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scientific trappings of the myths in the Phaedo and the R, blic, b

- . . 2 t h
the dn:ect{l.ess. and vividness of folktale, and keeps somfﬁl}lﬁx‘i&g o}l follf
tale naiveté in its style (e.g. in the story-teller’s repeated “says he”, c 2
€3, c4,d6). Itis presented as something which Socrates has heard

punctuation and interpretation were restored by Paul Maas, CR,
it {19987, 38,

© 7-8. El exeivs ye—dpohdynoas: ““Yes, Callicles, so long as he had
that one self-defence which you have repeatedly agreed he must have.”
€xelvo 35 explained by « Sefonfinais xrA. We must write €v, not &,
since {mapyen always governs a simple dative. woAAdwis: 509 be,
510 a.

d 2. I think Burnet was right in accepting tijs Bondelas from F.
afr; agrees in gender with the predicate kpariory, which is itself
attracted into the gender of the partitive ger.itive Benbeias: cf. Rep.
416 b 5 mw peyiorny s edAaBelas, Symp. 209 2 6 peylor, &y, xal
xa\iory s dpovjoews 7 mepl 1a Tav méledy Te xal olxrjoewy Sia-
xoopnos, Kihner-G. i, 279. We might expect s éavrd Bonbelas,
like Rep. 466 d 1 7w 76 Suxalw Porfear: cf, however, 4pol. 30d 7
77w 160 Heob Bdow Suiv. 1is Borfea (BTW) can scarcely be combined
either with o or with xpariory, and Cobet’s % Bovbea, which
Theiler adopts, fails to account for the MS. readings. The papyrus
unfortunately omits the whole sentence.

d 5-6. xai é&v wohkols . . . xai pévos Gmwd pévou. The last is the only
€heyyos which Socrates recognizes as valid {471 e fL.}.

d 7. xohaxukfjs pnropikiis ¢vBeia. This is the reason which Socrates
gives in the Apology for his failure to convince the jury: dmople pév

carriers (493 a 1) and like the Phaedo myth (108 ¢ 7 & éydh d Tivog
mémeiopa). Thls'ls certainly, in part at least, a device to avoid making

rates responsible for opinions which he did not in fact hold. But it
has been thought to indicate & common source for these myths, and
this has been supported by pointing to the recurrence in the eschato-
Ioglml myths of certain distinctive details, such as the Aewucdv and the
Tplodos, whlch. are introduced casually, as if already familiar to the

€dhuna . . . Tob ui 8édew Aéyew mpos uds rowadra of® &v Suiv nowor’ desirable to dissect the resent myth an

oo e Bdg W, d delete & 5 with Naber: of antecedents of each P y d see what is known about the
By axovew (3 )- We need not delete grropicis wi aber: cf. cach component. In doing so, it will be convenient to
5172 5-6. ¢ account not only of the myth itself but of Socrates’ interpretation

an?)ezpansion of it (524 a 8-526 d 2).
1) Laterary reminiscence. The authority of Homer is 2 ealed to at th
outset (523 a 3) and also by Socrates later on (525 dpg, 5:6 doxz)i. AI(I3

d 8. padiws seems rightly placed by the first family in the emphatic
position at the beginning of the clause. Its position in F and the papyri
is probably due to a desire to make clear that it qualifies ¢épovra, not
t8ois. —Socrates’ cheerful acceptance of death is everywhere empha-
sized by Plato: cf. Crits 43b 8 dis padiws adriy kal mpdws Pépess:
Phaedo 63 a 8 padiws pépets nuds amodelmwy, 117 b, Apol. 38 e.

e 1-4. Cf. the passages quoted above on 511 a 4-513 ¢ 3, and for the
comparison of death and wrongdoing as things to be avoided, 4pol.
39 2. But the tone here is strikingly different from the agnosticism of
the Apology (20 b 5 otk eBdss ikavds mepl Tav év Aidov, odrw Kal
olopai ovk elSévar, 40 c 1.} : see Introd., p. 20.

orthodoxy to a not wholly orthodox narrativ
are Homeric,‘ but are used in an un-homerice‘w%fl?ef‘e?}tlzr;saaiz
has. changed its character (see iv below) and Tartarus has a m’:)rc
varied population than of old, as have Hesiod’s Isles of the Blest
(see on 52}? b1,b3). The charge of Zeus to Prometheus (523 d 5-€ 1)
fﬁir;;lsyﬁ: :ge (fom Aeschylus or from the Attic folk-tale which
(i) The Fudgement of the Dead involves, and is a natur
belief in post mortem reward and punishment. That beﬁg ?:uclérzgi:l}ll;
oldcf' than Pythqgoras or ‘Orphism’. The punishment of certain
special offenders is referred to at lliad 3. 278 £, and 19. 259 f and
described at Odyssey 11. 576 ff, ; and a doctrine of reward for ini’tiates
and an unpleasant fate for all others was taught at Eleusis by the
seventh century at latest (H, Dem, 480-2). Nor was the fear of post
m}olfter,n punishment confined in Plato’s day to Pythagoreans or ‘Or-
]:l:I ;scs (cf. Rep. 330 de; [Dem.] 25. 52; Democritus frs. 199, 297;
Usson, Gesch. d. griech, Religion, i. 651 fl., 767 ., and Greek Popula;
Religion, 117 6.; P. Jacobsthal, “The Nekyia Krater in New York’,

Epilogue. The myth and its consequences (523 a~527e).

523 a1-524 a 7. The myth. It is an ancient law of the gods that the just
should go after death to the Isles of the Blest, the unjust to Tartarus. But in the
old days men were judged while they et lived, and by living judges. That led
to bad judgements, for they called false witnesses to testify for them, and their
souls were veiled from the judges. So Zeus decreed that henceforth souls should
be judged naked, stripped of earthly Jinery and earthly friends, and by judges no
less naked. And he appointed his sons Minos and Rhadamanthys and Aeacus
to give judgement in the Meadow where the three ways meel,

This Vision of Judgement is the shortest and simplest, as it is the
carliest, of Plato’s eschatological myths. It displays none of the quasi-
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Metrop. Mus. Studies, v (1934), 117 ). The idea of a Judgement,
niwtfr* appears first in 3"3:5d‘xz;ms3 Supp. 230 £, Em 273 ff,, }’ Ox*{.
2255, o 3:, and in Pindar’s &fg{’z«f Oimg@g 58’ e 8 d 'r?fie d‘w}f
10ya aAirpa kara yas Sidler mis. Since in indar it s associated wit
gfgi}th, a;x);d 0 w?;h Pythagorean (or Orphic) bcI}ef, we may pr}czb-
ably believe Iamblichus (vit. Pyth. 155, 179, cf. Diog. L. 8. 35.Zit at
the doctrine of Judgement was taught by Pythagoras (the evi ence
is quoted in full by L. Ruhl, de mortuorum wdicio 45 ff.). Whether it is
older than Pythagoras remains an open question. At Ep. vii 3352 3 it
is described as a malaids e xai {epds Adyos (St[ic on 523 2 2); at Laws
959 b 4, more surprisingly, as part of the mdrpios vépos. The latter
passage, together with the name Triptolemus (scst next paragraph),
suggests to me that the doctrine was taught at Eleusis. Diodorus1. 92.3
attributes it to ‘Orpheus’, but we do not know what his authority
/i hat its date.
“a{siiii())r’f‘}ic names of the judges are missing from our oldest references to
the Judgement. In Pindar the judge is an anonymous 7, perhaps
identical with the Zeds dMos of Aesch. Supp: 231 (i.e. Hades, whose name
men fear to pronounce, Crat. 403 a 7, Philemon [ ?] fr. 246. 10 Kock).
Minos, Rhadamanthys, and Aeacus first appear as judges at ‘1‘41)01.
41 a, where Aéyovrar écei Sucdlew together wzth Triptolemus “‘and
other demigods who have lived just lives”. ‘/\eyox:m_c shows that the
names are traditional, and the context makes it 1mprot3able that
Socrates is quoting an exclusively ‘Orphic’ tradition (Burnet’s assump-
tion of ‘dicasts who had come under the influence of Orphic ideas
seems an unconvincing expedient). The inclusion of Triptolemus
points rather to Eleusis. On the Altamura vase at Naples (late-fourth-
century 7} and in other south Italian vase-paintings of the Underworl.d
he takes the place of Minos in the triad of judges, perhaps under Attic
influence (cf. Harrison, Prolegomena to the Study of Greek R_elzgzqn, 599 ff.).
The other three probably owe their office in Hades primarily to th.mr
fame as judges on earth, Minos in Homer continues his earthly function
by judging disputes between the dead (Od. 11. 568 f1.), and this may
have been the original conception of all the underworld judges (cf.
Rohde, Psyche chap. vii, n. 13). Rhadamanthys was considered dikaid-
aros (Laws 624 b, cf. 948 b, Eur. Cycl. 2731f.); and Aeacus in his life-
time acted as arbitrator in disputes among the gods (Pind. Isthm. 8. 26).
All three are cited as patterns of justice by Demosthenes, de cor. 1 27. But
it may also be relevant that both Rhadan}anthys and Aeacu.s enjoyed
a special status in the world of the dead, 1ndepe.ndcnt. of their judicial
function: Rhadamanthys is the earliest known inhabitant of Elysium
(Od. 4. 564), while Aeacus is Pluto’s assessor (Isocr. Evag. 15) and holds
the keys of Hades ([Apollod.] 3. 12. 6, cf, Rohde, loc. cit., and Pap. Gr.
Mag. iv. 1467). Both, moreover, belong to a very ancient stratum of
mythology: Rhadamanthys’ name marks him as a Minoan, while
Aeacus seems to be an old priest-king—he saves Greece from drought
(Isocr. Evag. 14, etc.) and persuades Zeus to make men 01_1t, of ants
(Hesiod £, 76), Nonc of the three is kKnown to us as an Orphic’ figure;
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nor does Ar, E.N. 11 32%25 prove that the Pythagoreans made Rhada-
manthys an underworld Judge.

{(iv) Certain lopographical details have been labelled ‘Orphic’.

(a) The Aeucsv of 524 a 2, which reappears at Rep. 614 ¢ 2 (cf. also
Phdr. 248 c 1), has been associated with the Aeyudv of the Frogs (326,
etc.), with the “‘red-rose meadows” of Pindar fr. 114 Bowra (129
Snell), with the mention of Aetpdvas {epovs in the poem of the Gold
Plates (Diels, Vors., 1 [66] B 20 = Kern, O.F, 32f), with the
statement of Diodorus (1. g6. 2 = O.F. 293) that “Orpheus” talked
about rods g €boeav Aeyudvas, and with the kadds dewddv in an
Orphic fragment quoted by Proclus (O.F. 222). But all these have
a common source in the ‘‘asphodel meadow® of Od. 11. 539. And
whereas in Aristophanes, Pindar, Diodorus, and the Orphic fragment,
and probably also in the poem of the Gold Plates, the Meadow is the
home of blessed souls, in Plato (and Plato alone) it is the place of
Jjudgement. It is therefore improbable that Plato is here following an
Orphic source.

(6) The 7plodos of 524 a 2 is evidently related to the oxioes Te kal
Tpiédovs (so Ol, Proclus : mwepiédovs MSS., Stob.) of Phaeds 108 a 4. In
the myth of Er the Just go to the right, the unjust to the left (Rep.
614 c), which has been compared with Aristotle’s statement that the
Pythagoreans ¢ Sefwv . . . dyabov exdovy (fr. 200 R.3), and with
Xaipe, xaipe, Sefidy 08ouopdy in the poem of the Gold Plates (on the
new Gold Plate, however, published in A7z, Eph. 1950/51, the direc-
tions are reversed). But the idea of an infernal crossroads is so natural
that we need hardly postulate a special ‘source’ for Plato here,

(v) A feature which is absent from the myth proper, but is added
later by Socrates (525 b), is the doctrine of Purgatory. We have reason
to think this a Pythagorean invention : for the Greek Purgatory, unlike

to Earth. Plato associates it with reincarnation in the Phaedo (113
a, d) and the Republic (615a ff.); and although reincarnation is not
mentioned in the Gorgigs, it is, I think, implicit (see on 493 ¢ 3 and
525 b 1-526 d 2). This suggests that 525 bc is based on Pythagorean
doctrine. Some slight confirmation may perhaps be seen in the de-
scription of the incurable sinners as dvppryuévovs (525 ¢ 7) ; for when
Pythagoras visited Hades he saw the wicked soul of Homer hanging
from a tree (Hieronymus of Rhodes apud Diog. L. 8. 21, cf, Virg,
Aen. 6. 740 and Cumont, Symbolisme Junéraire, 133). The argument is,
however, not strictly conclusive ; for it is at least possible that Hiero-
nymus’ source is Heraclides Ponticus, who may have got the idea from
the Gorgias (see 1. Lévy, La Légende de Pythagore, 80 fF., and Heraclides
fr. 75 Wehrli). The beatification of philosophers, briefly referred to
aé 1526 €3, may also have its roots in Pythagoreanism: see note
a OocC.

(vi) There remains a substantial residue of ideas which have no
known pedigree and in the absence of contrary evidence are most
naturally credited to Plato himself. These include the central idea
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that the soul must be judged naked which seems to imply Plato’s
episternology, see on 523 € 3, and the associated fancies of an earlier
Jjudgement 1n the body which did not work (523 b 4 ff.) and of the
“'scars” on the soul {524 d 3 ff.). ]

If this analysis is even approximately correct, it will be evident that
there is little foundation for Dieterich’s view that Plato is simply
reproducing an Orphic Kardfaais ; for Taylor’s assertion (128) that
“the basis of the story seems more strictly Orphic and less Pythagorean’
than in the myths of the Phaeds and the Republic ; or even for an opinion
like Frutiger’s, who thinks it ‘conclusively proved’ that all the essential
elements of the eschatological myths are borrowed from Orphic-
Pythagorean tradition (Mythes de Plator 260). On the contrary, no
single element of the present myth can be called ‘Orphic’ in the sense
that it is known to have figured in a poem attributed in the classical
age to Orpheus (nor is this surprising, considering Plato’s very low
opinion of Orphic books, Rep. 364 e~365 a). We do find, especially in
the ‘interpretative’ part, some elements which we have more or less
reason to call Pythagorean; but they are mixed with matter which
we have no ground for attributing to such a source. Some of this
residual matter is traditional, but much of it is probably Plato’s own
invention.

523 a 1. Axoue &7, aoi, ** ‘Give ear, then’, as story-tellers say.”
A traditional way—as daol shows, and as Proclus tells us, in Tim.
i. 80. 8 Diehl—of calling the listener’s attention to what follows. Cf,
Theaet. 201 d, Tim. 20 d, and Aristoph. Knights 1014 drove & vov kal
mpoaExe TOV oo éuol (introducing an oracle). Dr. Maas cites Choricius
of Gaza, 379. 14 Foerster ¢rove 8 (faci) mpds rodro pdda Kadod
Aéyov, which might encourage the guess that Plato is adapting an
lambic trimeter, did not $aciv suggest that Choricius’ source is
Plato and his trimeter fortuitous,

a2, ws &A6A . . . 8vra. In what sense did Plato believe his myths
to be ““true”? The clearest answer is that given at Phaeds 1 14d: 70 udy
olv tadra Suoyvploachas olTws Exew ds eyeh Sredfrvba o wpémes vody
éxovte Avdpir &m uévrow 5 radr’ eoriv 7 Towadr’ drra . . . robro xal
mpémew pow Soxel xal déuov kwdvveboas olopéves ofrws éxew kalds yap ¢

LIRS

to be beyond ordinary human knowledge (cf, 527 a); they are the
imaginative expression of an insight which could not be expressed
save in symbolic terms, What, then, does Socrates mean by his insis-
tence that he regards the present myth as a Addyos ? We might say, with
Friedlander (i. 42, 189 Eng. trans.) and others, that a Platonic myth is
a kind of ‘extrapolation’, a prolongation into the unknown of the lines
established by philosophical argument, Adyos (hence the usual position
of the myth at the end of 2 dialogue). This is true enough, but a
passage in the Swenth Letter suggests a different view of the meaning of
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Adyos here. We are told there that we ought seriously to believe Tols
wa/\awi:g 3 1:al: iepois Adyous, of &) pyviovew Nuiv dbdvaroy buxy elva
KaoTas T€ ioxew kai Tivew rdg peyioras mipwplas, Gray s dmadlayfp
Tov 9wpatos (335 a 2), and that this is the foundation of the thesis that
to do WIONg 1s worse than to suffer it. The writer plainly had the
Gorgias In mind; and if the writer is Plato we must, I think, say that
the Gorgias myth is called Adyos because it expresses in imaginative
terms a ‘truth of religion’ (cf. ‘Plato ang the Irrational’, JHS
bev (1945), 23 f.). Noteworthy also are Laws 927 a, where the belief
In the vengeance of the dead on the living, called a pios at 865 d
1s now described as “contained in true Adyoi”” ; and 872 de, where thé
Athemaq hesitates whether to call the doctrine of exaes requital in

a 3. “Opnpos: Jliad 1 5. 187 ff,

as. waps’)\anv: “‘took over”, the ordinary word for peaceful in-
h;rltance. Plato ignores the shocking story of the revolt of Zeys against
hls. father (1. I4. 203 and Hes, Theog. 629 fI.), a story which in his
opinion s{lould notbe told to the youngeven if it were trye (Rep. 378 a).

a 6 del K('li viv, “still to this day”, ¢y 8eols marks the law a5
a divine orfimance: we should not excise the words with Deuschle,

b 2. éxrds kakdy: as in the Golden A e lived
Hes. Works ang Days 11 5. ge men lived «.

b 3. Téprapov. In Homer, only the Titans are in Tartarus, 77, g,

b 5. {Gvres Hoav Lévrwv. Diodorus I. 92 dcsc;ibes as an Egyptian

custom a judgement of the dead by human Judges on the day of their

funeral. But Plato’s Judgement of the fy; by the living i
is oven iy 120 g twing by the living s probably

. P7.0ié Bakdpwv viowy. The article, preserved on} by P
1; 1n§15pensablc ; otherwise Pluto would bep described asy co)rlnirllztzxirrgr};;
lt) o(zh s?;%?gcfss.les instead of from the OPposite quarter. {$vreg qualifies
cI. cr(!)wt\_’. So Plutarch and Stobaeus. The direct tra
o¢w, which is foreign to. Attic prose; it is doubtfu]
character of the myth justifies its adoption here,
¢ 14, Zeu,s analyses the problem in a series of short sentences con-
nected by ydp, He must intervene because the judgements are bad
Tha.t Is because the defendants are “clothed”. That s because they
arec Jsudgeg befo’re death. Cf, Denniston, Gregk Prose Style, 671, Y
. : MQLeopévor elol odpara, A chiefreason wh
1s that their soyls will be “x}:aked” in death’s kingdgrge(ogrlaet.f C;)rBdgath
Cf. Empedocles f. 126, where Nature clothes the soul in the
tunic of flesh”, FAPKDY dAoyv T 7 n
Ep. 92. 13 corpus anim; est velamentum,
5220 N

dition hag
if the ‘poetic’
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¢ 7. wolhoi paprupes recalls the pdprupas moddods of 471 €5,
Plutarch’s omission of pdprupes is not a strong reason for deleting
the word with Cebet, since it would fall out natwrally before papru-

AFOPTES .

i d 4. gniwpoa‘&ﬂt, the sox propris for the interposition of an Obstadt,z,
used at Tim. 40 ¢ 7 to describe the “occultation’ of a planet. Plutarch’s
émmpiodnorns 1s Aristotle’s word for such an interposition, but is not
Platonic; 1t looks bike a gloss.

d 7~ 1. roliro pév odv krd. “This faculty Prometheus has already
{xai &n} been instructed to remove from them.” For the rare use of
Swws av after a verb of commanding cf. Phoedo 59 a 6 mapayyéiiovow
Smws v Tiide Tff Nuepd Tedevrd, and Burnet’s note. m’rr&v‘ ‘ha:s usually
been taken as a possessive genitive depending on rofro (“this faculty
of theirs”} ; but its position suggests that Plato meant it as a genitive
of separation with madoy, reversing the normal construction which
would be rodrov mavoy adrovs.—Plato does not tell us why Zeus gave
this order ; possibly his intention was to discourage death-bed repen-
tances. In Aeschylus, P.V. 248 ff., Prometheus claims to have taken
this step on his own initiative, in order to give men hope. Plato may
be adapting Aeschylus here to suit his own purposes, but it is at least
as likely that both are drawing on an old folk-tale about the fatal fore-
knowledge which men originally possessed (Wilamowitz, i. 227 n.).

e 3. albry T Juxn abrv v Yuxny Bewpolvra. Cf. Al. 1, where
true converse is said to be conducted 7§ fuyf wpds i duxdv (130 d g)
and Alcibiades 1s warned that he should see Demos naked (132 a2 §) K
also M. Ant. 12, 2 ¢ feos mdyTa Ta fyepovikd yupra TV TAkdv dyyelwy
kal drowdv xai kabappdrwy dpd, and for the lucid vision of the dead,
Tennyson, In Memoriam 11,

There must be wisdom with great Death:
The dead shall look me thro’ and thro’.

The implication that the senses are a hindrance,. not a hf:lp, to clear
thinking points forward to the Phaedo, where this point is developeq
at length (66 aff.) and the conclusion is dmadlaxkréov adrof (sc. Tod
odparos) kal abth Th Yuyh bearéov adra va mpdypara (66 € 1). 5

e 4-5. é§aidpvns dmwobBavévros: not (as Apelt and Jowett!) ““upon
death without warning”, but ‘‘immediately upon death”, like Crat.
396 b 4 drovoavr éfaidvms ‘immediately on hearing” s anld ’supfal 520C7
dpa peradidovs. Cf. Pindar, Ol 2. 57 Bavévreov pév &8d8’ adrika . . .
mowds éretgav.  €pnpov ... kal kataAurévra, governed by fewpoiivra :
the soul to be judged has become the person to be judged, owing to the
interposition of éxdorov.

e 7. mpbrepos 1) Opels: Zeus is omniscient and has alre?dy (as at
d 7) taken action. —Plutarch and perhaps Ol read mpdrepov, but
Plato has a preference for the adjective (Phil. 67 b 12, etc.). )

e 8. 8lo pév éx 1is Aclas. As Ol explains (240. 12 ff.), Plato like
many ancient geographers recognises only two continents (cf. Hipp.
Aer. 12, Isocr. Paneg. 179, Sallust, Fugurth. 17. 3, How and Wells,
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Commentary on Herodotus, Appendix xiii. 5) ; and he assigns Crete, the
homeland of Minos and Rhadamanthys, to Asia.

524 a 2. & 78 Aewpdv, év 7§ Tpué8w: see above, P- 375

a 5. émbiaxpivew: “to be a judge of appeals”. Plato applies here
a principle which he approved in human law, Laws 767 a.

a 6. dmwopfjrév 11, It has not been noticed that Ol (236. 31) had the
true reading here, which was first restored to the direct tradition by
the scribe of the Meermanianus, a late MS. in the Bodleian, and was
first printed by Findeisen. Its loss was caused by the unfamiliarity of
the dual (cf. on 500d 2).

a 7. 7iis wopeias, the post mortem journey, called 77s éeioe mopeias,
Phaedo 107 d 5. .

524 a 8-525 a 7. Socrates expounds the implications of the myth. The
soul, like the body, retains after death the marks of a lifetime’s experience.
Thus the soul which has lived an evil life will show the resulting scars, and
the judges will make no mistake.

Plato here gives a new turn to the old and widespread popular idea
that when ghosts appear they show the Plysical scars or mutilations
which their bodies suffered during life. C¥. Odyssey 11. 40 f,

moAdol 8’ obrduevor yadkipeow éyyelnow,
dvdpes apnidaror, PePporwuéva Tedye’ éxovres.

So Clytemnestra’s ghost displays her wounds, Aesch. Eum. 103; and so
Hector’s appears (4en. 2. 270—9) disfigured with blood and dust, vulnera-
que illa gerens, quae circum plurima muros accepit patrios. Here, however,
the soul bears the traces not of the body’s ignominy but of its own, and
thereby stands self-condemned before its Judge: ‘les fils de Dieu ne
font que rendre un verdict que nous fiimes les premiers & prononcer sur
nous’ (V. Goldschmidt, La Religion de Platon, 78). At Laws gogq b—e
Plato developed this thought to its logical conclusion : something like
a law of spiritual gravitation operates throughout the xdouos, and
causes every soul to pass at death to its own place and kind. Judge-
ment is thus automatic, and the judges are but symbols.

"The scars on the soul reappear frequently in later writers : Lucian,
Cataplus 24 fF., makes elaborate play with them; cf, also Philo, Spec.
Leg. i. 103; Plutarch, ser. num. vind. 22, 564p; Epictetus 2. 18. 11;
Tacitus, Annals 6. 6 ; Themistius, orat. 20, 234 a. All these probably
derive directly or indirectly from Plato. See Cumont, Symbolisme
Junéraire, 133, on the history of the idea.

524 b 2. 6 B4vatos .. . SidAuos. Death is similarly defined at
Phaedo 64 c. As Hackforth there points out, the definition was ac-
cepted both by Stoics (Chrysippus, S.V.F. ii. 790) and by Epicureans
(Lucretius 3. 838 £.) : it does not prejudge the question of the soul’s
survival, which in the Gorgias is simply assumed.

b 6. 76 e odpa k7. This corresponsive 7e looks forward to a coming
«ai, but after the long explanatory excursus ¢ 1 ofov ee—d 3 ypdvow the
construction is changed and the corresponding statement about the
soul takes the form radrév & pou xrA. There is no need to emend
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4 7. "Opnpes: Od. 11, 576-600. )

f :; chgxﬁ:}; in the g}izh of the Republic Thersites choqs;es1 totbc
1eboin @ an ape (920 ¢ 2, There he is not so much the xypzfzs pﬁ_ty
criminal as the typical buffoon; and $0, €8, Lu‘cxar;t descx;1 es ( a}t{lj’l
as wmayyélows avfipwros, Sidorpogos TO oGpa Kai AedwPyuévos .
md:‘i: Zf’; yap olpas #fv adrd, sc. y.e'?w-m Kar r:ivovuﬁfrgaiapapa’:éiazg
duaprdver: éffw picks up the E?fmzmav of d 5. I see lttt; I‘(;:’l son 10
suppose with Richards and Theiler that any wordsc ax]'ae ost, }?ed hone
for deleting the whole parenthesis as Morstadt and Cobet wﬁi e do.
The thought is Platonic: cf. Crito 44 d, where we are toh the
masses lack the power to do Clthef' th,e greatest harrrz ort eegrea st
good, and Rep. 491 € 5 doferij 8¢ $vow peydiwy olre aya u});/ fov‘r
xax@v alriav moré éoeafac. It takes absolute power, ’umted with force
of character, to bring out the worst in men. €USGLEL°\"EGT€QOSt hxs
simply “‘luckier” ; it does not imply that Thersites was ed8aiuwy in the

atic sense.
Sogrs. T0v Suvapévav, ‘the powerful’ : cf. Meno 77 13 3, Thuc. 6. 332 d2:
There is no reason to prefer Aristides’ r@v adrdv, as Cobet th L5
Aristides is in fact merely adapting his quotation to the context of his
own words. This passage is probably the source of SPenser s des?rlll:)l-
tion of the house of Pryde (Faerie Queene, 1. 5. 51), ‘But most I_? dg. ,
which in that dongeon lay, | gelll fr)om high Princes courtes, or Ladies

res’ ted by Shorey ad loc.). .
bo‘;zrg Sa i?‘go &yaﬁibg .. ,yachem. HasPlatoin r}xind here _th}(: gerlva:
tion (possibly correct) of ayafids fr‘orfl the; root of dyapa V\thC N e sug-
gests in the Cratylus (412 ¢ 1 76 ye “‘dyaléy” . . . vd dyaor@ foderar }11'0
Svopa émieiofar, and 422a5)? —For the extreme rarity of mePnl who
can resist the temptations of power cf. Laws 691 cd, where Plato’s
language is even more pessimistic than it is here. Hence th}<?1 ascet'lcxsrg
imposed on the Guardians in the Republic, and hence the resigne
conclusion of the Laws, that there can be no security save in a soclety
where those in power are Sofow 7o ¥dpov (715 d 5). Lo

ay. Talrnv TNV dpetnv m-)\.e restricts thc/ meaning of' ;Vca/\m xayabol,

i . 20 b 1 kaAd) Te kdyabw v wpoorjkovoay dpeTyy.

hkﬁ ﬁ?ﬁristidcs is claimed aZ an exception to the rule that power cor-
rupts : he had the virtue of “‘discharging honestly the duties entrusted
to him” (cf. Plutarch, Aristides 25, where stories of his honesty are
cited from Aeschines Socraticus and Theophrastus). It is not clalmc’d
that he was a true statesman in the Platonic sense, and on P}ato s
assumptions it could not be; for he too, like Them1stoc}Es and C1’r’non,
was ostracized, thus showing that he had failed to “‘improve” the
Athenian people. He also failed to teach the principles of statesman-
ship to his son, which for Plato is evidence that he did not possess
them (Meno 94 a).

2 g. ;ﬁf:::n\?jj::og xer).: “‘stamping him as curable or incurable”.

Cf. the oqueia attached to the souls at Rep. 614 c.
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€ 3-4 $thooédou . . . 0d moAurpaypoviioavros. The reference is

primarily to the philosopher’s refusal to take part in public life, the
refusal which Callicles condemned (484 c ff.). Helpless as he may be
before a human court, Amphion is likely to come off better than
Zethus at the Last Assize, ampaypoovry, though viewed with ironic
scorn by men like Pericles (Thuc. 2. 63. 2, 64. 4) and Alcibiades
(id. 6. 18. 6), appealed increasingly as an ideal both to philosophers
and to the man in the street during the troubled years of the late fifth
century and throughout the fourth: cf. V. Ehrenberg, ‘Polypragmo-
syne’, FHS, Ixvii (1947), 46 ff., and Gomme on Thuc. 2. 40, 2. At
Rep. 433 2 8 76 7d adrod mpdrrew Kai u7) moAvmpaypoveiv is quoted as
a popular (and in Plato’s view essentially sound) definition of justice.
‘~—The beatification of the true “‘philosopher”—that is to say, of the
true contemplative—is a constant feature of Plato’s eschatological
myths: cf. Phaedo 114 ¢, Rep. 619 de, Phaedrus 249 a. It may perhaps
derive from Pythagorean sources (Boyancé, Culte des Muses, 233 ff. ;
Cumont, Symbolisme funéraire, 263 f.). Cf. Aristophon fr. 12 Kock
Siadépew 8¢ mdumodv | 7ovs ITvfayopiords raw vekp@v' pdvowot yap |
Todrowon 7ov IIodrava ovooireiv édm | 80 edoéBerar.

¢ 6. kal 6 Alakds, sc. moet. €katepos Toutwy stands in partitive
apposition to (S ‘Padduavbus) kal 6 Alaxds. At the suggestion of Mr.
John Gould I have ventured to bracket Swcdler as a grammarian’s
gloss or supplement. If it is construed with éxdrepos (as Burnet, and
most editors), we are faced with a most unlikely asyndeton; and Y’s
remedy of inserting 8¢ after éxdrepos leaves us with a string of jerky,
disconnected statements. It would be preferable, with Dr. Maas,
Hermes, Ix (1925), 492, to put a comma after éxwv and take ¢ Alaxds as
the subject of Suxdlei: but the verb is to my mind awkwardly placed
after the parenthetic clause, Other scholars have dealt more drastically
with the passage: Heindorf wished to delete all reference to the
pdBdos and the sceptre ; Wilamowitz (ii. 344 n. 5) thought éxdrepos—
Sucd{et an interpolation from some eschatological source ; Jachmann
(316) thinks it the idle fancy ofa ‘diaskeuast’. This is surely unjustified,
The pdpdos is the judge’s normal badge of office : cf. Prot. 338 a, where
Hippias recommends appointing a gaBdoiiyov xai émordryy xal mpira-~
vw: schol. Aristoph. Peace 733 paBSovyovs etme rods KpiTds 100 dydvos :
and especially Pindar, OL. g. 33, where Hades controls the dead with
a pdfidos. (Jurymen at Athens carried a similar staff, called Baxmypla,

em. de cor. 210, etc.) As the ordinary badge, the gdBSos is quite
naturally mentioned in contrast to the golden sceptre of Minos; and
both are in place in this final picture of the Judges in all the dignity of
their dreadful office.

d1. ds ¢now *O8uooeds: Od. 11. 569. Plato blandly overlooks
the fact that Homer’s Minos does not judge the earthly lives of
the dead, but judges disputes between them. The apocryphal dia-
logue Minos, perhaps in imitation of this passage, also mentions the
Sceptre as a special mark of honour assigned by Homer to Minos

(319d).



B4 COMMENTARY

526 d 3-3527 € 7. The conclusion of the whole matter. Socrates appeals to
Caliscles and w all the world (52661} to prepare themselves Jor the divine
Aseice bende which all mortal issues are trial, Callicles may think that
Assize an old wives’ tale. But he and his companions, “‘the three cleverest
men in Greece”, have failed to upset Socrates’ theses on the relative importance of
ddweiv and d8iceiofar and on the proper use of rhetoric. Let us not, then, set
out to govern others until we have put our own lives to rights, taking as our
guide that doctrine whick reveals to us the true rule for living and will bring
us happiness both here and hereafler.

This mporpemtinds Adyos is the counterpart and the answer to that of
Callicles (486 a—d). At 527 a Callicles’ words are thrown back one by
one in his teeth: éraddv cov émdaBduevos éeivos dyp (486 2 6-7),
xaopijoy xai Ayyidoeas (486 b 1) . . . kal ge lows TumTioe Tis émi
«dppns (486 ¢ g)—it is Callicles, not Socrates, who is truly in mortal
peril. And the entreaty which follows is couched in a tone of the
deepest moral earnestness. No other dialogue of the early group ends
in this way (though there are protreptic passages in the Euthydemus) ;
but we shall encounter a similar tone at the conclusion of the Phaedo
myth (114 d-115a), and in the last words of the Republic. The pro-
gramme of first reforming ourselves and then society may also be said
to look forward to those dialogues. The theme of self-reform is given
a new and positive development in the Phaedo, where it is explained as
a process of kdfapos or withdrawal from the body (64 c-67 b). And in
the Republic, where the Platonic Socrates at last érerlerar Tots molurie
kols, we are shown that the possibility of the Just Society depends on

the right moral and intellectual training of the individual—in other
words, that the only road to true statesmanship leads through the
discipline of the Academy. As a recent writer has put it, adapting
Clausewitz, philosophy was for Plato ‘the continuation of politics by
other means’ (V. de Magalhies-Vilhena, Socrate et la légende platom-
cienne, 128).

526 d 5. Tas Tpds Tas TOV woAAGY avlpamwy is usually translated,
with a rather forced interpretation of the genitive, ‘‘the honours
sought by the many”. I should prefer to render ‘‘the valuations of the
many”, as at 497 b 8.

d 6. v dAnBewav dokdv, ‘‘practising sincerity”. Bury’s conjecture
v dAn0i) af doxdv (sc. Tywiv) is at first sight tempting, but cf. 525a 3

- wd 76 dvev dAnbelas Tefpddfar, 526 ¢ 1 Solws BeBiwrviay kal per’ din-
belas. oxomav (BTW) is adopted by many editors and translators, but
gives a less suitable sense: Socrates is vowing himself not to research
but to a way- of living and dying. It probably came in from okon@ in
the preceding sentence (d 4); while, conversely, T’s marginal note
there, yp. dokd, may have originated in a note yp. dox@v on d 6. Cf.
527 d 2 dokdv dperiy . . . kowfj doxfjoavres and Hdt. 7. 209. 2 Ty
arnlelny doxéew.

4. 7dv &v8a8e¢ &ydvwv: primarily in the judicial sense, though
the word is applicable to any kind of conflict or contest, Cf, Rep.
608b 4 péyas ydp, &mw, & dydw . . . 76 XP1oTov 1) kaxdv yevéoBar.
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dvadilw oor: th i g o
Y, € retort to 486 a—d, described at 508 ¢ 4 as & od éuot
e 6. rov &Kao"rﬁv éelvoy éxeivos &

1 cen € s dyn: the pronouns add to th
solemnity of the passage, and editors have failed to notice that the;
have the authority of Eusebius as well as F,

527 a 1. Tfis Alyivns, the eponymous nym h of Aegi
Aeacus to Zeus (Pindar, Isthm, 8.y?; ff). e “gina, who bore

¥ 3 \ ? b ’ .
o2 3« [Kal] &ml képpns aTpws : to hit a man on the jaw was an act of

a 5. domep ypads, “‘like an old wives’ tale”. Cf, Rep 5
8 TP Y A b ° . UL - 350 € 2 war
?/:: a‘:'[palv;é gug 181113 ubovs Aeyovoass, and the proverbia??/paév 179/\02/,)
heaet. 7. women were i
Higg o o € re in demand ag nursery story-tellers,
a 7. €l m {nrodvres €ixopev &An0é Opei
27 n &n HEV - .« aAnbeorepa edpetv. Cf, Phaeds 8
cd: since certainty concerning the fate of the soul is impossible, wg

b 2. éeice . . . oupdépuv, “advanta i
; . @ ) geous for the life yonder”, W.
nged not insert <l.ov.m> (Herwerden) or {aducopévors> (R?chards) : thcte3
a v}::.ntage 1S Imagined as a force which originates in this life but
reaches forward into the life beyond death. On this ‘pregnant’ use of
loc;a.l adverbs see Kithner-G. i, 545.
3. odros Tpepei 6 Aéyos, “‘this proposition holds i >
whereas the generality of propositi i cheir suthor Live
: positions skip a fi i
Dabegafsus f‘obogs (Euthyphro 11 b—d, Menlz 9??1{9%)3 their author like
~6. 00 76 Sokeiv elvay 4yaBov dANG 16 elvay Pl:;.to r
. b5 ‘ 1 . obably h
ix;uznél’c/l\ th(?S‘ \Zfll-kn)own h}x:e gf Aeschylus, o3 yap Soeiy Ic)z"pw-rog ya’u\?\§
saL Tene (Dept. 592), to which he explicit] ) Kar’
wa:/\c:v o‘d }?oxei‘v &/{/\’ elvar dyafdy gﬁé/\zv?r,ar.efcrs e Kep 301 b 7 war
€ 0. ws 6 Adyos onpaiver. Stallbaum defended ¢ ods A6
s 6 A St s A BTwW
%s ﬁl.elam}rllg your own admission” (cf, 495 e 1), But it i?gcs;u(btful i}
::1t ic ?s as admlgted the happiness of the good in this life, and he has
Certain }/{ not adrr}_ltted their happiness after death (cf. a 5). Neither
I(:‘ ;tt;;ﬁosHO)Iz;s- (Minscher) nor ¢ éowos Adyos (Goebel) is at all Platonic,
Fat ﬁr' - D. Saffrey has called my attention to a forgotten conjecture
v ic 12 certainly much neater and more alluring, ¢ oo Adyos (Ch
raux, Les Articles originaux, 41.), equivalentin sense to § Npepiv Adyos

€ [ 4
COCO read as & ¢ ods. The phrase & & Adyos onualver recurs



