1—29.

Astrom, P. 1988. “A Cypriote Cult Scene.” JPR 2, 5-11.

. 1972. The Swedish Cyprus Expedition IV: IC: The Cypriote Bronze
Age Architecture and Pottery. Swedish Cyprus Expedition. Lund.

Auerbach, E. 1994. Terra Cotta Plaques from the Diyala and Their Archae-
ological and Cultural Contexts. Ph.D. Dissertation. University of Chicago.

Badre, L. 1980. Les figurines anthropomorphes en terre cuite & I’dge du bronze
en Syrie. Institute Frangais d’ Archéologie du Proche Orient. Paul Geuthner.
Paris.

Bahrani, Z. 2001. Women of Babylon: Gender and Representation in Meso-
potamia. Routledge. London,



Bibliography

Bailey, D. W. 1996. “The Interpretation of Figurines: The Emergence of
Hlusion and New Ways of Seeing.” CAJ 6:2, 291-295.

. 1994. “Reading Prehistoric Figurines as Individuals.” World
Archaeology 25:3, 321-331.

Baines, J. 2007. Visual and Written Culture in Ancient Egypt. Oxford Uni-
versity Press. Oxford.

. 1991. “Sexuality, Morality, and Religious Practice.” In B. E. Shafer
(ed.), Religion in Ancient Egypt: Gods, Myths, and Personal Practice. Cornell
University Press. Ithaca, 123-200.

. 1985. Fecundity Figures: Egyptian Personification and the Iconology
of a Genre. Bolchazy-Carducci Publishers. Chicago.

Barguet, P. and J. Leclant. 1954. Karnak: Nord IV (1949—1951). L'Institute
frangais d’archéologie Orientale. Paris.

Barrelet, M.-T. 1968. Figurines et reliefs en terre cuite de la Mésopotamie
antique. Paul Geuthner. Paris.

1958. «Deux Déesses Syro-Phéniciennes sur un Bronze du
Louvre.» Syria 35, 27-44.

Barry, D. 1994. “Father Faces Life: A Long-Overdue Attack on Natural
Childbirth.” In Dave Barry Is Not Making This Up. Crown Publishers, Inc.
New York, 6-12.

Bass, G. 1998. “Sailing between the Aegean and the Orient in the Second
Millennium BC.” In E. H. Cline and D. Harris-Cline (eds.), The Aegean
and the Orient in the Second Millennium. Aegaeum 18. Université de Liege.
Liege, 183-189.

Beck, P. 1990. “.X"Y Dnin mnaoy Sy Eretz-Israel 21, 87-93. [Hebrew].

. 1986. “A New Type of Female Figurine.” In M. Kelly-Buccellati,
P. Matthiae, and M. Van Loon (eds.), Insight through Images: Stud-
ies in Honor of Edith Porada. Undena Publications. Malibu, 29-34 and
Plate 12.

Begg, P. 1991. Late Cypriot Terracotta Figurines: A Study in Context. Paul
Astroms Forlag. Jonsered.

Bell, L. 1985. “Luxor Temple and the Cult of the Royal Ka.” JNES 44:4,
251-294.
Benson, M. and J. Gourlay. 1899. The Temple of Mut in Asher. John Murray.
London.

Berman, L. M. 1998. “Overview of Amenhotep III and His Reign.” In
O’Connor and Cline (eds.), 1—25.

351



352

Bibliography

Bianchi, R. S. 1979. Ancient Egyptian Sculpture from the Brooklyn Museum.
Fundacién Arqueoldgica Antropoldgica e Histérica de Puerto Rico.

Bickel, S., S. Schroer, R. Schurte, and C. Uehlinger (eds.). 2007. Bilder als
Quellen: Studies on Ancient Near Eastern Artefacts and the Bible Inspired by
the Work of Othmar Keel. Vandenhoeck & Ruprecht. Géttingen.

Bierbrier, M. 1992 [1982]. The Tomb-Builders of the Pharaohs. The Ameri-
can University in Cairo Press. Cairo.

Biggs, R. 2002. “The Babylonian Sexual Potency Texts.” In S. Parpola and
R. Whiting (eds.), 71—78.

Billigmeier, J. C. 1985. “Studies in the Family in the Aegean Bronze Age
and in Homer.” Journal of Family History 3 (3/4), 9—18.

Billigmeier, J. C. and J. A. Turner. 1981. “The Socio-Economic Roles of
Women in Mycenaean Greece: A Brief Survey of Linear B Tablets.” In H.
Foley (ed.), Reflections of Women in Antiquity. Routledge. London, 1—18.

Black, J., and A. Green. 1992. Gods, Demons and Symbols of Ancient
Mesopotamia: An Illustrated Dictionary. University of Texas Press. Austin.

Black, J. et al. 2004. The Literature of Ancient Sumer. Oxford University
Press. Oxford.

Blegen, C. W. 1937. Prosymna: The Helladic Settlement Preceding the Argive
Heraeum. Cambridge University Press. Cambridge.

. 1928. Zygouries: A Prehistoric Settlement in the Valley of Cleonae.
Harvard University Press. Cambridge, MA.

Bodel, J. and S. M. Olyan (eds.). 2008. Household and Family Religion in
Antiquity. Blackwell. Oxford.

Boehmer, R. M. 1965. Die Entwicklung der Glyptik Wahrend der Akkad-Zeit.
Walter de Gruyter & Co. Berlin.

Bohm, S. 1990. Die «Nackte Gittin»: zur Ikonographie und Deutung unbek-
leideter weiblicher Figuren in der friihgriechischen Kunst. Verlag Philipp von
Zabern. Mainz am Rhein.

Bolen, K. M. 1992. “Prehistoric Construction of Mothering.” In C. Claassen
(ed.), Exploring Gender through Archaeology. Prehistory Press. Madison,
49—62.

Bolger, D. 2003. Gender in Ancient Cyprus: Narratives of Social Change on
a Mediterranean Island. Altamira Press. New York.

. 2002. “Gender and Mortuary Ritual in Chalcolithic Cyprus.” In
Bolger and Serwint (eds.), 67-86.



Bibliography

. 1997. “Reply [to David Frankel].” Current Anthropology 38.1, 85—

86.

. 1996. “Figurines, Fertility, and the Emergence of Complex Society
in Prehistoric Cyprus.” Current Anthropology 37:2, 365-373.

. 1994. “Engendering Cypriot Archaeology: Female Roles and
Statuses before the Bronze Age.” Opuscula Atheniensia 20:1, 9-17.

. 1992. “The Archacology of Fertility and Birth: A Ritual Deposit
from Chalcolithic Cyprus.” JAR 48, 145-64.

Bolger, D. and N. Serwint. 2002. Engendering Aphrodite: Women and Society
in Ancient Cyprus. CAARI Monographs Volume 3. ASOR. Boston.

Bolman, E. S. 1997. Coptic Galaktotrophousa as the Medicine of Immortality.
Ph.D. Dissertation. Bryn Mawr College.

Bonnet, C. 1996. Astarté: Dossier documentaire et perspectives historiques.
Consiglio Nazionale delle Ricerche. Rome.

Borchardt, L. 1910-1913. Das Grabdenkmal des Konigs S’a’hu-re’. J. C.
Hinrichs. Leipzig.

. 1907. Das Grabdenkmal des Konigs Ne-user-re’. J. C. Hinrichs.
Leipzig.

Borghouts, J. 1971. The Magical Texts of Papyrus Leiden. E. J. Brill. Leiden.
Bossert, H. T. 1957. “Meine Sonne.” Orientalia 26, 97-126.

Bourriau, J. 1988. Pharaohs and Mortals: Egyptian Art in the Middle King-
dom. Cambridge University Press. Cambridge.

. 1987. “Pottery Figure Vases of the New Kingdom.” Cahiers de la
Céramique E‘gyptienne I, 81—96 and Plates XXIII-XXXI.

. 1982. “Clay Figure Vases.” In Egypt’s Golden Age: The Art of
Living in the New Kingdom 1558-1085 B.C. Museum of Fine Arts. Boston,
101-106.

Brand, P. J. 2000. The Monuments of Seti I: Epigraphic, Historical and Art
Historical Analysis. Brill Publishers. Leiden.

Braun-Holzinger, E. A. 1999. “Apotropaic Figures at Mesopotamia Tem-
ples in the Third and Second Millennia.” In T. Abusch and K. van der
Toorn (eds.), Mesopotamian Magic: Textual, Historical, and Interpretive
Perspectives. Styx Publications. Groningen.

. 1984. Figiirliche Bronzen aus Mesopotamien. Verlag C. H. Beck.
Munich.

353



354

Bibliography

Brooklyn Museum. 1956. Five Years of Collecting Egyptian Art, I1951-1956.
The Brooklyn Museum. Brooklyn.

Brunner-Traut, E. 1979. Egyptian Artists” Sketches: Figured Ostraka from
the Gayer-Andersen Collection in the Fitzwilliam Museum, Cambridge.
Nederlands Historisch-Archaeologisch Institut te Istambul. Istambul.

. 1970a. “Das Muttermilchkriiglein: Ammen mit Stillumhang und
Mondamulett.” Welt des Orients 5, 145-164.

. 1970b. “Gravidenflasche: Das Salben des Muttersleibes.” In A.
Kuschke and E. Kutsch (eds.), Archdologie und Altes Testament: Festschrift
fur Kurt Galling. J. C. B. Mohr. Tiibingen, 3548 and Plates 1-8.

. 1956. Die Altdgyptischen Scherbenbilder (Bildostraka) der Deut-
schen Museen und Sammlungen. Franz Steiner Verlag. Wiesbaden.

. 1955. “Die Wochenlaube.” MIFO 3, 11-30.

Bruyere, B. 1939. Rapport sur les Fouilles de Deir el Médineh (1934-1935).
Institut Francais d’ Archéologie Oriental du Caire. Cairo.

. 1937. Rapport sur les Fouilles de Deir el Médineh (1933—-1934).
Fouilles de 1'Institut Frangais du Caire. Cairo.

. 1923. “Un Fragment de Fresque de Deir el Médineh.” BIFAO 22,
121~133.

Bryan, B. M. 1998. “Antecedents to Amenhotep III.” In O'Connor and
Cline (eds.), 27-62.

- 1991. The Reign of Thutmosis I'V. Johns Hopkins University Press.
Baltimore.

Bryce, T. 2002. Life and Society in the Hittite World. Oxford University
Press. Oxford.

Buccellati, G. and M. Kelly-Buccellati. 2002. “Tar’am-Agade, Daughter of
Naram-Sin, at Urkesh.” In L. al-Gailani Werr (ed.), Of Pots and Plans:
Papers Presented to David Oates. Nabu Publications. London, 11-—31.

. 1995-1996. “The Royal Storehouse of Urkesh: The Glyptic Evi-
dence from the Southwestern Wing.” AfO 42/43, 1-32.

Budin, S. L. Forthcoming. “A Reconsideration of the Mavrospelio
‘Kourotrophos.””" Aegean Archaeology 9.

. 2009. “Girl, Woman, Mother, Goddess: Bronze Age Cypriot Terra-
cotta Figurines.” Medelhavsmuseet. Focus on the Mediterranean 5, 76—88.

- 2005. “Minoan Asherah?” In J. Clarke (ed.), 188-197.

. 2003. The Origin of Aphrodite. CDL Press. Bethesda.



Bibliography

. 2002. “Creating a Goddess of Sex.” In Bolger and Serwint (eds.),
315-324.
Butler, J. 2006. Gender Trouble. Routledge. New York.

Caldwell, R. S. 1987. Hesiod’s Theogony. Focus Classical Library. Cam-
bridge, MA.

Canby, J. V. 1986. “The Child in Hittite Iconography.” In Canby, Porada,
Ridgeway, and Stech (eds.), Ancient Anatolia: Aspects of Change and Cul-
tural Development. University of Wisconsin Press. Madison, 54—69.

Capart, J. 1912. Abydos: Le temple de Séti rer. Rossignol & Van der Bril.
Brussels.

Capel, A. K. and G. E. Markoe (eds.). 1996. Mistress of the House Mistress
of Heaven: Women in Ancient Egypt. Hudson Hills Press. New York.

Carinci, F. M. 2000. “Western Mesara and Egypt during the Protopala-
tial Period: A Minimalist View.” In A. Karetsou (ed.), Kriti-Aigyptos.
Politismikoi thesmoi triovchietion. Archaeological Museum of Heraklion.
Athens, 31-37.

Carlier, P. 1999. “Les mentions de la parenté dans les textes mycéniens.”
In S. Deger-Jalkotzy et al. (eds.), Floreant Studia Mycenaea. Verlag der
Osterreichischen Akademie der Wissenschaften. Vienna, 185-193.

. 1983. “La femme dans la société mycenienne d’apres les archives
en Lineaire B.” In E. Lévy (ed.), La femme dans les sociétés antiques. Uni-
versité des Sciences Humaines de Strasbourg. Strasbourg.

Castel, G., J. F. Gout, and G. Soukiassian. 1984. “Découverte de mines
pharaoniques au bord de la Mer Rouge.” Archéologia 192-193, 44-57.

Champollion, J. F. 1845. Monuments de I'Egypte et de la Nubie. Tome
Deuxiéme. Editions de Belles-Letters, Geneva.

Chapin, A. P. 2009. “Constructions of Male Youth and Gender in Aegean
Art: The Bvidence from Late Bronze Age Crete and Thera.” In Kopaka
(ed.), 175182 and Pls. XXVI-XXVIIL.

2007. “Boys Will Be Boys: Youth and Gender Identity in the Theran
Frescoes.” In A. Cohen and J. B. Rutter (eds.), Constructions of Childhood
in Ancient Greece and Italy. ASCSA. Athens, 229—255.

. 1997/2000. “Maidenhood and Marriage: The Reproductive Lives
of the Girls and Women from Xeste 3, Thera.” Aegean Archaeology 4, 7-25.

Chatzisavvas, G. (ed.). 1997. Cyprus and the Aegean in Antiquity: From the
Prehistoric Period to the 7th Century A.D.: Nicosia 8—10 December 1995.
Department of Antiquities, Cyprus. Nicosia.

355



356

Bibliography

Cherry, J. 1990. “Evolution, Revolution, and the Origins of Complex Soci-
ety in Minoan Crete.” In O. Krzyszkowska and L. Nixon (eds.), Minoan
Society. Bristol Classical. Bristol, 33—6.

Childe, V. G. 1958. “Valediction.” Bulletin of the Institute of Archaeology
1, 1-8.

Chodorow, N. 1978. The Reproduction of Mothering: Psychoanalysis and the
Sociology of Gender. University of California Press. Berkeley.

Clarke, J. (ed.) 2005. Archaeological Perspectives on the Transmission and
Transformation of Culture in the Eastern Mediterranean. Oxbow Books.
Oxford.

Clere, J. J. 1932. “Un fragment de stele du début du Nouvel Empire (Berlin
22485).” ZAS 68, 42—47.

Cohen, A. and J. B. Rutter. 2008. Constructions of Childhood in Ancient
Greece and Italy. American School of Classical Studies in Athens.
Athens.

Coldstream, J. N. and G. L. Huxley. 1973. Kythera; Excavations and Studies
Conducted by the University of Pennsylvania Museum and the British School
at Athens. Noyes Press. Park Ridge.

Collon, D. 1995. Ancient Near Eastern Art. University of California Press.
Berkeley.

- 1987. First Impressions: Cylinder Seals in the Ancient Near East.
University of Chicago Press. Chicago.

. 1982. Catalogue of the Western Asiatic Seals in the British Museum:
Cylinder Seals II. British Museum Publications Ltd. London.

Conkey, M. and R. Tringham. 1995. “Archaeology and the Goddess:
Exploring the Contours of Feminist Archaeology.” In D. C. Stanton and
A. J. Stewae (eds.), Feminisms in the Academy: Rethinking the Disciplines.
University of Michigan Press. Ann Arbor, 199—247.

Cooney, K. M. 2008. “The Problem of Female Rebirth in New Kingdom
Egypt: The Fragmentation of the Female Individual in Her Funerary Equip-
ment.” In Graves-Brown (ed.), 1-25.

Cooper, J. S. 1997. “Gendered Sexuality in Sumerian Love Poetry.” InI. L.
Finkel and M. J. Geller (eds.), Sumerian Gods and Their Representations.
Styx Publications. Groningen, 85—97.

. 1989. “Enki’s Member: Eros and Irrigation in Sumerian Litera-
ture.” In DUMU E2 DUB-BA-A: Festschrift in Honor of A. Sjoberg. Uni-
versity Museum Publications. Philadelphia.



Bibliography

Cornelius, I. 2004. The Many Faces of the Goddess: The Iconography of the
Syro-Palestinian Goddeses Anat, Astarte, Qedeshet, and Asherah c. 1500~
1000 BCE. Academic Press Fribourg. Vandenhoeck & Ruprecht. Gottingen.

Culican, W. 1969. “Dea Tyria Gravida.” AJBA 1(2), 35-50.

Cwiek, A. 2003. Relief Decoration in the Royal Funerary Complexes of the
0ld Kingdom. Ph.D. Dissertation, Warsaw University.

Dalley, S. 1989. Myths from Mesopotamia. Oxford University Press.
Oxford.

Dasen, V. (ed.). 2004. Naissance et petite enfance dans I’ Antiquité. Academic
Press Fribourg. Vandenhoeck & Ruprecht. Gottingen.

David, R. 1981. A Guide to Religious Ritual at Abydos. Aris & Phillips.
London.

Davies, N. de G. 1935. Paintings from the Tomb of Rekh-Mi-Re’ at Thebes.
Metropolitan Museum of Art. New York.

Davis, E. 1986. “Youth and Age in the Thera Frecoes.” AJA 9o, 399-
406.

Demakopoulou, K. 1996. The Aidonia Treasure: Seals and Jewellery of the
Aegean Late Bronze Age. Ministry of Culture. Athens.

Deshayes, J. 1966. Argos, les Fouilles de la Deiras. Librairie Philosophique
J. Vrin. Paris.

Desroches Noblecourt, C. 1953. “‘Concubines du Mort’ et Méres de Famille
au Moyen Empire.” BIFAO 53, 7-47.

. 1952. “Pots Anthropomorphes et Recettes Magio-Médicales dans
1'Egypte Ancienne.” RdE IX, 49-67.

Dessel, J. P., B. A. Nakhai, and B. L. Wisthoff. 1990. “Tell el-Wawiyat,
1987.” IEJ 40, 72—73.

Dever, W. G. 2005. Did God Have a Wife?: Archaeology and Fold Religion
in Ancient Israel. Eerdmans Publishing Co.

Dickinson, O. 1994. The Aegean Bronze Age. Cambridge University Press.
Cambridge.

Dodson, A. 2008. “Le Livre des Reines d'Egypte.” In Ziegler (ed.), 380-393.

Doll, S. K. 1982. “Medicine.” In Egypt’s Golden Age: The Art of Living in
the New Kingdom 1558-1085 B.C. Museum of Fine Arts. Boston, 290-95.

Donald, M. and L. Hurcombe (eds.). 2000. Representations of Gender from
Prehistory to the Present. St. Martin's Press. New York.

357



358

Bibliography

Donohue, V. A. 1992. “The Goddess of the Theban Mountain.” Antiquity
66, 871-885.

Dorman, P. F. 2005. “The Career of Senenmut.” In C. H. Roehrig, R.
Dreyfus, and C. A. Keller (eds.), 107-109.

Dothan, T. 2006. “Female Figurines from the Deir el-Balah Settlement and
Cemetery.” In A. M. Maeir and P. de Miroschedji (eds.), “I Will Speak the
Riddles of Ancient Times.” Eisenbrauns. Winona Lake, 149-160.

Doumas, Ch. 1992. The Wall Paintings of Thera. The Thera Foundation.
Athens.

Driessen, J. 2000. “A Late Minoan IB Town Shrine at Palaikastro.” In
MacGillivray, Driessen, and Sackett (eds.), 87-95.

Duhoux, Y. 2008. “Mycenaean Anthology.” In Y. Duhoux and A. Mor-
purgo Davies (eds.), 243-393.

Duhoux, Y. and A. Morpurgo Davies (eds.) 2008. A Companion to Linear
B: Mycenaean Greek Texts and their World. Peeters. Louvain-la-Neuve.

Dunand, M. 1954. Fouilles de Byblos 1933—1938. Adrien Maisonneuve.
Paris.

Edwards, I. E. J. 1973. The Treasures of Tutankhamun. Viking Press. New
York.

Ehrenberg, M. 1989. Women in Prehistory. University of Oklahoma Press.
Norman.

Eller, C. 2001. The Myth of Matriarchal Prehistory: Why an Invented Past
Will Not Give Women a Future. Beacon Press. Boston.

Ellis, R. S. 1965. Foundation Deposits in Ancient Mesopotamia: Archaeolog-
ical and Textual Data. Ph.D. Dissertation, University of Chicago.

Emre, K. 1971. Anadolu Kursun Figiirinleri ve tas Kaliplari. Anatolian
Lead Figurines and their Stone Moulds. Tiirk Tarih Kurumu Basimevi.
Ankara,

Evans, A. 1921. The Palace of Minos at Knossos: Vol. I. MacMillan & Co.,
Ltd. London.

Faulkner, R. O. 1969. The Ancient Eqyptian Pyramid Texts. Clarendon Press.
Oxford.

- 1962. A Concise Dictionary of Middle Egyptian. Griffith Institute.
Oxford.

Fischer, H. G. 2000. Egyptian Women of the Old Kingdom and of the Hera-
cleopolitan Period. New York.



Bibliography

. 1989. “Women in the Old Kingdom and the Heracleopolitan
Period.” In B. S. Lesko (ed.), 5-30.

Flourentzos, P. 1999. “A Unique Jug with Scenic Composition from Pyrgos
(Limassol District).” JPR XXI, 5-9.

Forsdyke, E. J. 1926-1927. “The Mavro Spelio Cemetery at Knossos.” BSA
28, 243—296.

Foster, B. R. 1995. From Distant Days: Myths, Tales, and Poetry of Ancient
Mesopotamia. CDL Press. Bethesda.

. 1993. Before the Muses: An Anthology of Akkadian Literature. CDL
Press. Bethesda.

Frankel, D. 2005. “Becoming Bronze Age: Acculturation and Enculturation
in Third Millennium BC Cyprus.” In J. Clarke (ed.), 18-24.

. 2002. “Social Stratification, Gender, and Ethnicity in Third Mil-
lennium Cyprus.” In D. Bolger and N. Serwint (eds.), 171-179.

. 1997. “On Cypriot Figurines and the Origins of Patriarchy.”
Current Anthropology, 38:1, 84-86.

Frankel, D. and A. Tamvaki. 1973. “Cypriot Shrine Models and Decorated
Tombs.” AJBA 2, 39~44.

Frankel, D. and J. M. Webb. 2007. The Bronze Age Cemeteries at Deneia in
Cyprus. Paul Astroms Férlag. Siavedalen.

. 2006. Marki Alonia: An Early and Middle Bronze Age Settlement
in Cyprus, Excavations 1995-2000. Paul Astroms Forlag. Sivedalen.

. 1996. Marki Alonia: An Early and Middle Bronze Age Town in
Cyprus. Excavations 1990—1994. Paul Astroms Forlag. Jonsered.

Frankfort, H. 1944. “A Note on the Lady of Birth.” JNES 3, 198-200.

French, E. 1985. “The Figurines and Figures.” In C. Renfrew’s The Archae-
ology of Cult: The Sanctuary at Phylakopi. Thames and Hudson. London,
209—280.

. 1981. “Mycenaean Figures and Figurines, Their Typology and
Function.” In R. Higg and N. Marinatos (eds.), Sanctuaries and Cults in the
Aegean Bronze Age. Paul Astroms Forlag. Lund, 173-178.

. 1971. “The Development of the Mycenaean Terra-Cotta Fig-
urines.” BSA 66, 102-187 and plates 13-29.

Friedman, F. D. 1994. “Aspects of Domestic Life and Religion.” In L. H.
Lesko (ed.), Pharaoh’s Workers: The Villagers of Deir el Medina. Cornell
University Press. Ithaca, 95-117.

359



360

Bibliography

Gachet-Bizollon, J. 2001. “Le Panneau de Lit en Ivoire de la Cour III du
Palais Royal d'Ougarit.” Syria 78, 19-82.

Gatens, M. 1996. Imaginary Bodies: Ethic, Power and Corporeality. Rout-
ledge Press. New York.

Gauthier, H. 1913. Le temple d’Amada. Institut frangais d’archéologie ori-
entale. Cairo.

Geller, M. J. 2002. “Mesopotamian Love Magic: Discourse or Intercourse?”
In S. Parpola and R. Whiting (eds.), 129~140.

George, A. 1999. The Epic of Gilgamesh: A New Translation. Penguin
Classics. London.

Georgiou, G. 2010. “Composite Vessel.” In S. Hadjisavvas (ed.), Cyprus,
Crossroads of Civilization. Government of the Republic of Cyprus. Nicosia,

76-77.

Gesell, G. 2004. “From Knossos to Kavousi: The Popularizing of the Minoan
Palace Goddess.” In A. P. Chapin (ed.), Charis: Essays in Honor of Sara A.
Immerwahr. ASCSA. Princeton, 131-150.

Getz-Preziosi, P. 1994. Early Cycladic Sculpture: An Introduction (rev. ed.).
J. Paul Getty Museum. Malibu.

Godart, L. 2001. “La Terre Mére et le monde égéen.” In Laffineur and Higg
(eds.), 463—466.

Goodison, L. 2009. “Gender, Body and the Minoans: Contemporary and
Prehistoric Perceptions.” In K. Kopaka (ed.), 233—242 and Pls. XXXIX—
XLIL

Goodison, L. and C. Morris. 1998. “Beyond the ‘Great Mother’: The Sacred
World of the Minoans.” In L. Goodison and C. Morris (eds.), Ancient
Goddesses: The Myths and the Evidence. University of Wisconsin Press.
Madison, 113-132.

Goring, E. 1991. “Pottery Figurines: The Development of a Coroplastic Art
in Cyprus.” BASOR 282/283, 153-161.

. 1991a. “The Anthropomorphic Figurines.” In E. J. Peltenburg
et al., 39—60.

Graves-Brown, C. 2008. Sex and Gender in Ancient Egypt. The Classical
Press of Wales. Swansea.

Grimal, N. 1988. Histoire de I’Egypte Ancienne. Fayard. Paris.

Grosz, E. 1994. Volatile Bodies: Towards a Corporeal Feminism. Indiana
University Press. Bloomington.



Bibliography

Guinan, A. K. 1998. “Auguries of Hegemony: The Sex Omens of Meso-
potamia.” In M. Wyke (ed.), Gender and the Body in the Ancient Mediter-
ranean. Blackwell Publishers. London, 38-55.

Haaland, G. and R. Haaland. 1996. “Levels of Meaning in Symbolic
Objects.” CAJ 6:2, 295-300.

Habachi, L. 1963. “King Nebhepetre Mentuhotep: His Monuments, Place
in History, Deification and Unusual Representations in the Form of Gods."”
MDAIK 19, 16-52.

Hackett, J. A. 1989. “Can a Sexist Model Liberate Us? Ancient Near Eastern
‘Fertility” Goddesses.” Journal of Feminist Studies in Religion 5:1, 65~76.

Hall, H. R. 1931. “A Portrait of Smenkhkere’ (?) and Other ‘Amarnah
Fragments in the British Museum.” JEA 17, 165 and PL. XV.

Hallo, W. M. and K. L. Younger, Jr. (eds.). 2003. The Context of Scripture.
Volumes One, Two, and Three. Brill. Leiden.

Hamilton, N. 2000. “Ungendering Archaeology: Concepts of Sex and Gen-
der in Figurine Studies in Prehistory.” In M. Donald and L. Hurcombe
(eds.), 17-30.

. 1996. “The Personal is Political.” CAJ 6:2, 282285,

Harper, P. 0., J. Aruz, and F. Tallon (eds.). 1992. The Royal City of Susa:
Ancient Near Eastern Treasures in the Louvre. The Metropolitan Museum
of Art. New York.

Helck, W. 1971. Betrachtungen zur Grofien Gottin und den ihr verbundenen
Gottheiten. R. Oldenbourg. Munich.

Hennessy, C. 2008. Images of Children in Byzantium. Ashgate Publishing.
Surrey.

Hess, R. S. 2003. “Contracts: Alalakh.” In W. M. Hallo and K. L. Younger
(eds.), Vol. Three, 249—254.

Hill, H. D., T. Jacobsen, and P. Delougaz. 1990. Old Babylonian Public
Buildings in the Diyala Region. OIP 98. Chicago.

Hitchcock, L. 2000. “Engendering Ambiguity in Minoan Crete: It's a Drag
to Be a King.” In M. Donald and L. Hurcombe (eds.), 69-86.

. 1997. “Engendering Domination: A Structural and Contextual
Analysis of Minoan Neopalatial Bronze Figurines.” In J. Moore and E.
Scott (eds.), Invisible People and Processes: Writing Gender and Childhood
into Buropean Archaeology. London, 113-130.

Hodder, 1. 1990. The Domestication of Europe. Blackwell. Oxford.

361



362

Bibliography

Hoffner, H. A., Jr. 1998. Hittite Myths. Second edition. Scholars Press.
Atlanta.

. 1987. “Paskuwatti’s Ritual against Sexual Impotence (CTH 406).”
Aula Orientalis 5, 271-287.

Hope Simpson, R. 1961. “Prehistoric. Laconia, Part I.” BSA 56, 148-160.

Hornblower, G. D. 1929. “Predynastic Figures of Women and Their Suc-
cessors.” JEA 15, 29—47.

Ilan, D. 1995. “Mortuary Practices at Tel Dan in the Middle Bronze Age:
A Reflection of Canaanite Society and Ideology.” In S. Campbell and A.
Green (eds.), The Archaeology of Death in the Ancient Near East. Oxbow
Monograph, Oxford, 117-139.

Jacobsen, T. 1987. The Harps That Once . . .: Sumerian Poetry in Translation.
Yale University Press. New Haven.

James, F. 1966. The Iron Age at Beth Shan. University Museum Publica-
tions. Philadelphia.

Janssen, R. M. and J. J. Janssen. 1g990. Growing Up in Ancient Egypt. The
Rubicon Press. London.

Jéquier, G. 1938. Fouilles a Saqqarah: Le momument funeraire de Pépi II.
Institut frangais d'archéologie orientale. Cairo.

Jidejian, N. 1968. Byblos through the Ages. Dar El-Machreq Publishers.

Johnson, W. R. 1998. “Monuments and Monumental Art under Amen-
hotep III: Evolution and Meaning.” In O’Connor and Cline (eds.), 63—

94.

Kanta, A. and A. Tzigounaki. 2001. “The Character of the Minoan Goddess:
New Evidence from the Area of Amari.” In R. Laffineur and R. Higg (eds.),
151—-157 and Pls. XXXVII-XXXVIII.

Karageorghis, J. 2005. Kypris: The Aphrodite of Cyprus. A. G. Leventis
Foundation. Nicosia.

. 1977. La Grande Déesse de Chypre et son Culte. E. de Boccard. Paris.

Karageorghis, V. 1991-1993. The Coroplastic Art of Ancient Cyprus. Vol-
umes 1 & 2. A. G Leventis Foundation. Nicosia.

. 1986. Acts of the International Archaeological Symposium “Cyprus
Between the Orient and the Occident.” Department of Antiquities, Cyprus.
Nicosia.

. 1975. “Kypriaka II: A. Five Terracotta Figurines in the K. Severis
Collection.” RDAC, 58-62.




Bibliography

. 1g70. “Two Religious Documents of the Early Cypriot Bronze
Age.” RDAC 1970, 10-13.

Karageorghis, V. and T. Brennan. 1999. Ayia Paraskevi Figurines in the
University of Pennsylvania Museum. University Museum Publications.
Philadelphia.

Keel, O. and S. Schroer. 2004. Eva — Mutter alles Lebendigen: Frauen- und
Gottinnenidole aus dem Alten Orient. Academic Press Fribourg. Freiburg.

Keel, O. and C. Uehlinger. 1998. Gods, Goddesses, and Images of God in
Ancient Israel. Fortress Press. Minneapolis.

Kelly-Buccellati, M. 2010. “Uqnitum and Tar'um-Agade: Patronage and
Portraiture at Urkesh.” In J. C. Finke (ed.), Festschrift fiir Gernot Wilhelm
anlaflich seines 65. Geburtstages am 28. Januar 2010. ISLET. Dresden,
185—202.

. 1998. “The Workshops of Urkesh.” In G. Buccellati and M. Kelly-
Buccellati (eds.), Urkesh and the Hurrians: Studies in Honor of Lloyd Cotsen.
Udena Publications. Malibu, 35-50.

Kemp, B. J. 1986. Amarna Reports III. The Egypt Exploration Society.
London.

1979. “Wall Paintings from the Workmen's Village at el-
‘Amarna.” JEA 65, 47-53.

Keswani, P. 2004. Mortuary Ritual and Society in Bronze Age Cyprus.
Equinox. London.

Kletter, R. 1996. The Judean Pillar-Figurines and the Archaeology of Asherah.
BAR International Series. Oxford.

Knapp, A. B. 2008. Prehistoric and Protohistoric Cyprus: Identity, Insularity,
and Connectivity. Oxford University Press. Oxford.

Knapp, A. B. (ed.). 1996. Sources for the History of Cyprus, Volume II: Near
Eastern and Aegean Texts from the Third to the First Millennia BC. Greece
and Cyprus Research Center.

Knapp, B. and L. Meskell. 1997. “Bodies of Evidence on Prehistoric
Cyprus.” CAJ 7:2, 183—204.

Kocher, F. 1953. “Der babylonische Gottertypentext.” MIO 1, 57-95 +
Plates.

Koehl, R. 2000. “Ritual Context.” In J. A. MacGillivray, J. M. Driessen,
and L. H. Sackett (eds.), 131-143.

. 1986. “The Chieftain Cup and a Minoan Rite of Passage.” JHS
106, I00—103.

363



364

Bibliography

Konsolaki-Giannopoulou, H. 2003. Argosaronikos: Praktika 1ou Dieth-
nous Synedrou Historias kai Archaiologias tou Argosaronikou, Poros, 26~29
Touniou 1998. Demos Porou. Athens.

Kopaka, K. (ed.) 2009. Fylo: Engendering Prehistoric “Stratigraphies” in the
Aegean and the Mediterranean. Université de Liége. Liége.

Kozloff, A. P., B. M. Bryan, and L. M. Berman. 1992. Egypt’s Dazzling Sun:
Amenhotep IIT and His World. Cleveland Museum of Art. Cleveland.

Krebernik, M. 1993-1997. “Muttergéttin. A. I.” RIA, Band 8.

Kiihne, H. 1978. “Das Motiv der Nihrenden Frau oder Géttin in Vor-
derasien.” In S. $ahin, E. Schwertheim, and J. Wagner (eds.), Studien zur
Religion und Kultur Kleinasiens. Brill Publishers. Leiden, 504—515, Tafeln
CXXXIX-CXLIII.

Kuhrt, A. 1995. The Ancient Near East c. 3000330 BC. Routledge. New
York.

Kulagoglu, B. 1992. Museum of Anatolian Civilizations: Gods and Goddesses.
Ministry of Culture. Ankara.

Kulemann-Ossen, S. and M. Novdk. 2000. “dKubu und das, Kind im Topf.”
Altorientalische Forschungen 27, 121-131.

Labrousse, A., J. P. Lauer, and J. Leclant. 1977. Le temple haut du complexe
funeraire du roi Ounas (BAE 73). Institut francais d’archéologie orientale
du Caire, Cairo.

Lacau, P. 1909. Stéles du Nouvel Empire. Institut frangais d'archéologie
orientale du Caire. Cairo.

Laffineur, R. 2001. “Seeing Is Believing: Reflections on Divine Imagery in
the Aegean Bronze Age.” In R. Laffineur and R. Higg (eds.), 387-392.

Laffineur, R. and R. Higg (eds.). 2001. Potnia: Deities and Religion in the
Aegean Bronze Age. Université de Liege. Liege.

Lambrou-Phillipson, C. 1990. Hellenorientalia: The Near Eastern Presence
in the Bronze Age Aegean, ca. 30001100 B.C.: Interconnections Based on
the Material Record and the Written Evidence: plus Orientalia: A Catalogue
of Egyptian, Mesopotamia, Mitannian, Syro-Palestinian, Cypriot and Asian
Minor Objects from the Bronze Age Aegean. Paul Astroms Forlag. Goteborg.

Laskaris, J. 2008, “Nursing Mothers in Greek and Roman Medicine.” AJA
112.3, 459—464.
Leclant, J. 1960. “Le réle de 1'allaitement dans le cérémonial pharaonique

du Couronnement.” Proceedings of the IXth International Congress for the
History of Religions. Maruzen. Tokyo, 135-145.



Bibliography

. 1951. “Le role du lait et de l'allaitement d’aprés les textes des
Pyramides.” JNES 10, 123-127.

Legrain, L. 1930. Terra-Cottas from Nippur. University Museum Publica-
tions. Philadelphia.

Leick, G. 1994. Sex and Eroticism in Mesopotamian Literature. Routledge.
London.

Lesko, B. S. 2008. “Household and Domestic Religion in Ancient Egypt.”
In J. Bodel and S. M. Olyan (eds.), 197—209.

. 1999. The Great Goddesses of Egypt. University of Oklahoma Press.
Norman.

(ed.). 1989. Women’s Earliest Records from Ancient Egypt and West-
ern Asia. Scholars Press. Atlanta.

Lesure, R. 2002. “The Goddess Diffracted: Thinking about the Figurines
of Early Villages.” Current Anthropology 43(4), 587-610.

Levine, B. 2002. “’Seed’ versus "‘Womb’: Expressions of Male Dominance
in Biblical Israel.” In S. Parpola and R. Whiting (eds.), 337—344.

Lichtheim, M. 2006. Ancient Egyptian Literature. University of California
Press. Berkeley.

. 2003. “Instruction of Any.” In W. M. Hallo and K. L. Younger,
Jr. (eds.}, 110~115.

Lilyquist, C. 2005. “Egypt and the Near East: Evidence of Contact in the
Material Record.” In C. H. Roehrig, R. Dreyfus, and C. A. Keller (eds.),
60-67.

Lipinska, J. 2005. “The Temple of Thutmose III at Deit el-Bahri.” In
Roehrig et al. (eds.), 285—288.

McCaffrey, K. 2002. “Reconsidering Gender Ambiguity in Mesopotamia:
Is a Beard Just a Beard?” In S. Parpola and R. M. Whiting (eds.), 379—391.

McCarthy, H. L. 2008. “Rules of Decorum and Expressions of Gender
Fluidity in Tawosret’s Tomb.” In C. Graves-Brown (ed.}, 83~113.

McDowell, A. 1995. “Ostraca: Ancient Egyptian Ephemera.” Egyptian
Archaeology 7, 31—32.

MacGillivray, J. A. 2000. “The Great Kouros in Cretan Art.” In J. A.
MacGillivray, J. M. Driessen, and L. H. Sackett (eds.), 123~130.

MacGillivray, J. A. and H. Sackett. 2000. “The Palaikastro Kouros: The
Cretan God as a Young Man.” In J. A. MacGillivray, J. M Driessen, and
L. H. Sackett (eds.), 165-169.

365



366

Bibliography

MacGillivray, J. A., J. M. Driessen, and L. H. Sackett (eds.). 2000. The
Palaikastro Kouros: A Minoan Chryselephantine Statuette and Its Aegean
Bronze Age Context. The British School at Athens. London.

Manniche, L. 1988. Lost Tombs: A Study of Certain Eighteenth Dynasty
Monuments in the Theban Necropolis. KPI. New York.

Margalith, O. 1994. “A New Type of Asherah-Figurine?” Verus Testamen-
tum 44, 109-115.

Mariette, A. 1998. Abydos: Description des fouilles exécutés sur
I'emplacement de cette ville. Olms Publishers. New York. Reprint.

Marinatos, N. 2007. “The Minoan Mother Goddess and Her Son: Reflec-
tions on a Theocracy and Its Deities.” In S. Bickel, S. Schroer, R. Schurte,
and C. Uehlinger (eds.), 349—363.

- 1993. Minoan Religion. University of South Carolina. Columbia.

Marugjol, F. 1983. “La Nourrice: Un Théme Iconographique.” Annales du
Service des antiquités de I’Egypte 69, 311-319.

Mazar, A. 1990. Archaeology of the Land of the Bible 10,000 — 586 B.C.E.
Doubleday Press. New York.

Mazzoni, S. 2002. “The Squatting Woman: Between Fertility and Eroti-
cism.” In 8. Parpola and R. Whiting (eds.), 367-378.

Mekhitarian, A. 1978. Egyptian Painting [Second Edition]. Rizzoli. New
York.

Merrillees, R. 1988. “Mother and Child: A Late Cypriote Variation on an
Eternal Theme.” Mediterranean Archaeology 1, 42—56.

- 1980. “Representation of the Human Form in Prehistoric Cyprus.”
OpAth 13, 171-184.

Meskell, L. 2000. “Re-em(bed)ding Sex: Domesticity, Sexuality, and Rit-
ual in New Kingdom Egypt.” In R. A. Schmidt and B. L. Voss (eds.),
Archaeologies of Sexuality. Routledge. London, 253-262.

- 1999. Archaeologies of Social Life. Blackwell Publishers. Oxford.

- 1998. “An Archaeology of Social Relations in an Egyptian Vil-
lage.” Journal of Archaeological Method and Theory 5:3, 209-243.

- 1995. “Goddesses, Gimbutas and New Age Archaeology.” Antig-
uity 69, 74-86.

Miller, J. L. 2010. “Paskuwatti’s Ritual: Remedy for Impotence or Antidote
to Homosexuality?” JANER 10:1, 83-89.



Bibliography

Mina, M. K. 2008. “Carving Out Gender in the Prehistoric Aegean: Anthro-
pomorphic Figurines of the Neolithic and Early Bronze Age.” JMA 21:2,

213—239.

. 2007. “Figurines without Sex: People without Gender?” In 8.
Hamilton, R. D. Whitehouse, and K. I. Wright (eds.), Archaeology and
Women: Ancient and Modern Issues. Left Coast Press. Walnut Creek, 263~
282.

Minault-Gout, A. 2002. Carnet de Pierre: L'art des ostraca dans I’Egypte
ancienne. Editions Hazan. Paris.

Moak, M. 2000. “The Palaikastro Kouros.” In J. A. MacGillivray, J. M.
Driessen, and L. H. Sackett (eds.), 65-83.

Mogelonsky, M. K. 1988. Early and Middle Cypriot Terracotta Figurines.
Ph.D. Dissertation, Cornell University.

Moorey, P. R. S. 2005. “Images of Women and Cultural Assimilation in
the Achaemenid Persian Levant and Cyprus.” In J. Clarke (ed.), 183-187.

. 2004. “Ancient Near Eastern Terracottas.” Accessed at http://
www.ashmolean.org/ash/amocats/anet/

. 2003. Idols of the People: Miniature Images of Clay in the Ancient
Near East. Oxford University Press. Oxford.

. 1976. “The City of Kish in Iraq: Archaeology and History,
ca. 3500 B.C. to A.D. 600.” AJA 80:1, 65-66.

Morpurgo, A. 1963. Mycenaeae Graecitatis Lexicon. Edizioni dell’ Ateneo.
Rome.

Morris, C. 2006. “From Ideologies of Motherhood to ‘Collecting Mother
Goddesses.”” Creta Antica 7, 69—78.

Morris, C. and A. Peatfield. 2004. “Experiencing Ritual: Shamanic Ele-
ments in Minoan Religion.” In M. Wedde (ed.), Celebrations: Sanctuar-
ies and the Vestiges of Cult Activity. The Norwegian Institute at Athens.

Bergen, 35-59.
Morris, D. 1985. The Art of Ancient Cyprus. Phaidon Press. Oxford.

Moss, M. L. 2005. The Minoan Pantheon: Towards an Understanding of Its
Nature and Extent. The British School at Athens. London.

Miiller, H. W. 1966. Die Agyptische Sammlung des Bayerischen Staats. Hans
Holzinger. Munich.

. 1963. “Die stillende Gottesmutter in Agypten.” Materia Medica
Nordmark 2, 3—22.

367



368

Bibliography

Miler, V. K. 1915. Der Polos: Die griechische Gotterkrone. Berlin.

Muscarella, O. 1974. Ancient Art: The Norbert Schimmel Collection. Verlag
Philipp von Zabern. Mainz.

Mylonas, G. E. 1956. “Seated and Multiple Mycenaean Figurines in the
National Museum of Athens, Greece.” In S.S. Weinberg (ed.), The Aegean
and the Near East: Studies Presented to Hetty Goldman on the Occasion of Her
Seventy-Fifth Birthday. J. J. Augustin Publisher. Locust Valley, r1o-121.

Myres, J. 1902—3. “Excavations at Palaikastro. II. §13. - The Sanctuary-Site
of Petsofa.” BSA g,

Nakhai, B. A., J. P. Dessel, and B. L. Wisthoff. 1987. “Tell el-Wawiyat.”
IEJ 37, 181-185,

Negbi, 0. 1976. Canaanite Gods in Metal: An Archaeological Study of Ancient
Syro-Palestinian Figurines. Tel Aviv University. Tel Aviv.

Neils, J. and J. Oakley. 2003. Coming of Age in Ancient Greece: Images of
Childhood from the Classical Past. Yale University Press. New Haven.

Newberry, P. E. 1893. Beni Hasan. K. Paul, Trench, Triibner & Co. London.

Nicolaou, K. 1965. “Mycenaean Terracotta Figurines in the Cyprus
Museum.” Opuscula Atheniensa 5, 47-57.

Nosch, M. L. 2003. “The Women at Work in the Linear B Tablets.” In L. L.
Lovén and A. Stromberg (eds.), Gender, Cult, and Culture in the Ancient
World from Mycenae to Byzantium. Paul Astroms Forlag. Sivedalen, 12—26.

O’Connor, D. and E. H. Cline (eds.). 1998. Amenhotep III: Perspectives on
His Reign. University of Michigan Press. Ann Arbor.

Olsen, B. A. 1998. “Women, Children and the Family in the Late Aegean
Bronze Age: Differences in Minoan and Mycenaean Constructions of Gen-
der.” World Archaeology 29:3, 380-392.

Olyan, S. 2010. “What Do We Really Know about Women'’s Rites in the
Israelite Family Context?” JANER 10:1, 55-67.

Opificius, R. 1961. Das Altbabylonische Terrakottarelief. Walter de Gruyter
& Co. Berlin.

Ornan, T. 2007. “Labor Pangs: The Revadim Plaque Type.” In S. Bickel,
S. Schroer, R. Schurte, and C. Uehlinger (eds.), 215-235.

Orphanides, A. G. 1983. Bronze Age Anthropomorphic Figurines in the Ces-
nola Collection at the Metropolitan Museum of Art. Paul Astroms Forlag.
Goteborg.

Orthmann, W. 1975. Der Alte Orient. Propylien Verlag. Berlin.



Bibliography

. 1969/1970. “Die siugende Gottin: Zu einem Relief aus Karatepe.”
IM 19/20, 13743, Pls. 25 and 26.

Ortner, S. 1974. “Is Male to Female as Nature Is to Culture?” In M. Z.
Rosaldo and L. Lampbhere {eds.), 67-88.

Ortner, S. and H. Whitehead. 1981. Sexual Meanings: The Cultural Con-
struction of Gender and Sexuality. Cambridge University Press. Cambridge.

Otto, A. 2000. Die Entstehung und Entwicklung der Klassisch-Syrischen Glyp-
tik. Walter de Gruyter. Berlin.

Page, A. 1976. Egyptian Sculpture: Archaic to Saite. Aris & Phillips Ltd.
Warminster.

Papaconstantinou, A. and A. M. Talbot. 2009. Becoming Byzantine: Children
and Childhood in Byzantium. Dumbarton Oaks. Washington, D.C.

Papademetriou, I. 1955. “Muknvaikol Tagot AAvkns Mveadas.” Praktika,
84-87.

Papageorgiou, I. 2008. “Children and Adolescents in Minoan Crete.” In
From the Land of the Labyrinth: Minoan Crete, 3000—1100 B.C. Hellenic
Ministry of Culture, 89—95.

Parker, S. B. 1997. Ugaritic Narrative Poetry. Scholars Press. Atlanta.

Parpola, S. and R. M. Whiting (eds.). 2002. Sex and Gender in the Ancient
Near East. Neo-Assyrian Text Corpus Project. Helsinki.

Paul, S. M. 2002. “The Shared Legacy of Sexual Metaphors and Euphe-
misms in Mesopotamian and Biblical Literature.” In S. Parpola and R. M.
Whiting (eds.), 489-498.

Peatfield, A. 1996. ““After the ‘Big Bang’ — What? or Minoan Symbols and
Shrines beyond Palatial Collapse.” In S. Alcock and R. Osborne (eds.),
Placing the Gods: Sanctuaries and Sacred Space in Ancient Greece. Oxford.
Clarendon Press, 19—36.

Peck, W. H. 1978. Egyptian Drawings. E. P. Dutton. New York.

Peltenburg, E. J. 2002. “Gender and Social Structure in Prehistoric Cyprus:
A Case Study from Kissonerga.” In D. Bolger and N. Serwint (eds.), 53~
66.

. 1994. “Constructing Authority: The Vounous Enclosure Model.”
Opuscula Atheniernsa 20: 10, 157-162.

. 1992. “Birth Pendants in Life and Death: Evidence from Kisson-
erga Grave 563.” In G. Joannides (ed.), Studies in Honour of Vassos Kara-
georghis. A. G. Leventis. Nicosia, 25-36.

369



370

Bibliography

- 1989. “The Beginnings of Religion in Cyprus.” In E. J. Peltenburg
(ed.), Early Society in Cyprus. Edinburgh University Press. Edinburgh,
108-126.

Peltenburg, E. and E. Goring. 1991. “Terracotta Figurines and Ritual at
Kissonerga-Mosphilia.” In R. Laffineur and F. Vandenabeele (eds.), Cypri-
ote Terracottas. Université de Liege. Brussels-Liége, 17-26.

Peltenburg, E. J. et al. 1991. Lemba Archaeological Project I1.2. A Ceremo-
nial Area at Kissonerga (SIMA 70:3). Paul Astréms Forlag. Goteborg.

Peltenburg, E. J. et al. 1985. Lemba Archaeological Project I: Excavations at
Lemba-Lakkous, 1976-1983. SIMA 70(1). Paul Astroms Forlag. Géteborg.

Persson, A. W. 1931. The Royal Tombs at Dendera near Midea. C. W. K,
Gleerup. Lund.

Philadelpheus, A. 1919. “Avopu€ls GoAauoeibwy Toapwvey Mukny-
ous.” ArchDelt, 34—38.

Phillips, J. 2008. Aegyptiaca on the Island of Crete in Their Chronological
Context: A Critical Review. Verlag der Osterreichischen Akademie der
Wissenschaften. Vienna.

Pilafidis-Williams, K. 1998. The Sanctuary of Aphaia on Aigina in the Bronze
Age. Deutsches Archiologisches Institut. Hirmer. Munich.

Pinch, G. 2002. Egyptian Mythology: A Guide to the Gods, Goddesses, and
Traditions of Ancient Egypt. Oxford University Press. Oxford.

- 1994. Magic in Ancient Egypt. University of Texas Press. Austin.

. 1993. Votive Offerings to Hathor. Griffith Institute, Ahmolean
Museum. Oxford.

. 1983, “Childbirth and Female Figurines at Deir el-Medina and
el-’Amarna.” Orientalia 52, 405—414 and Pls. V and VI.

Pirenne-Delforge, V. 2004. “Qui est la Kourotrophos athénienne?” In V.
Dasen (ed.), 171-185.

Pomadere, M. 2009. “Ou sont les méres? Représentations et réalités de
la maternité dans le monde égéen protohistorique.” In K. Kopaka (ed.),
197—206 and Pls. XXXI and XXXII.

Pope, M. H. 1970. “The Saltier of Atargatis Reconsidered.” InJ. A. Sanders
(ed.), Near Eastern Archaeology in the Twentieth Century. Doubleday &
Company, Inc. New York, 179-196.

Porada, E. 1964. “An Emaciated Male Figure of Bronze in the Cincinnati
Art Museum.” In Studies Presented to A. Leo Oppenheim. University of
Chicago. Chicago, 159—166.



Bibliography

Preziosi, D. and L. A. Hitchcock. 1999. Aegean Art and Architecture. Oxford
University Press. Oxford.

Price, T. H. 1978. Kourotrophos: Cults and Representations of the Greck
Nusting Deities. Brill. Leiden.

Pritchard, J. B. 1943. Palestinian Figurines in Relation to Certain Goddesses
Known through Literature. American Oriental Society. New Haven.

Pruss, A. 2002. “The Use of Nude Female Figurines.” In S. Parpola and
R. M. Whiting (eds.), 537-545.

Puhvel, J. 2002. “Genus and Sexus in Hittite.” In S. Parpola and R. Whiting
(eds.), 547-550-

Quirke, S. 1992. Ancient Egyptian Religion. Dover Press. New York.
Ranke, H. 1950. “Ein Agyptisches Relief in Princeton.” JNES 9, 228-236.

Rautman, A. E. 2000. Reading the Body: Representations and Remains in the
Archaeological Record. University of Pennsylvania Press. Philadelphia.

Redford, D. 1992. Egypt, Canaan, and Israel in Ancient Times. Princeton
University Press. Princeton.

Rehak, P. 2007. “Children’s Work: Girls as Acolytes in Aegean Ritual
and Cult.” In A. Cohen and J. Rutter (eds.), Constructions of Childhood
in Ancient Greece and Italy. The American School of Classical Studies at
Athens. Athens, 205-228.

. 1995. “Enthroned Figures in Aegean Art and the Function of
the Mycenaean Megaron.” In P. Rehak (ed.), The Role of the Ruler in the
Prehistoric Aegean. Université de Liege. Liége, 94~118 plus plates.

Rehak, P. and J. Younger. 2001. “Review of Aegean Prehistory VII:
Neopalatial, Final Palatial, and Postpalatial Crete; Addendum 1998-1999.”
In T. Cullen (ed.), Aegean Prehistory. A Review. American Journal of
Archaeology, Suppl. 1. Boston, 383—473.

Rethemiotakis, G. 2001. Minoan Clay Figures and Figurines: From the
Neopalatial to the Subminoan Period. The Archaeological Society at Athens.
Athens.

. 1998. Avfpwmouoppikn ITnAomAacTiknoTny Kpntn: AmoTn
NeoavakTopiknewstny  Ymouvewikn [lepioSo. BipAofnkney  Abnveug
Apyaiohoyikns Etanpeias Apif. 174. Athens.

Ribeiro, E. 2002. “Altering the Body: Representations of Pre-pubescent
Gender Groups on Early and Middle Cypriot ‘Scenic Compositions.”” In
D. Bolger and N. Serwint (eds.), 197-210.

Ritner, R. K. 2008. “Household Religion in Ancient Egypt.” In J. Bodel
and S. M. Olyan (eds.), 171-196.

371



372

Bibliography

- 1993. The Mechanics of Ancient Egyptian Magical Practice. Oriental
Institute of the University of Chicago. Chicago.

Robins, G. 1996. “Dress, Undress, and the Representation of Fertility and
Potency in New Kingdom Egyptian Art.” In N. B. Kampen (ed.), Sexuality
in Ancient Art: Near East, Egypt, Greece, and Italy. Cambridge University
Press. New York, 27—40.

1994-5. “Women & Children in Peril: Pregnancy, Birth & Infant
Mortality in Ancient Egypt.” KMT 5:4, 24—35.

1993. Women in Ancient Egypt. Harvard University Press.
Cambridge.

Roeder, G. 1956. Agyptische Bronzefiguren. Staatliche Museen. Berlin.

Roehrig, C. H. 2005. “Senenmut, Royal Tutor to Princess Neferure.” In
Roehrig et al. (eds.), r12—113.

. 1996. “Women's Work: Some Occupations of Nonroyal Women
as Depicted in Ancient Egyptian Art.” In A. K. Capel and G. E. Markoe

(eds.), 13—24.

- 1990. The Eighteenth Dynasty Titles Royal Nurse (mn't nswt),
Royal Tutor (mn’ nswt), and Foster Brother/Sister of the Lord of the Two
Lands (sn/snt mn'n nb t3wy). Ph.D. Dissertation, University of California,
Berkeley.

Roehrig, C. H., R. Dreyfus, and C. A. Keller (eds.). 2005. Hatshepsut from
Queen to Pharaoh. Yale University Press. New Haven.

Roller, L. E. 1999. In Search of God the Mother: The Cult of Anatolian Cybele.
University of California Press. Berkeley.

Romano, J. F. 1992. “A Statuette of a Royal Mother and Child in the
Brooklyn Museum.” MDAIK 48, 131—143 and Tables 28—30.

Romer, W. H. 1973. “Einige Bemerkungen zum dimonischen Gotte
Kubu(m).” In M. A. Beek et al. (eds.), Symbolae Biblicae et Mesopotamiae.
Brill Publishers. Leiden, 310—319.

Rosaldo, M. Z. 1974. “Women, Culture, and Society: A Theoretical
Overview.” In M. Z. Rosaldo and L. Lamphere (eds.), 17—42.

Rosaldo, M. Z. and L. Lamphere (eds.). 1974. Woman, Culture, and Society.
Stanford University Press. Stanford.

Roth, A. M. 2005. “Models of Authority: Hatshepsut’s Predecessors in
Power.” In C. H. Roehrig , R. Dreyfus, and C. A. Keller (eds.), 9—14.

- 2000. “Father Earth, Mother Sky: Ancient Egyptian Beliefs About
Conception and Fertility.” In A. E. Rautman (ed.), 187—201.



Bibliography

Roth, M. T. 2003. “The Laws of Hammurabi.” In W. M. Hallo and K. L.
Younger, Jr. (eds.), Vol. Two, 335-353.

Roth, S. 2001. Die Konigsmiitter des Alten Agypten von der Frilhzeit bis zum
Ende der 12. Dynastie. Harrassowitz Verlag. Wiesbaden.

Routledge, C. 2008. “Did Women ‘Do Things’ in Ancient Egypt?” In C.
Graves-Brown (ed.), 157-177.

Rowe, A. 1940. The Four Canaanite Temples of Beth-Shan: Part 1. The
Temples and Cult Objects. University of Pennsylvania Press. Philadelphia.

Rundle Clark, R. T. 1959. Myth and Symbol in Ancient Egypt. Thames and
Hudson. London.

Russman, E. R. (ed.). 2001. Eternal Egypt: Masterworks of Ancient Art from
the British Museum. University of California Press. Berkeley.

Rutkowski, B. 1991. Petsophas: A Cretan Peak Sanctuary. Art and Archae-
ology. Warsaw.

. 1981. Friihgriechische Kultdarstellungen. Gebr. Mann. Berlin.

Rutter, J. B. 2003. “Children in Aegean Prehistory.” In J. Neils and J. H.
Oakley (eds.), Coming of Age in Ancient Greece: Images of Childhood from
the Classical Past. Yale University Press. New Haven, 31-57.

. 2001. “The Prepalatial Bronze Age of the Southern and Central
Greek Mainland.” In T. Cullen (ed.), Aegean Prehistory: A Review. Archae-
ological Institute of America. Boston, 95-147.

. 1974. The Late Helladic I1IB and IIIC Periods at Kourakou and
Gonia in the Corinthia. Ph.D. Dissertation, University of Pennsylvania.

Sackett, H., A. MacGillivray, et al. 2000. “The Excavation.” In J. A.
MacGillivray, J. M. Driessen, and L. H. Sackett (eds.), 21-34.

Sapouna-Sakellarakis, E. 1995. Die bronzenen Menschenfiguren auf Kreta
und in der Agdis. Franz Steiner Verlag. Stuttgart.

Schachner, A. 1993—7. “Muttergéttin. B. II. In Anatolien.” RIA 8, 519-522.
Schaeffer, C. 1954. “Les fouilles de Ras Shamra-Ugarit, quinzieme, seizicme
et dix-septieéme campagnes (1951, 1952 et 1953).” Syria 31, 14-67.

Schroer, S. (ed.) 2006. Images and Gender: Contributions to the Hermeneu-
tics of Reading Ancient Art. Academic Press Fribourg. Vandenhoeck &
Ruprecht. Gottingen.

Scurlock, J. A. 1991. “Baby-Snatching Demons, Restless Souls and the
Dangers of Childbirth: Medico-Magical Means of Dealing with Some of
the Perils of Motherhood in Ancient Mesopotamia.” Incognita 2, 135-183.

373



374

Bibliography

Seidl, U. 1993~7. “Muttergéttin. B. I.” RIA, Band 8, 519.

Shafer, B. E (ed.) 1991. Religion in Ancient Egypt: Gods, Myths, and Personal
Practice. Cornell University Press. Ithaca.

Shaw, 1. and P. Nicholson. 1995. The Dictionary of Ancient Egypt. Harry
N. Abrams, Inc. New York.

Shelmerdine, C. W. 2008. “Mycenaean Society.” In Y. Duhoux and A.
Morpurgo Davies (eds.), 115-158.
Shelton, K. S. 2009. “Who Wears the Horns? Gender Choices on Mycenaean

Terracotta Figurines.” In K. Kopaka (ed.), 125-130.

Sherratt, A. G. 1981. “Plough and Pastoralism: Aspects of the Secondary
Products Revolution.” In I. Hodder, G. Isaac, and N. Hammond (eds.),
Pattern of the Past. Cambridge University Press. Cambridge, 261-305.

Simpson, W. K. 1972. The Literature of Ancient Egypt. Yale University
Press. New Haven.

Smith, W. S. 1978. A History of Egyptian Sculpture and Painting in the Old
Kingdom. Hacker Art Books. New York.

Spieser, C. 2004. “Femmes et divinités enceintes dans I'Egypte du Nouvel
Empire.” In V. Dasen (ed.), 55-70.

Spycket, A. 1992a. Les Figurines de Suse: Volume I — Les Figurines Humaines
IVe-Ile Millenaires av. J.-C. Gabalda. Paris.

. 1992b. “Terracotta Figurines.” In P. O Harper, J. Aruz, and F.
Tallon (eds.), 183-196.

Stamm, J. J. 1968. Die Akkadische Namengebung. Wissenschaftliche
Buchgesellschaft. Darmstadt.

Steel, L. 2004. Cyprus before History: From the Earliest Settlers to the End
of the Bronze Age. Duckworth Press. London.

Stevens, A. 2006. Private Religion at Amarna: The Material Evidence.
Archaeopress. London.

Stewart, A. 1997. Art, Desire, and the Body in Ancient Greece. Cambridge
University Press. Cambridge.

Stol, M. 2000. Birth in Babylonia and the Bible: Its Mediterranean Setting.
Styx Publications. Groningen.

Stuckey, J. H. 2002. “The Great Goddesses of the Levant.” The Canadian
Society for Mesopotamian Studies 37, 27-48.

Swiny, S. 1997. “The Early Bronze Age.” In T. Papadopoulos (ed.), A
History of Cyprus: Volume 1. Archbishop Makarios III Foundation. Nicosia,
I71-212.



Bibliography

Tadmor, M. 1982. “Female Cult Figurines in Late Canaan and Early Israel:
Archaeological Evidence.” In T. Ishida (ed.), Studies in the Period of David
and Solomon and Other Essays. Eisenbrauns, Winona Lake, 139-173.

Talalay, L. E. 2005. “The Gendered Sea: Iconography, Gender, and Medi-
terranean Prehistory.” In E. Blake and A. B. Knapp (eds.), The Archaeology
of Mediterranean Prehistory. Blackwell Publishing. Oxford, 130-155.

. 2000. “Archaeological Ms.conceptions: Contemplating Gender
and the Greek Neolithic.” In M. Donald and L. Hurcombe (eds.), 3—16.

. 1993. Deities, Dolls, and Devices: Neolithic Figurines from Franchthi
Cave, Greece. Indiana University Press. Bloomington.

Talalay, L. and T. Cullen. 2002. “Sexual Ambiguity in Plank Figures from
Bronze Age Cyprus.” In D. Bolger and N. Serwint (eds.), 181-195.

Tamvaki, A. 1973. “Some Unusual Mycenaean Terracottas from the Citadel
House Area, 1954-69.” BSA 68, 207-266.

Thiem, A.-C. 2000. Speos von Gebel es-Silsileh. Harrassowitz Verlag. Wies-
baden.

Toivari-Viitala, J. 2001. Women at Deir el-Medina. Nederlands Instituut
voor het Nabije Oosten. Leiden.

Tran Tam Tinh, V. 1973. Isis Lactans: Corpus des Monuments Greco-
Romains d’Isis Allaitant Harpocrate. E. J. Brill. Leiden.

Troy, L. 1986. Patterns of Queenship in Ancient Egyptian Myth and History.
Acta Universitatis Upsaliensis. Uppsala.

Tzedakis, I. 1970. “Nopos Xoviwv. Apyoioroyikar Epsuval, Owitredov
MavaylwTakn.” ArchDelt 25 B2, 473.

Tzonou-Herbst, I. N. 2002. A Contextual Analysis of Mycenaean Terracotta
Figurines. Ph.D. Dissertation, University of Cincinnati.

Ucko, P. J. 1996. “Mother, Are You There?” CAJ 6:2, 300-307.

. 1968. Anthropomorphic Figurines of Predynastic Egypt and Neo-
lithic Crete with Comparative Material from the Prehistoric Near East.
Royal Anthropological Institute Occasional Paper. London.

Ulbrich, A. 2008. Kypris: Heiligtiimer und Kulte weiblicher Gottheiten auf
Zypern in der kyproarchaischen und kyproklassischen Epoche. Ugarit-Verlag.
Miinster.

Unger, R. 1957. Die Mutter mit dem Kinde in Agypten. Ph.D. Dissertation,
Karl-Marx-Universitit, Leipzig.

Valbelle, D. 1985. Les Ouvriers de la Tombe: Deir el-Médineh a I’Epoche
Ramesside. Institut Frangais d’ Archéologie Oriental du Caire. Cairo.

375



376

Bibliography

. 1981. Satis et Anoukis. Verlag Philipp von Zabern. Mainz am
Rhein.

Van Buren, E. D. 1933-1934. “A Clay Relief in the ‘Traq Museum.” AfO g,
165-171.
Van Der Toorn, K. 2008. “Family Religion in Second Millennium West Asia

(Mesopotamia, Emar, Nuzi).” In J. Bodel and S. M. Olyan (eds.), 20—36.

Van Wijngaarden, G. J. 2007. “Sharing Material Culture? Mycenaeans in
the Mediterranean.” In S. Antoniadou and A. Pace (eds.), 453—482.

Vandenabeele, F. 1988. “Kourotrophoi in the Cypriote Terracotta Produc-
tion from the Early Bronze Age to the Late Archaic Period.” RDAC, 25-27.

Vandervondelen, M. 2002. “Child Birth in Iron Age Cyprus: A Case Study.”
In D. Bolger and N. Serwint (eds.), 143-156.

Vandier, J. 1904~1973. Manuel d’archéologie égyptienne. A. et J. Picard.
Paris.

Vandier d’Abbadie, J. 1959. Catalogue des Ostraca Figurés de Deir el
Médineh: Nos. 2734 A 3053. Institut Francais d’Archéologie Orientale.
Cairo.

- 1936. Catalogue des Ostraca Figurés de Deir el Médineh: Nos. 2001
A 2255. Institut Francais d’Archéologie Orientale. Cairo.

Verlinden, C. 1984. Les statuettes anthropomorphes crétoises en bronze et
en plomb, du Ille millénaire au Vile siécle av. J.-C. Institut supérieur
d’archéologie et d'histoire de I’art. Louvain.

Verner, M. 2002. Abusir: Realm of Osiris. The American University in
Cairo Press. Cairo.

- 1995. Abusir I1I: The Pyramid Complex of Khentkaus. Universitas
Carolina Pragensis. Prague.

Voigt, M. M. 1983. Hajji Firuz Tepe, Iran. The Neolithic Settlement. Uni-
versity Museum Monograph 50. Philadelphia.

. 1976. Hajji Firuz Tepe: An Economic Reconstruction of a Sixth
Millennium Community in Western Iran. Ph.D. Dissertation, University of
Pennsylvania.

Wace, H. 1939. Ivories from Mycenae, Number 1, 1939: The Ivory Trio.

Walls, N. 2001. Desire, Discord and Death: Approaches to Ancient Near
Eastern Myth. ASOR. Boston.

Waraksa, E. A. 2008. “Female Figurines (Pharaonic Period).” UCLA En-
cyclopedia of Egyptology. Accessed at http://repositories.cdlib.org/cgi/
viewcontent.cgi?article=1033&context=nelc/uce.



Bibliography

. 2007. Female Figurines from the Mut Precinct: Context and Ritual
Function. Ph.D. Dissertation. Johns Hopkins University.

Ward, W. A. 1969. “La déesse nourriciére d'Ugarit.” Syria 46, 225~239.
Waterhouse, H. and R. Hope Simpson. 1961. “Prehistoric Laconia, Part
II.” BSA 56, 114-175.

Webb, J. M. 2009. “Keeping House: Our Developing Understanding of
the Early and Middle Cypriot Household (1926~2006).” Medelhavsmuseet.
Focus on the Mediterranean 5, 255—267.

2002. “Engendering the Built Environment: Household and Com-
munity in Prehistoric Bronze Age Cyprus.” In D. Bolger and N. Serwint
(eds.), 87—101.

. 1999. Ritual Architecture, Iconography and Practice in the Late
Cypriot Bronze Age. Paul Astroms Forlag. Jonsered.

. 1992. “Funerary Ideology in Bronze Age Cyprus — Towards the
Recognition and Analysis of Cypriote Ritual Data.” In G. K. Ioannides
(ed.), Studies in Honour of Vassos Karageorghis. Society of Cypriot Studies.
Nicosia, 87—99.

Webb, J. M. and D. Frankel. 1999. “Characterizing the Philia Facies: Mate-
rial Culture, Chronology, and the Origin of the Bronze Age in Cyprus.”
AJA 103.1, 3—43.

Webb, J. M., D. Frankel, K. O. Eriksson, and J. B. Hennessy. 2009. The
Bronze Age Cemeteries at Karmi Palealona and Lapatsa in Cyprus. Paul
Astroms Forlag. Sivedalen.

Wedde, M. 1999. “Talking Hands: A Study of Minoan and Mycenaean
Ritual Gestures — Some Preliminary Notes.” In P. Betancourt et al. (eds.),
Meletemata: Studies in Aegean Archaeology Presented to Malcolm H. Wiener
as He Enters his 65th Year (Liege 1999), 911-920.

Wegner, J. 2002. “A Decorated Birth-Brick from South Abydos.” Egyptian
Archaeology 21, 3—4.

Wenig, S. 1967. Die Frau in Alten Agypter. Helmut Heyne. Leipzig.
wilkinson, R. H. 1994. Reading Egyptian Art. Thames & Hudson, London.

Winlock, H. E. 1922. “Excavations at Thebes.” Bulletin of the Metropolitan
Museum of Art 17, 19—49.

Winter, U. 1983. Frau und Gottin: Exegetische und ikonographische Studies
zum weiblichen Gottesbild im Alten Israel und in dessen Umuwelt. Univer-
sitdtsverlag Freiburg Schweiz. Vandenhoeck & Ruprecht. Gottingen.

Wreszinski, W. 1988. Atlas zur altaegyptischen Kulturgeschichte. Slatkine
Reprints. Geneva.

377



378

Bibliography

Wright, J. C. 1995. “From Chief to King in Mycenaean Greece.” In P.
Rehak (ed.), The Role of the Ruler in the Prehistoric Aegean. Université de
Licge. Liege, 63—8o0.

Yadin, Y. 1975. Hazor: The Rediscovery of a Great Citadel of the Bible.
Random House. New York.

Yasur-Landau, A. 2001. “The Mother(s) of All Philistines? Acgean
Enthroned Deities of the r2th—r1th Century Philistia.” In R. Laffineur
and R. Higg (eds.}, 32943 plus plates.

Younger, J. G. 2009. “We Are Woman: Girl, Maid, Matron in Aegean Art.”
In K. Kopaka (ed.), 207—212 and Plates XXXIII-XXXV.

Zeitlin, F. 1996. “Signifying Difference: The Case of Hesiod's Pandora.” In
Playing the Other: Gender and Society in Classical Greek Literature. Univer-
sity of Chicago Press. Chicago, 53-86.

Ziegler, C. (ed.). 2008. Reines d’Egypte d’Hétephérés a Cléopdtre. Grimaldi
Forum. Monaco.



Index

A Campo, AL, 3, 237, 243
Abusir, 38, 42, 48
Abydos, 60, 77, 79, 100, 106, 112, 143
Acemhiiyiik, 174, 176
Adoption, 344, 345
Agyptisches Museum (Berlin Museum),
90, 91, 115
13.466, 93
14078, 98
14.145, 113
14150, 103
14441, 90
17600, 90
22485, 105
Ahmes-Nefertari, 60, 61, 73
Aidonia, 300, 305
Aigina, 300, 309, 310
Akhnaten, 15, 73, 113, 114, 115, 333
“Hymn to the Aten”, 15
Alaca Hiyiik, 181
Alalakh, 342, 343
AT 92, 343

AT 93, 343
Alishar, 174

Amada (Nubia), 66, 68, 88

Amarna Period, 73, 113, I15

Amarna (Tell el-), 112, 128, 139, 140
Long Wall Street House, 139
Main Street House 3, 140

Amenhotep I, 59-62, 73
Amenhotep II, 64, 65, 66
Amenhotep III, 66, 69, 73, 111
Amenopet, 110
Amun, 70, 76, 133, 147
Anat, 156
Ankhnes-Meryre I, 54-55, 94-96, 152,
182, 330, 331

Anukis, 74-76, 84, 89
Artemis, 29, 287
Asher-Greve, J., 7, 189, 196, 198
Ashmolean Museum, 143

1921.1290, 143

1921.1291, 143
Assante, J., 2, 171, 172, 210, 211, 212
Athirat*, 19, 156, 167
Atrahasis, 192
Atum (see also Amun), 16, 133, 342
Auerbach, E., 199, 210, 211

Baalat Gubal, 58, 150

Bahrani, Z,, 2, 21, 212213

Baines, J., 15, 36

Baky, 110

Barrelet, M.-T., 156

Beirut Museum, 151
18.130, 151

Beit el-Wali (Nubia), 84, 88

Benermerut, 109

379



380

Index

Beni Hasan, 100-101
Tomb 15, 100, 101
Tomb 17, 100
Berman, L., 71
Bes, 120, 123, 127, 136, 137, 140, 141,
346
Beth Shean, 161-163, 171
Locus 1063, 162
Locus 48, Block C, 163
Room 1087, 162
Bianchi, R., 95, 129
Biban el-Moluk, 82
“Bilgames and the Netherworld”, 335
Bird-faced Figurines, 260-266
Birthing Brick (Egyptian), roo
Boehmer, R.M., 189, 190
555, 189, 219
557, 190
558, 190
Bolen, K., 1011, 334
Bolger, D., 3, 25, 32, 223, 243, 245
Bourriau, J., 142, 146
Brand, P., 73, 82, 83, 87
British Museum, 9o
14434, 143
15973. 104
174, 107, 109
1929, 1014.1, 23
32143, 90
35400, II1
54694, 143
58066, 9o
8506, 137
89343, 185
89353, 185
A1, 263
E 10059, 144
ostracon 8506, 136, 139
Brooklyn Museum, 34
14.606, 119
37335 E, 143
37405, 114
39.119, 95
43.137, 98, 99
51.224, 97
61.9, 143
Brunner-Traut, E., 3, 138, 139, 146,
272
Brussels Museum, 111
A 30, 304
E 6856, 111
Bruyére, B., 123, 124, 139
Bubastis, 109

Butler, J., 4-5
Byblos, 56—58, 150~154, 171

Cairo Love Songs, 22
Cairo Museum, 56, 65
CG 1112, 109
CG 34117, 112
CG 34.125, 105
CG 42114, 108
CG 42116, 107
CG 42171, 109
CG 638, 109
G 1903, 92
GC 34.079, 106
JE 20221, I11
JE 39.376, 60
JE 39.376, 60
JE 42.002, 60
JE 44.865, 114
JE 44.866, 114
JE 46068, 56
JE 56264, 108
JE 98831, 109
Canby, J.V., 180
Chapin, A., 280, 298
Chodorow, N., 11, 326, 334, 336337
Cleveland Museum of Art, 84
1957-1971.87.156, 84
Cooper, J., 16, 17, 22
Copenhagen National Museum, 175
Cradleboards, 235
Crete, 56, 58
Cruciform Figurines (Cypriot),
222-225
Culican, W., 228
Cyprus Museum, 230
1970/VI-26/6, 230, 231

Damascus Museum, 154
3599, 154, 155
RS16.056 + 28.031, 159
Davis, E., 280, 298
Dea Tyria Gravida, 168, 171, 221, 228,
229
De Beauvoir, S., 5
Decorum (Egyptian), 3638
Deir el-Bahri, 57, 63, 65, 92, 158
Dijeser-Akhet, 65
Djeser-Djeseru, 63
Deir el-Balah, 161, 163164, 171
Deir el-Medina, 103, 123, 124, 128, 135,
138, 139, 344
Room C7, 141



Room NW1i2, 141
Room SE1, 138
Room SE8, 141
Dendera, 56, 87, 88
Denkmiiler (Lepsius), 93
LD 2, 104b, 93
Desroches Noblecourt, C., 124
Dothan, T., 163—164
Dra abu el-Naga (tomb 143), 103

Elenes, 271, 272
El (Ugaritic), 18-19
“Birth of the Gracious Gods”, 18~19
Emre, K., 176
Enki, 14, 16, 17, 343
“Enki and the World Order”, 16, 17
“Enki and Ninhursag”, 14, 193
“Enki and Ninmah”, 193
Enlil, 17, 21
“Enlil and Ninlil”, 21, 22
Etana, 339
Evans, A., 12, 269, 270

Fertility, 11, 20, 25, 123, 124, 125, 126,
132, 133, 134, 171, 173
Field Museum, 108
173800, 108
Figurines, 25-29, 129—131
Iconography, 26
Social analysis, 27
Symbolic studies, 27
Use, 26
Frankel, D., 246, 247
French, E., 2, 301, 309

Gachet-Bizollon, J., 154, 156
Gatens, M., 56
Gaze (The), 20, 24, 213
Gebel Adda (Nubia), 74, 88
Gebel Silsilah, 76, 77, 88
Gender, 4, 5. 7, 333, 334
third gender, 7
Ungendering, 7, 9
Gilgames, 24
Goring, E., 223, 224
Gravidenflasche, 168, 272, 275
Great Kouros, 290, 296, 297, 298
Grosz, E., 5, 6
Guinan, A., 23—24
Gurob, 143

Hamilton, N., 7, 234, 237

Index

Hathor, 49, 56, 57, 62, 64, 65, 76, 77. 78,
80, 81, 82, 83, 100, 123, 125, 127,
128, 150, 151, 155, 163
Mistress of Ibshek, 67, 68
Hatshepsut, 63-65, 101, 108, 158
Hekare$u, 110
Hekarnebeh, 110
Hekate, 29, 31
Hepat, 174
Herakleion Museum, 289
Hesiod, 15
Theogony, 15, 31, 339
Hitchcock, L., 8, 290, 295
Horemhab (Tutor), 111
Horembheb, 74, 77
Horoztepe, 178, 183
Horus, 13, 39, 40, 70, 86, 88, 98, 144,
147, 158, 163
Chemmis, 57, 58
Harpocrates, 88
Horakhti, 56, 87
“The Contendings of Horus and Seth”,
1314
Houseboats (Egyptian), 92—93, 103

“Instruction of Any”, 335, 337, 342
IputI, 50, 51, 52, 55, 72
Iraq Museum, 200
9547, 200
Isis, 13, 39, 40, 65, 73, 77, 79. 80, 83, 84,
86, 87, 96, 98, 99, 129, 130, 144,
163, 330
Isracl Antiquities Authority, 167
IAA 1982—219, 165-167
Ivory Triad from Mycenae, 281, 284,
287, 305
I3tar, 24, 33, 34, 157, 216

jmw nfr (“fine pavilion”), 137-138

ka, 64, 70, 74, 101, 134, 158, 169
Kagemni, 92

Karageorghis, V., 3, 236
Karatepe, 85, 182

Karnak, 60, 109, 116

Kayseri Museum, 178

Keel, 0., 3, 167, 171, 172

Kemp, B., 139, 140

Khaemhat, 66, 87, 182

Khafajah (E$nunna), 206
Khentkawes II, 47, 48, 55
Khnum, 44, 53, 67, 68, 75, 76, 88, 94
“Kirta Epic”, 336, 338

381



382

Index

Kissonerga-Mosphilia, 222
Birthing Figurine Cache, 222-223
Unit 1015, 222, 225

Knapp, A.B., 247248

Kubu Demon, 201-202

Kiihne, H., 3, 210, 216

Kiiltepe (Karum Kanesh), 174, 176, 178,

183

Kumarbi, 14, 343
“Song of Kumarbi”, 14-15

Kunsthistorische Museum, 111
A0S 5814, 111

Kybele, 33

Kythera, 300, 306

Lactation, 9, 342, 344
Law Code of Hammurapi, 342
Leclant, J., 41, 147
Leick, G., 16, 22
Leiden Museum of Antiquities, 143
ATo6g, 143
Leipzig Museum, 9o
2093, 67
D37, 90
Lemba Archaeological Project, 222, 225
Lemba-Lakkous, 225
Lesko, B., 61
Lesure, R., 26, 28
Levine, B., 19, 173
Lili Demon, 202, 213
Linear B, 315, 317322
KN Ai (3) 824, 320
KN Ak (1) 612, 320
KN Ap 694, 320
MY Oe 106, 320
MY Oe 112, 320
MY V 659, 319
PY Aa 240, 318
PY Aa 699, 318
PY Aa 792, 318
PY An 519, 321
PY An 607, 321
PY An 654, 321
PY An 657, 321
PY Aq 218, 321
PY Fr1zo02, 315
TH Fq 126, 316
Lisht, 97
“lit clos”, 140-141
Louvre Museum, 105, 175
AM 816, 235
AO 12442, 200
CA 1872, 313

E 11.624, 119
E 3447, 105
MNB 1350, 193
Sb 6582, 187
Sb 7506, 215
Sb 7515, 216
Sb 7516, 216
Sb 7517, 216
Sb 7722, 217
Luxor, 69—70

Madonna and Child, 4, 35
ma -ka, 315-316
ma-te-re te-i-fa, 315
Mavrospelio, 287
Megali Magoula, 306
Meretaten, 113, 114
Meretseger, 136
Meryre, 111
Meryt, 111
Metropolitan Museum of Art, 92, 122,
180
1989.281.12, 180, 181
22.2.35, 97
26.7.1405, 92
74-51.1538, 233
Minmose, 109
Min (Tutor), 110
Mit Rahineh (Memphis), 81
mn’ nswt, 29, 113
mn’t nswt, 29, 113
Mogelonsky, M.K., 3, 237, 243, 248, 249,
253, 254
Monastiraki, 58, 270, 272, 328
Moorey, P.R.S., 2, 32, 199, 210, 262
Miiller, HW., 86
Muscarella, O., 180, 183
Museo Egizio, 116
1380, 116
Museum of Anatolian Civilizations, 174,
181
12362, 174-175
18529, 178
5684, 181
Mut, 59, 60, 61, 62, 77, 79, 81, 89, 129
Mutemwia, 69, 72—73
Muttermilchkriiglein, (Flasks), 142, 147,
272, 273
Mycenae, 300, 309

Narundi (Narunte), 216
National Archacological Museum in
Athens, 313



12224, 313
7711, 285
Nebetkabeny, 112
Nebhepetre Mentuhotep, 56, 87, 88
Nebimose (Stele), 105
Nefertiti, 73, 113-114
Neferure, 107, 108
Negbi, 0., 152
Ne-inpw-kauw, 92
Nelkhbet, 39, 40, 41, 43, 44, 45. 46, 47,
53, 54, 66, 88, 89
Nemea Museum, 307
489, 307
Nephthys, 39, 40, 41
“Nergal and EreSkigal”, 22
Niankhnum and Khnumhotep (tomb),
93, 10T
Nile River, 89
Ninhursag, 14, 191, 193, 196, 200, 207,
343
Nintu, 191, 197
Belet-ili, 192
Niuserre, 47, 49, 67
Nofretwah, 111
Normal-faced Figurines, 264, 266, 267
Nubia, 67, 68, 74, 75, 88, 127
Nut, 39, 40

Olsen, B.A., 2, 276, 301, 317, 323
Omega Symbol, 203205
Opificius, R., 208
Oriental Institute, 241

X.1161, 241
Ornan, T., 156, 166, 168
Orthmann, W., 3, 182
Ortner, S., 1T
Osiris, 56, 106
Ostraca, 135-138

Pahery, 109
Palaikastro Kouros, 293, 295
Paskuwatti’s Ritual, 341
Patriarchy, 32, 245, 258, 317, 323, 325
P. Berlin, 145

3027, 145

3038, 145
P. BEbers Medical, 145
P. Leiden I 348, 130
P. London Medical, 144
P. Turin 54003, 129
Peltenburg, E., 223, 254255, 331
Pen-Amun (Stele), 105
Penmeru, 116

Index 383

Pepi I, 50, 52, 150
Pepill, 52, 54. 94, 96, 152, 182
Petsofas, 291~292
Philia Facies, 225, 232
Phillips, J., 273-274
Pierides Bowl, 226, 227, 245, 250, 251
Pilafidis-Williams, K., 2, 301, 309, 310
Pinch, G., 3, 117, 124, 125
Plank Figurines, 230—245

Gender, 236-242
Potency, 15, 25, 132, I35
Pottery Jars (Mesopotamia), 191-195
Price, T.H., 2, 44
Pyramid Texts, 38, 42, 49, 147, 334
Pyrgos Pitcher, 250, 255-57

Qedeset (see also Qudsu), 156
Qudsu (See also Qedeset), 160

Ramesses II, 81, 83, 85, 116
Re, 39, 44, 53
Amun-Re, 60, 70, 72, 147
Renenutet, 59, 60, 62, 66, 182
Nepri, 66, 85, 182
Revadim, 161, 165, 170, 171
Aphek, 165
Tel Harasim, 165
Ribeiro, E., 8, 238, 248
Robins, G., 21, 132
Roehrig, C., 3, 30, 94, 107
Rosaldo, M.Z., 336
Roth, A.M., 12, 21, 55, 64, I33
Roth, S., 54, 95
Royal Cemetery at Ur, 185
PG 871, 185
Rutkowski, B., 290
Rutter, J., 276, 285, 302

Sahure, 38, 42, 43, 47, 53, 54 55, 67
Neferhetepes {Sahure’s Mother), 45
Saqqaraly, 49, 52, 92, I11, 143
Scenic Compositions (Cypriot), 8, 234,
248
Gender, 248256
Schaeffer, C., 154
Schmékel Collection, 206
Schroer, S., 3, 167
Secondary Products Revolution, 244,
245, 257
Sekhmet, 48, 49, 78
Seneb, 115
Senenmut, 37, 107, 108, 109, 331
Senetruiu, 111



384

Index

Senimen, 108
Senneferi, 109
Seti L, 66, 77, 79, 83, 331
Sex, 4, 5, 7, 340, 341
Sin, 194, 346
“Sin and the Cow”, 194
Sitre, 108, 330, 331
Sobek, 76
Sobekhotep, 111
Sobeknakht, 98, 99, 101, 154, 331
Souskiou, 225
Stewart, A., 23, 24
Stol, M., 194, 204, 344
Sumerian Proverbs, 337-338
1.146, 338
1.147, 338
1.160, 338
2.141, 337
Sun Goddess of Arinna, 181, 183
Susa, 187, 214, 217

Tadmor, M., 160, 163, 164
Talalay, L., 7, 237, 333
“Tale of THuyanka”, 339
Taweret, 76, 89, 123, 140, 274
Tchoga Zanbil, 214, 217
Tell el-Wawiyat, 164, 165
Tesub, 174
Thebes (Egypt), 66, 87, 128, 143

Gurnah, 81, 84, 87, 103

TT 100, 104

TT 109, 109

TT 226, 111

TT 252, 108

TT 350, 111

TT 63, 110

TT 64, 110

TT 69, 104, 116

TT 78, 111

TT 85

TT 93
Thera, 280-281
Thutmosis 111, 64, 66, 101, 158
Thutmosis IV, 66, 69, 110
Tjenuna, 111

Toivari-Viitala, J., 142
Troy, L., 46
Tutankhamen, 73

Uehlinger, C., 3, 171, 172
Ugarit, 154
Déesse Nourriciére, 158
Ukhhotep, 116
Ulbrich, A., 229
Unas, 49—50
University College London, 97
UC 16642, 97
UC 16643, 97
University of Pennsylvania Museum
CBS 15450
CBS 8647
Ugnitum, 186—187, 188, 198, 199, 215,
330, 331
Urkes (Tell Mozan), 186

Van Buren, E., 203—204
Vandervondelen, M., 227
Vessel-Goddesses, 274, 302
Vorderasiatisches Museum, 170

3868, 170
Voula, 300, 302, 313
Vounous Bowl, 252, 253, 256, 331
Vulture, 40, 45, 53, 66, 88, 94

vulture headdress, 43, 45, 47, 52, 54.

6o, 69, 77, 78, 81

Walls, N., 22, 24

Waraksa, E., 3, 117, 121, 122, 125, 126

Ward, W.A., 156

Weret-Hekau, 67, 68, 73

Winter, U, 3, 86, 156, 172, 183, 205,
210

Wittig, M., 5

Wochenlaube, 120, 121, 135-138

Yasur-Landau, A., 166—167
Younger, J., 285, 313

Zamena, 186, 187, 196
Zeus, 15, 31



