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INTRODUCTION

THE TYRANT'S BLOODY ROBE

There is an old story about a worker suspected of stealing:

every evening, as he leaves the factory, the wheelbarrow he

- olls in front of him is carefully inspected: The guards can find
 nothing. Itis always empty. Finally, the penny drops: what the

worker-is stealing are the wheelbarrows themselves ...

If there is a unifying thesis-that fans through the bric-a-
brac of reflections on violence that follow; it is.that a similar
paradox holds true for violence. At the forefront of our minds,
the obvious signals of violence are acts. of crime and terror,
civil unrest, international conflict. But we:should iearn to step
back, to disentangle ourselves from the fascinating lure of this
directly visible:‘subjective’ violence, violence performed by a
clearly identifiable agent. We need to-perceive the-contours of
the background which generates such outbursts. A step back
enables us to identify.a violence that sustains our very efforts
to fight violence and to:promote tolerance:

This is the starting point, perhaps even the-axiom, of the
presentbook: subjective violenceisjustthe most visible portion
ofa 35&389& ‘also includes two objective kinds of vio-
lence. First; thereisa symbolic’ violenceembodiedinlanguage
and its forms, what Heidegger would call ‘our house of being!
As we-shall see later, this.violence is-not only at work in the
obvious - and-extensively studied ~ cases of incitementand of
the relations of social domination reproduced in-our habitual
speech forms: there isamore fundamental form of violence still
that pertains tolanguage as such, to its imposition of a certain
universe of meaning: Second, there is what I call ‘systemic’ vio-
lence, or the often catastrophic consequences of the smooth
functioning of our economic and political systems.
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The catch is that subjective and objective violence cannot
be perceived from the same standpoint: subjective violence is
experienced as such against the background of a non-violent
zero level. It is seen as a perturbation of the ‘normal, peace-
ful state of things. However, objective violence is- precisely

the violence inherent to. 95 ‘normal’ state. of 95% Objec-

tive violence is invisible since it sustains the very zero-level
standard against which we perceive something as subjectively
violent. Systemic violence is thus:something like the notorious
‘dark matter’ of physics, the counterpart to an all-too-visible
subjective violence. It may be invisible, but it-has to bé taken
into-account if one is to- make sense of what otherwise:seem to
be“irrational’ explosions of subjective violence.:

. When the media-bombard us- with"those ‘humanitarian
crises” which-seemn constantly to pop up-all over the world,
one-should always:beat in-mind-that.a particular-erisis only
explodes into media visibility as the result: of a complex strug-
m_a vnmw,nm_ﬂmg»:_an.m: considerations as a rule-play a less
“important role here than cultural; ideologico-political: and
economiic considerations. The cover story of Time magazine
on5-June-2006; for: example, was ‘the ‘Deadliest War in the
World: This offered detailed documentation on how.around 4
million people died. in the:Democratic Republic-of: o,a.mo. as
the resultof political- viclence over the last decade: Zoumdmga
usual humanitarian-uproar followed, just a-couple of readers’
letters - as-if:some kind of filtering mechanism- Eenwna this
_news: m.oB »n?oﬁ:w its full impact in our &évo:n space. To

put it cynically, Time picked the wrong-victim in the struggle
for hegemony in suffering: It should have stuck to-the list of
usualsuspects: Muslim women and their plight, orthe families
of 9/11 victims and how-they have coped with theirlosses. The
Congo today has effectively re-emerged as a Conradean ‘heart
of darkness’.No one dares to confront it head on: The-death
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of a West Bank Palestinian child, not to mention an Israeli or
an American, is mediatically worth thousands of times more
than.the death ofa nameless Congolese.
Do.we need further proof that the humanitarian sense_ of
urgency.is mediated,indeed o<2dn§.BSo . byclear: vo__cnw_
“considerations? And what are these considerations? To answer
“this; we need o:step back-and-take a-look from a different
position: When the US media reproached the publicin foreign
countries for not &mm_mﬁam enough sympathy for the victims-
of the 9/11 attacks; one was tempted: to-answer them.in the
words wocn%aﬂo addressed to.those who complained about
the innocent victims of revolutioniary terror: ‘Stop:shaking the

tyrant’s bloody robe in my face, or I will. vnroﬁ that: «5: wish

P

to put Rome in chains.’.

~Instead of confronting violence 98&& Eo waamn:" woow
casts six sideways.glances: ‘There-are:reasons for looking at the
problem of violence awry. My underlying premiseiis that there
is something-inherently mystifying in-a-direct confrontation
with it: the overpowering horror of violent:aets: »um empathy
with the SnaBm 532%@ ?:QS: asa pﬁo iE -prevents

the Jﬁo_e@ of S&o:no nEmﬁ 5 mom::_e: gnore its-trau-
matic-impact. Yet there is:a sense in- SEnr a-cold analysis of
violence somehow reproduces »:a participatesin- itshorror. A
distinction:needs to be: made; as:well, between (factual) truth
and truthfulness: what renders.a report-of a rape woman (or
any other narrative: of a trauma) truthful is-its <o_.< m»nncw_

. non?m_o? its inconsistency. t
»En to _.nvon on her. ?Sm:_ and humiliating oam.o:gnn ina
clear manner, with.all the:data. p:psm& in-a consistent order,
this very quality would make us suspicious.of: its truth. The
?.oEoB here is part of the solution: the very factual deficien-

IR A

n_nm &. En :ucamnwoa subject’s report on her 862558 bear
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witness to the truthfulness of her report, since they signal that
“the reported content ‘contaminated’ the manner of reporting
it. The same holds, of course, for the so-called unreliability
of the verbal reports-of Holocaust survivors: the-witness able
to- offer a-clear: narrative of his-camp experience-would dis-
ns»:@ himself by virtie of that clarity.2 The only appropriate
approach to my- subject thus seems:to be-onie'which- permits
variations on violence'kept at a distance out of respect towards
its:-vietims. SRR : Co

Adorno’s famous saying, it seems, needs correction: it

is not-poetry that is-impossible after Auschwitz; but Bﬁ_wma.

e e T T

wm&am._wop:mzn vwomn‘mwmm.‘imn‘nnmrnvmman,.%o@mgo:_.n
unbearable atmosphere of a camp succeeds. That is to. say,
when Adorno:declares poetry impossible (o, rather; barbaric)
after-Auschwitz, thisimpossibilityis an enablingimpossibility:
Ppoetry is always, by-de nition;-about’ somjething:that tannot
be addressed directly; only alluded to. One shouldn't be afraid
to take thisa step furtherand refer:to the old saying that music
comesifi when words+ail. There may well be some truth in the
common wisdomthat, in akind of historical premonition, the
musi¢ of Schoenberg articulated-the anxieties and nightmares
of Auschwitz before the event took:place. i
~In her-memoirs; Anna:Akhmatova describes what hap-
pened to her-when; at:the height.of the Stalinist purges, she
was waiting in the long:queue in.front of the Leningrad prison
to learn abouther arrested son Lev: o

 One day somebody in the crowd identified me. Standing behind
rhe was a young woman, with lips biue from the cold, who
had of course never heard me called by name before: Now she

. started-out of the.torpor.common to.us all and asked:me ina
whisper (everyone whispered there), ‘Can you describe this?’
And I said, ‘I can. Then something like a smile passed fleetingly
over what had once been her face’* .
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The key question, of course, is what kind of description
is intended here? Surely it is not a realistic description of the
situation, but what Wallace Stevens called ‘description without
place, which is what:is proper to art: This:is not a.description
which: locates its content in.a historical space and time; but
a description which creates, as the background of the phe-
nomena:it describes, an inexistent (virtual):space of its:own,
so that what appears in it is not an appearance sustained by
the depthof reality behind it, but a-d contextualised appear-
ance, an-appearance which fully coincides with real being. To
quote Stevens again: ‘What it seems:it is:and in such:seeming
all things-are’-Such an-artistic description:‘is not-a sign:for
something; that lies-outside-its form’* Rathet, it-extracts:from
the confiised:reality its-own ‘\E:wnmon.am‘m?mro.,mpamﬁw« that
Schoenberg ‘extracted’ theinner: form of totalitarian terror. He
evoked the way this terror affects subjectivity.: :

‘Does this recourse. to artistic-description imply that we
are in danger of regressing to-a:contemplative attitude that
somehow: betrays. the urgency: to “‘do:something’ about the
depicted horrors? Lol et :

Let'sthinkaboutthe fakesense of urgenc that pervadesthe
left-liberal humanitarian discourse on violence:in it, abstrac-
tion and-graphic (pseudo)concreteness coexist in the staging
of the scene of violence - against women, blacks, the homeless,
gays ;. Awomanisraped everysixsecondsin thiscountry’ and
‘Inthetimeittakesyou toread this paragraph, ten children will
die ofhunger’arejust two examples: Underlyingallthisisahyp-
ocritical sentiment of moral outrage. Just this kind of pseudo-
urgency was exploited by Starbucksa coupleofyearsagowhen,
at'store-entrances, posters greeting customers pointed out that
almost half of the chain’s profits went into health-care for the
children of Guatemala, the source of their coffee, the inference
being that with every cup you drink, you save a child’s life.
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There is afundamental anti-theoretical edge to these urgent
injunctions. There is no time to reflect: we have to act now.
Through this f fake sense of- urgency, the post-industrial rich,
living in their secluded virtual world, not only-de not deny

or ignore the harsh reality outside their area-—they actively

refer to it all the time. As Bill Gates recently put it: ‘What do

‘computers matter when millions are still unnecessarily dying
om dysentery? = e :

- Against this fake urgency, we might want to place Marx’s
wonderful letter to Engels of 1870, when, for a brief moment,
it seemed that.a European revolution: was again at the gates.
Marx’s letter conveys his sheer panic: can’t the revolutionaries
wait for a couple of years? He-hasn't yet finished his Capital.

‘A-critical analysis of the:present global:constellation - one
which offers no clear solution, no.‘practical’ advice on what to
do, ‘and provides no:light at the énd of-the tunnel; since one
is well-aware that this light might belong to a train crashing
towards us - usually meets with reproach: ‘Do you mean we
should do nothing? Just sit-and wait?” One should gather the
courage to answer: ‘YES, precisely that!” There.are situations
when:the only truly ‘practical’ thing to do-isto'resist-the temp-
tation to engage immediately and to ‘wait and se¢’ by means of
a:patient, critical analysis. Engagement seems to exertits pres-
sureon usfrom all directions. In a well-known passage from his
Existentialism and Humanism, Sartre deployed the dilemma
of-a young man in France in 1942, torn between the duty to
help his lone, ill mother and the duty to enter the Resistance
and-fight the Germans; Sartre’s point is, of course; that there
is no a priori answer to this dilemma. The young man needs
to make a decision grounded only in-his own abyssal freedom
and assume full responsibility for it.* An obscene third way out
of the dilemma would have been to-advise the young-man to
tell his mother that he will join the Resistance; and to tell his
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Resistance friends that he will take care of his mother, while,
in reality, withdrawing to a secluded place and studying ...

There is more than cheap:cynicism in this:advice. It brings
to-mind a well-known Soviet joke about Lenin. Under:social-
ism; Lenin's advice to-young people; his answer to what they
should do, was ‘Learn, learn and learn’ This was evoked at all
times and displayed: on-all: school walls. The joke:goes: Marx,
Engelsand Lenin are asked whether they would-prefer to have
a-wife-or ‘a-mistress. As nﬁuasa Zs, rather-conservative
in- private  matters, answers, ‘A- wife! ‘hile-Engels, more-of a
bon vivant,-opts for-a mistress. To everyone's surprise; Lenin
sdys;.‘Td like to have both!* Why? Is there a hidder stripe of
decadent jouisseur behind-his-austere revolutionary image?
No - he explains: ‘So that I:can tell my wife thiat Iani; -going 8
my mistress, and my Ban.omm that] have to.be: with my wife ..
‘Andthen; iruﬁ do you. do?" I mo toa. 855 v_»nn £0: FB.P
learn.and learn!’

-Is this:not-exactly-what Lenin &m after. 9« Sﬂm:evra of
1914? He:withdrew to a'lonely place in Switzerland; where he
‘learned; learned and learned;, reading Hegel’s logic: And this
iswhat we:should dotoday.-when we find ourselvesbombarded
with mediatic images of violence. We need to ‘learn; learn and
learn’ what causes this violence: :




Adagio ma non troppo e molto espressivo
SOS VIOLENCE

Violence: Subjective and Objective :

In 1922 the Soviet government organised the forced expulsion
of leading: anti-communist-intellectuals, from -philosophers
and theologians 6 economistsand historians. They left Russia
for Germany on aboatknown as the-Philosophy-Steamer. Prior
to his expulsion; Nikolai Lossky; one of those forced into exile,
had enjoyed with his-family the comfortable life-of the haute
bourgeoisie; suppoited by servants and:narinies. He -

25*.% couldnt c:mn_,mgm ivo iocE want to mnmc.@ His way
“of life. What had‘the-Losskys'and their kind done? His boys and
their friends; asthey inherited the best of what Russia had to
on.nh helpedfill.the-world with talk of literature and.music and
d gentle lives. What was wrong with that?’

- While Lossky was without:doubt asincere and'benevolent
person, really caring for.the:poor:and-tryingto-civilise Russian
life, such an-attitude betrays a breathtaking insensitivity to the

systemicviolence that hadto go ondn‘order for sucha comfort-
1w.En life to bé possible. We're talking here of the violence inher-
“ent in a systern: not'only direct physical violence, but also the
more subtle forms of ‘coercion that sustainrelations-of demi-
nation and exploitation, including the threat of violence. The

.ho%@@wbm. their kind effectively ‘did nothing bad’ There was

no subjective evil in their life, just the invisible background of
this systemic violence: “Thén suddenly; into this almost Prous-
tian world ... Leninism broke in. The day Andrei Lossky was
born, in May 1917, the family could hear the sound of riderless
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 horses galloping down neighboring Ivanovskaya Street’*Such

‘ominous-intrusions B:Ev_am O:nn. in his mnroor‘ Lossky’s
3»8 who

“ceivéd sucl u.ms the: ».onrnoBSm catastrophe as nBQ«Sm
gnals ofan incomprehensibl malevolent
idn't undérstand was tha ﬁro guise

the messag QE«B% ves:sent-outinits inver
It-is this violence which seems to-arise ‘out:of: nowhere’ that,
perhaps,fits what Walter woasBS. inhis -of Vio-
lence, called piiré, divine violence>: =~ -
Ovvomﬁm all-forms of violence;: »,38 &
lence-(mass murder; terror)-to-ideologic
incitemerit; msE& discrimination); mnoBm" ;
occupation-of the tolerant liberal attitude that. vnmmoBE&mm
today. An SOS call sustains such talk, drowning out-all other
approaches: everything ¢lse can and-has ‘to wait ... Is there
not something suspicious, indeed mEvSB»cn. about this
focus on: subjective violence — that violenice: is enacted
by social-agents; evil individuals, disciplined repressive appa-
ratuses; ».ubw:n»_ Qoi%» Uoumi it % pe _.»8_ y:to: a_ma.»nn

ing in 9«80 >n8a5m toa im: _Scim »:nnacn
officer visited- Picasso in-his Paris studio"during the: Second
World: War. There-he saw. Guernica-and; shocked:at:the mod-
ernist ‘chaos*of the-painting, asked-Picasso: ‘Did you do-this?’
Picasso S_B_% replied: No, you did this!" Today, manyaliberal,
when faced with-violent outbursts such as the recent looting in
the suburbs of Paris, asks the few remaining leftists who still
count on a radical social transformation: Isn't it you who did
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this? Is this what you want?’ And we should reply, like Picasso:
‘No, you did this! This is the true result of your politics!”
There is anold joke about a husband who returns home
earlier than usual from work and finds his:wife in-bed with
another man: The.surprised wife ‘exclaims: ‘Why have you
come back early?’ The husband furiously snaps.back: “What
are you-doing in-bed-with another man?’-The wife calmly
replies: ‘I asked-you-a question first -~ don't try-to-squeeze out
of it-bychanging the:topic!™* The same goes for violence: the
task is:precisely to.change the topic, to-move from the desper-
ate humanitarian-SOS call to stop. violence to the-analysis of
that other SOS; the complex interaction’of the three modes.of
violence: subjective; objective and symbolic: The lesson is thus
that one shouild resist-the fascination of subjective violence, of
violence enacted by social-agents, evil individuals, disciplined
repressive wvvwnwamam‘;@z»:n&‘nqoi%" subjective violence is
just the most visible of the three.

The notion of objective violence needs to be-thoroughly histor-
icised: it took on anew shape with capitalism. Marx described
the:-mad, self-enhancing circulation of capital, whose:solipsis-
tic'path of parthenogenesis reaches its apogee in taday’s meta-
reflexive speculations on futures. It is far too simplistic to claim
that the spectre of this self-engendering monster that pursues
its path disregarding any human-or environmental concern
is.an ideological abstraction-and that behind this abstraction
there are real people and natural objects on whose produc-
tive:capacities and resources capital’s circulation is based.and
on which it feeds like a gigantic parasite. The'problem is that
this ‘abstraction’ is not only in our financial speculators’ mis-
perception of social reality, but that it is ‘real’ in the precise

_ nisms of ‘real life. Rather-his point is

SOS VIOLENCE

sense of determining the structure of the material social proc-
esses: the fate of wholesstrata of the population.and sometimes
of whole countries can be décided by the ‘solipsistic" specu-
Jative dance of capital, which pursues its goal-of:profitability
in blessed indifference to- how:its ‘movement will-affect social
reality. So-Marx’s point is not primarily:to rediice this'second
dimension‘to the first-one; thatisto-demonstrate: yethe-
ological mad dance-of commodities arises out of the antago-
one cannot properly
grasp the-first-(the. social reality’ of niateria ¢
social interaction) without the &8:&., it-is:{
metaphysical dance of capital that runs the s
the key to real-life.developments and-cata
resides the fundamental systemic violen

individuals and their ‘evil’ intentions; but ispure
systemic; w:o:.ﬁ:ocm Heré weé encounter the h»m,&;»: differ-
ence between reality-and the Real: ‘reality’ is the:social reality
of the: actual people involved. in-interaction andin the pro-
ductive processes;:while the Real-is %nwrﬁuom,» le-fabstract,
spectral logic.of capital that determines whatg ‘in:social
reality. One can experience this-gap ‘in-d:palpa
o:oimm‘a,.w country-where life. is-obviously:
see a lot of ecological-decay and human:miser
economist’s report that one reads:afterwards infor
the country’s-economic situation:s financialk sound’~ reality
doésp't:matter; what mattersis the situation-of capital ...

s this not truer than ever. .dn‘»‘«m@p%vauoion»Ea»:«
designated as those omime,_n.nwmw»:mBﬁﬁﬁn futures trade arid
similar abstract financial speculations):not point towards the
reign of the ‘real abstraction’ at its purest, far more radical than
in Marx’s time? In short, the highest form ofideology does not

1
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reside in getting caught in ideological spectrality, forgetting

about its foundation in real people and their relations, but pre-

cisely in overlooking this Real of spectrality and in pretending
directly to address ‘real people with their real worries’. Visitors
to the London'Stock Exchange get a freeleaflet which explains
that the stock market is not about mysterious fluctuations, but
about real people and their vnoazna This really is ideology at
its purest. -

Hegel's fundamental rule is that ‘objective’ excess - the
direct reign of abstract universality which imposes its law
‘mechanically and with utter disregard for the concerned
subject caught in-its web - is always supplemented by ‘sub-
jective’ excess - the-irregular, arbitrary exercise of whims. An
exemplary case of this interdependence is-provided by Etienne
Balibar, who distinguishes two opposite but complementary
modes of excessiveviolence: the ‘ultra-objective’ or systemic
violence that is inherent in the social conditions of global capi-
talism, which involve the automatic’ creation of excluded and

- dispensable individuals from the homeless to the unemployed,
and the ‘ultra-subjective’ violence of newly emerging ethnic
and/or religious; in short racist; ‘fundamentalisms’’

Our blindness to the results of systemic violence is perhaps
most clearly perceptible in debates-about communist crimes.
Responsibility for communist crimes is.easy to allocate: we are
dealing with subjective evil, with agents who. did wrong, We
can evenidentify theideological sources of the crimes ~ total-
itarian ideology,-The:Communist Manifesto, Rousseau, even
Plato. But when one draws attention to:the millions who died
as the result of capitalist globalisation; from the tragedy of
Mexico in the sixteenth century through:to the Belgian Congo
holocaust a century.ago, responsibility is largely denied. All
this seems just to have happened as the result of an ‘objective
process, which nobody planned and executed and for which

12
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there was no ‘Capitalist Manifesto! (The.one who came closest
to writing it was Ayn Rand.)® The fact:that the:Belgian king
Leopold I who presided over the Congoholocaust wasa great
humanitarian .and proclaimed a saint by the Pope cannot be
dismissed as a mere case of ideological iypocrisy and-cyni-
cism. Subjectively, he may well have beena sincere humani-
tarian, even modestly counteracting the catastrophic conse-
quences of the vast economic project which:was the-ruthless
exploitation of the natural resources of the Congo-over: ‘which
he presided: The country-was his vn_.wonw_ fiefdom! The ulti-
mateirony:is that even most of the profits from thisendeavour
were for the benefit of the Belgian people;-for public-works,
museums and so on. King Leopold was 88? the: b_.anﬁmon of
Sm»w s ‘liberal.communists;: Sn_ﬁ_Sm :

The Oco& -Men .\33 Porto Ua<8

In the last decade, Davos-and:Porto >‘_om_.ozmm§.&‘, as the
twin cities of globalisation. Davos; an exclusive Swiss resort,
is where the global ‘elite of managers, statesien-dnd media
personalities meet under. heavy-police protection, in condi-
tions of a state of siege; and try to-convince us:and themselves
that globalisation is its own best remedy. Porto Ewmmn% the
sub-tropical Brazilian town where:the counter-elite-of the
anti-globalisation:movement meet, and try to conivinceusand
themselves that capitalist globalisation is. =on our fate; that - as
the official slogan-puts:it ~‘another world i voww_c_n. Over
these last years, however, the Porto Alegre- reunions seem
somehow to have lost their impetus: We-hear-less-and-less of
them. Where have the bright stars.of Porto Alegre gone?

Some of thiem, at least, went to Davos. What increasingly
gives the predominant tone to Davos meetings is the group of
entrepreneurs, some of whom ironically refer to themselves
as ‘liberal communists, who no longer accept the opposition

13
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between Davos (global capitalism) and Porto.Alegre (the new
social movements alternative to-global capitalism). Their claim
is that we can have the global capitalist cake, i.e. thrive asprof-
itable entrepreneurs, and-eat it, t0o, i.e..endorse the anti-cap-
italist causes-of social responsibility-and-ecological concern.
No:need-for Porto Alegre, since Davos itself can become Porto
Davos. B IR

The new liberal communists are, of course, our usual sus-
pects: Bill Gates:and George Soros, the CEOs of Google; IBM,
Intel; eBay, aswell as their court philosophers, most notably the
journalist Thomas Friedman. What makes this group interest-
ing is that their ideology has become-all but indistinguishable
froth the new:breed of anti-globalist leftist radicals: Toni Negri
himself, the guru of the postmodern-left; praises digital capi-
talism as containing in nuce all the elements of communism -
one has only:to drop the:capitalist form; and the revolutionary
goal'is achieved: Both the-old right; with its ridiculous belief
in authority and order and parochial patriotism, and the old
left with its capitalised Struggle against Capitalism, are today’s
true conservatives fighting their shadow-theatre struggles and
out of touch with the new realities. The signifier of this new
reality in. the liberal communist Newspeak is ‘smart’: smart
indicates: the: dynamic:and- nomadic -as-against. centralised
bureaucracy; dialogue:and cooperation against hierarchical
authority; flexibility:against routine; culture and knowledge
against old .industrial-production; spontaneous interaction
and autopoiesis against fixed hierarchy.

Bill Gates is the icon of what he has-called “frictionless
capitalism} a post-industrial society in which we witness the
‘end of labor’ in which software is. winning over hardware and
the young nerd over the older dark-suited manager. In the
new company headquarters, there is little external discipline.
Former hackers who dominate the scene work long hours and
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enjoy free drinks in-green surroundings. A crucial feature of
Gates as icon is that heis perceived as the ex-hackerwho.made
it. One needs to confer on.the.term ‘hacker’ allits:subversive/
.B»nmgu_\»:nnnmﬂsgmwamnm nouaon.mnoamwisnwﬂu ‘want to
disturb the smoothfunctioning'of large bureatieratic:corpora-
tions: At the fantasmatic level, the-underlying notion here is
that Gates is a subversive; Bﬁmﬁ&wro@:wg ‘who has-taken

_overand dressed himself up asa respectable’chairman. -

Liberal: communists are: big-executives recuperating the

‘ ‘.mv:..s of contest, OF; to ‘put it the o&ﬁi@. round;-¢ounter-

cultural geeks:-who take over-big corporations: Their. dogma
isa new, vomnnaoaogwna“<nn&a=dmﬁﬂ&-&%@b&&:&?
{ble hand:of the market. Market and social responsibility here
arenot owvoaﬁuuﬁ_m*nw:&m..nnnb#&%an mutuatbenefit. As

- Thomas Friedman;-one of their mancm...vc.a&..ﬁ@v&ﬁ ‘has to
bevilein.order to-do business; collaboration"with-and partici-

pation of the employees; dialogué with nﬁw_@iﬂmw,—m«w@n&.?
the environment, transparency of deals; arenowadays the keys

- to success. In a‘perceptive ‘account, Olivier Malnuit enumer-

atesthe ten commandments of the liberal communist:

1. Give everything away for free (free-access, no copyright
...);just charge for the additional services, iZ%SE
make you even-richer. ~ R

2. Change the world, don't just sell things: global revolution,

-a:change of society-will make thingsbetter. -

3. Be caring sharing; and aware:of social responsibility.

4 Bexcreative:focuson design, new technologies and
sciences. S R

5. Tell it all: there should be no secrets. Endorse and practise
the cult of transparency, the free flow-of information, all
humanity-should collaborate and interact.

6. Don't work and take on a fixed nine-to-five job.
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Just engage in improvised smart, dynamic, flexible
communications.

7. Go back to school and engage in permanent education.

8. -Act as an enzyme: work-not onlyfor.the market, but
trigger new-forms of social collaborations.

9. Die poor: return your wealth to those who need it, since
you have more than you can ever spend.

10. Stand iin for the state: practise the partnership of
‘companies with the state.”

Liberal communists are pragmatic. They hate a doctri-
naire approach. For them there is no single exploited working
class today. There are only concrete problems to be solved:
starvation in Africa, the plight of Muslim wemen, religious
fundamentalist violence. When there is-a-humanitarian crisis
in Africa = and libéral- communists-really love-humanitarian
crises which bring.out the best in them! = there is no point
in-engaging in old-style anti-imperialist rhetoric. Instead, all
of us should just concentrate on what really does the-work of
solving the problem: engage people; governments and busi-
ness in a common enterprise; start moving things, instead of
relying on centralised state help; approach the-crisis in a crea-
tive and unconventional way, without fretting over labels.

Liberal communists like examples such as the struggle
against apartheid in South: Africa. They point out that the
decision of some large international corporations to.ignore
apartheid rules in their South-African companies, abolishing
all segregation, paying blacks and whites the-same salary for
the same job, and so on, was as important as the direct political
struggle. Is this not an ideal case of the overlapping between
the struggle for political freedom and business interests? The
self-same companies can now thrive in post-apartheid South
Africa.
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Liberal communists also love the student protests which
shattered France in May 1968: what an explosion of youthful
energy and creativity! How it shattered the confines of the rigid
bureaucratic order! What:newimpetus:it-gave to economic
and sociallife; once the political illusions dropped away! After
all, many of .them were young then,-protesting and fighting
cops on the stréets. If-they've changed now; it’s:not because
they resigned themselves to reality, but because they needed
to change in ofderreally to change the world, reallyto-revolu-
tionise ourlives: Hadi't Marx.already asked: what are politi-
cal upheavals in coffiparison with the invention of the steam
engine? Didn't this do'more thanalk revolutions to-change-our
lives? And would Marx not have said today: what areall the
protests-against giobal capitalism .worth-in.comparisen: with
the invention-of the internet?. - S e

Aboveall;liberal communists aretrue citizerisof theworld.
They.are w.m‘oom%.oov_\néro.saﬁ ‘They worry about-populist
fundamentalists-and- irresponsible; greedy: ¢apitalistcorpora-
tions. They see the ‘deeper causes’ of today’s problems: it is
mass poverty'and hopelessness which breed fundamentalist
terror: So-their'goal is not to earn money; but:to change the
world; though if this sakes them more money asa byprod-
uct, who'sto complain! Bill:Gates is p?nwﬁn—«,@mmgwﬁmnmmﬁ&
benefactor in the history of humanity; displaying his love for
neighbours with hundreds of millions freely given to educa-
tion; and-the battles against hunger-and malaria: The-catch,
of course, is that in-order. to give; first yowhave to:take - or, as
some would put it;.create: The justification ofliberal commu-
nistsis that in order to really help people, you:must have the
means to do it, and, as experience of the dismal failure of all
centralised statist and collectivist approaches teaches; private
initiative is the efficient way. So if the state wants to regulate
their business, to tax them excessively, is it aware that in this
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way it is effectively undermining the stated goal of its activ-
ity ~ that is, to make:life better for the large majority, to-really
help those in need?

Liberal:communists do not want: to-be just-machines for
genérating profits.. They want their lives to have a deeper
meaning. They are against old-fashioned religion; but for spir-
ituality, for non-confessional meditation. Everybody knows
that Buddhism foreshadows the brain sciences, that the power
of - meditation:can be measured scientifically! ‘Their preferred
motto is social responsibility and gratitude: they are the first
to admit that society was incredibly good to.them.by-allowing
them fo:deploy their talents and amass wealth; so it is their
duty:to give something back to society-and help people: After
all, what is the point of their success; if not to-help people? Itis
only this caring that B».rmm ‘business success:worthwhile ...

‘We need to-ask-ourselves whether therereally.issomething
new here. Is it not merely that an attitude-which; in the wild
old-capitalist ,nmww of the US industrial barons, was something
of an éxception (although not as much as it may appear) has
now. gained universal currency? ‘Good old Andrew Carnegie
_employed a private army brutallyto mbvwnnwm organised labour
in-his steelworks and then distributed large parts of his wealth
to educational -artistic.and humanitarian: causes: A man of
~steel, he proved he had aheart of W&P In Sn same way; today’s
liberal communists-give away with-on ES& what they first

took with the other. This brings to mind a chocolate laxative
available in the US: It is publicised with the paradoxical injunc-
tion: ‘Do you have constipation? Eat-more of this chocolate!”
In other words, eat the very thing that causes noamavmaon in
order to be-cured of it. -

The same structure - the thing —Gm_m is So remedy against
the threat it poses - is widely visible in today’s ideological
landscape. Take the figure of the financier and philanthropist
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George Soros, for instance. Soros stands for the most ruthless
- financial speculative exploitation combined with its.counter-
_-agent, humanitarian concern about the catastrophic-social
consequences of anunbridled market economy: Even his daily
utine is- marked by a self-eliminating-countetpoint: half
of his Son_c:m time-is %ﬁx& 8 m:»:ﬁw_ %an&»ﬁo: and

“nist: nocnﬁnm.. wri Em‘
fight the effects of hisown'sp
- _'The two-faces of Bill Gates vm_.»:n_ the nio“mwnnm om Soros.
‘ dﬁ cruel- businessman.-destroys or: buys out :competitors,
. aims at virtual: monopoly, -employs all the tricks:of: the trade
“to-ac oals.- Meanwhile; the greatest: philanthropist
in-the EmSQ of mankind -quaintly asks: ‘What-does-it serve
to-have computers; if people:do.not have enaugh:fo-eat and
- aredying of dysentery?” In liberal communistethics, the ruth-
less:pursuit-of profit:is counteracted by charity. Charity is the
* humanitarian mask hiding the face of economic exploitation.
In.a superego blackmail of gigantic proportions, the-devel-
~oped-countries ‘help the undeveloped with aid, credits-and
so-on, and thereby-avoid the key issue, namely their. compli-
city-in and:co-responsibility for the éman»c_n situation, om the
E&mﬁ_ov&. R LT
- Referring to- Georges. w»g:om notion- of - the- mgﬂm_
economy” of sovereign expenditure; which he opposes to the
‘restrained economy’ of capitalism’s endless. E.omﬁngm. the
German:post-humanist philosopher Peter: ,m_oaac_n provides
the outlines-of capitalism's split fromitself; its immanent self-
overcoming; capitalism culminates when it ‘creates.out ofitself
its own most radical - and-the o::. fruitful - opposite, totally
different from what the classic Left, caught in its miserabilism,
was able to dream about” His positive mention of Andrew
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Carnegie shows the way; the sovereign self-negating gesture of
the endless accumulation of wealth is to spend this-wealth for
things beyond. price, and ouitside-market circulation: public
good;arts and sciences; health, etc. This:concluding 'sovereign’
gesture enables the n»v:»r& to break out of the vicious cycle of
endless-expanded _.ovnomcnco? of gaining'money in order to
earn more money. When he donates-his:accumulated wealth
to public good, the capitalist self-negates himself as the:mere
personification of capital and- jts-reproductive circulation: his
life acquires meaning: It is no longer:just-expanded reproduc-
tion as self-goal: Furthermore, the:capitalist thusaccomplishes
the shift from eros to thymos, from-the perverted erotic*logic
of accumulation to- public recognition-and-teputation: What
this amounts to is nothing less:thanelevating: figures:like
Soros:or. Gates to personifications: ‘of the inherent:self-nega-
tion of the capitalist processitself: their work of nv»nﬁ stheir
immense donations to public welfare ~is:not-just a personal
idiosyncrasy. Whether sincere or hypocritical; it is the: logical
concluding point-of capitalist: circulation, necessary from
the strictly-economic standpoint, since-it allows the:capital-
ist system to. postpone:its cFisis: It re:establishes balance - a
kind-of redistribution of wealth to:the 5%. needy:~ without
falling:into -a fateful trap: Emanmgin logic:of resentment
and enforced statist redistribution of wealth which can-only
end in:generalised misery: It also avoids; one might add, the
other mode-of _.o-omsgmrsmm»,._csa of balance and asserting
thymos through sovereign expenditure, namely wars...

This paradox signals a-sad predicament of ours: today’s
capitalism cannot reproduce itself on its own. It needs extra-
economic charity to.sustain the.cycle of social reproduction.

A Liberal-Communist Village
It is the merit of M. Night Shyamalan’s The Village that it
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renders the liberal-communist way of life, based on fear, at its
purest. Those who:all too easily dismiss: ‘Shyamalan’s films as
the lowest of New-Age kitsch.are in for some surprises here.
The eponymous village-in Pennsylvania.is-cut. off from the

 restof the world-and surrounded by woods:full-of dangerous

monsters; known tothe villagers as “Those WeDon't Speak Of
Most:villagersare conterittolive by the bargaintheymadewith
the creatures: they don'tenter the forest, the creatures-don’t
enter. the-town. Conflict arises-when:the young Lucius Hunt
wishes to leave.the village in search of new medicines and the
pactisbroken: Lucius and Ivy Walker, the villageleader’sblind
daughter, decide to get married: This makes the-village idiot
madly: jealous; he stabs Lucius and nearly: kills-hifm;-leaving
him at:the-mercy-of an-infection: that requires:medicine from
the outside world. ?#@@92 thentells her:about:the town's
secret: Ena are no monsters; and:the: year: ismtr .. ,mwu.«,u?n
town elders were part of a twentieth-century-crime victims’
support group-which decided to withdraw. from:the century
completely; Walker’s father had been a millionaire business-
man, so they bought land, called it a ‘wildlife jpreserve;; sur-
rounded:it with abig fence:and lots of guards;: bribed govern-
ment officials.to. reroute aeroplanes away-from: the: commu-
nity; and: moved inside, concoctingthe story: about “Those We
Don't Speak Of " to keep anyone from: leaving. With: Her father’s
blessing, Ivyslips-outside, meets a: friendly security:guardwho
gives her some medicine; and returns to-save her-betrothed's
life. At the films end, the village elders decide to go-on-with
their secluded lives: the villageidiot’s: death canbepresented to
the uninitiated as proof that monsters exist, thereby: cenfirm-
ing the founding myth of the community. Sacrificial-logic is
reasserted as the condition of community, as its secret bond.
No wonder most critics dismissed the film as the worst
case of ideological cocooning: ‘Its easy to understand why
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he's attracted to setting a movie in a period - where people pro-
claimed their emotions in full-and heartfelt sentences, or why
he enjoys-building a village that's impenetrable to the outside
world. He's: not ‘making movies: He's- B»_csm nonoo:m.s
C:mon_ﬁ:m nro EB is 55 nro des

desire:to ?.an" your nEEa n: m.oa‘mo_
Ifthese “creatures” have hurt you,youd
yotir-children:and the: «6..5«2. mﬂ.oaﬁoa
riskthat™ . 5o e .

A closerlook reveals En EB tobe Bcn?Boa ma_emzo:m
e$§._ ‘reviewers :e:nam 52 .5053

Uou.v

munity: n<or8 904 »:1 Eov_w?mon_w__ma sﬂ.m Sﬁaw, :_un

<<m r»<n ?6 =:_<nnmnm. ‘the: Boaﬂﬁ. open ‘risk & iety’ versus
the safety of: En‘o_m‘.‘mon_cmn%cu_<2.ma\cm Meaning = but-the
priceof Zagsma afinite, closed'space guarde: 3 unnamea-
ble monsters. Evilis not simply: excludediin thiscloser :8?»:
space = it-istransformed.into & B«n:n threat.wit hithe
community establishes a:temporary truce and »mu:i which it
hasto'maintain a permanent:state of emergency.

The‘Deleted Scenes' special feature ona DVD R_nmmm alltoo
often‘makes the-viewer realise that the director was only too
rightto delete them. The DVD edition of The Villageisan excep-
tion.-One of the deleted scenes shows a drill: Walker rings the
bell, which signals a speedy practice retreat into underground

SOS VIOLENCE

elters: Here is where the people must go in the event that
the creatures attack. It is:as if authentic community-is-possible
only in conditions of permanent threat, in a ngﬁmswﬁw ..wSﬁ
of: Bonwosn%_w .Ew threat is orchestrated, as-we-learn, in the

ut-ouf n B.‘

nru:. SES__& &5»5_8 as mcnr c

-

a m___mn 2?9 can Q% be staged:as:a %an»wn_u men.mﬁé:, rich?
The.exemplary figures of evil today are:not ordinary.consum-
ers who pollute:the environment:and live in:a violent world of
&mEnnmﬂﬂEm social links, but those who, while fully engaged
in creating conditions for such universal devastation andpol-
lution; _u:< their way out of their own activity, livingin-gated
communities, eating-organic food, taking _..ora»ﬁ. in wildlife

preserves; andso on.
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In Alfonso Cuarén’s film Children of Men, based on the
P. D: James novel, the liberal-communist village is thé:United
Kingdom: itself. It is 2027. The human race-is infertile. The
earth’s youngest-inhabitant, born eighteen-years earlier;-has
just been-killedin Buenos Aires: The UK lives in a:permarient
state of emergency: anti-terrorist-squads chase illegal immi-
grants; thestate power administering a-dwindling:population
which Vegetatesin stérile: hedonism: Hedonist: permissive-
ness plus-new: forms. of social-apartheid-and- control based
on-fear - are these not what our societies are now about? But
here is:Cuarén’s stroke of genius: “Many of the stories-of the
future involve something like “Big Brother”, but I think that's
a twentieth-century view: of tyranny. The tyranny happening
now is-taking new disguises —-the tyranny .of the twenty-
first nnu.EJ.‘mmwn»z&H.&‘nBoﬁBQim This is why:the rulers of
Cuarén’s world-are-xiot grey arid-uniformed Orwellian ‘totali-
tarian’.bureaticrats, but enlightened, democratic administra-
tors; cultured,:each-with-his or-her:own ‘life style’ When:the
hero visits-an ex-friend, now a top government official, to gain
a special permit for a refugee, we enter something like a Man-
hattan upper-class.gay couple’s loft, the informally dressed
official with his crippled partner at the table.

- Children-of Men:is obviously not a-film about infertility
as a biological:problem: The infertility Cuarén’s film is about
was diagnosed long-ago-by Friedrich-Nietzsche, when:he per-
ceived how Western civilisition-was moving in the direction
of the Last Man,an apathetic creature with no great passion or

885.853 G:wv_m to &n»B. tired of. E.n. he takes no: :m_a

.,,.mn&mmwi only: noBmon and security, an-expression of tolerance
with-one another: ‘A little poison now and then: that makes for

pleasant dreams. And-much poison at the end, for-a pleasant

death. d.n«. have their little pleasures for the day, and their
r:_n v_nmmE.om for the Ewrr but they have a regard for rns_a__

‘.
SOS VIOLENCE Lesl Mae -

“We _“We have discovered happiness;” - say the Last Zn? and they

blink2é = .
‘We m_.os :..n m_nﬁ World countries m:a it more and more
difficult even to.imagine.a public or universal cause for which

.one:would be ready: to sacrifice-one’s-life. Indeed, the split
- betweenFirst and Third World runsincreasingly along the lines
- of an opposition between leading a long; S%@Ewﬁm full of
- materjal and cultural wealth, and dedicating one’s life to some
transcendent cause. Isn't this the an moEMB cngmnz wirat

Z_Qﬁorn S:om v»mm

‘the Z&E: B&n»_m are .Su% to: zm_on nJ: hing; n:mwm& in
the: EE_E mzdwm_n =w to Eo vc:: 0 8:. %&EQB: <$§ is

and 908 iro 2.« oE. are. En good oE Ba&n Tasses: .Ea
‘middle classisa _EEQ capitalism can:nolonger afford’” The
only place in Children of Men where a strange sense of freedom
prevails is Bexhill on Séa, a kind of | liberated territory outside
the all-pervasive and mzm,onwznm ovwnomm_onu dﬁ town, iso-
lated by a wall and turned:into a m?mnn‘nﬁuv. is run by its
inhabitants, who are Eamw_ immigrants. Life is thriving here
557-»::0?:&»838:& military demonstrations;but also
with acts.of authentic solidarity. No-wonder thatrare creature,
the newborn child, makes its-appearance here. At the film's
end, this Bexhill on-Sea is ruthlessly bombed by the air-force.

Sexuality in-the Atonal S&«E
eﬁ_& kind of sexuality-fits this universe? On.6 August 2006
London hosted the UK’s first ‘masturbate-a-thon, a collective
event.in which hundreds of men and women pleasured them-
selves for charity; raising money for sexual and reproductive
health agencies. They also raised awareness and dispelled the
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shame and taboos that persist around this most common-
place, natural and safe form of sexual activity. The formula
was:invented at Good Vibrations - a San Francisco sexual-
health:company - as part of a National Masturbation Month,
which they founded and have been: wamnmum since 1995 when
the original San Francisco M-A-T took place . Here ishow Dr
Carol-Queen;justifies it-all: f“

- Welive ina 892% in which sexual expression has »_imwm
been _nma_»»& and restricted and the-pursuit'of pure pleasure
is frequently condemned-as selfish-and childish: ‘A lot of

. people:who consider themselves free of sexual hang-ups have
simply rewritten the equation ‘sex is only moon ifitinvolves
Edn_d»:ou 8 ‘sex is  only moom ifi it 5<o_<om two loving people’

ing your msap__a. and your: inidte a%sn&
for: v_nwm_:d. 50 give yourselfa hand! ... Masturbation can be
aradical act, and the culture that suppresses masturbation

ay suppress many o_&nn voao_.»_ freedoms as well. <5:_n
na_ncBNSm National Z»&Ev»ao: Zoaz_ and noEm your part
to bring self-love out om the closet; | _Snv in mind that erotic
freedoni i ‘is‘éssential to true- s.o: vnSm. 96—42_.53 is

Theideological stance ::nan_ﬁnmm&gomos 8, the mastur-
bathon:is marked by a conflict between its form and-content:
it builds a collective out of individuals who-are ready to-share
with: others the solipsistic-égotism of their stupid. pleasure.
This contradiction, however, is more apparent than real. Freud
already knew about the link between' narcissism and immer-
sion in a crowd, best rendered precisely by the Californian
phrase:‘to share an experience. This coincidence of omvomna
featuresis grounded in the exclusion that they share: one not
only canbe, one is alone in a crowd. Both an individual's isola-
tion and his immersion in a crowd exclude intersubjectivity
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proper, the encounter with an Other. This is why, as the French

" philosopher Alain: Badiou set-out in a perspicuous-way, today

morethan ever one should insist on a focus-on love, not mere

_ enjoyment: it is-love; the encounter of the-Two, which ‘tran-

substantiates’- idiotic- masturbatory enjoyment-into an event

proper.”” A minimally refined sensitivity tells us that it is
" more-difficult to masturbate in front-of an:othér than'to-be

engaged in a sexual interaction with-him or her: the very fact
that the other is.reduced to-an observer, not participating in
my activity, makes-my act much-more‘shameful’ Events such
as the masturbate-a-thon signal the end-of shame:proper. This
is what makes it one of the:clearest indications of where we
stand today; of an. Eoo_oa which-sustains our most intimate
self-experience. - S

‘Why masturbate?’ Iaﬂ is 9« List om reasons vncvow& by
Queen:

Because sexual pleasure is each person's birthright.
Because masturbation is the ultimate safe sex.
Because masturbation is.a joyous-expression of self-love.
Because masturbation offers numerous-health benefits
including menstrual cramp relief, stress reduction,
endorphin release; stronger pelvic muscles, reduction of
prostate gland infection for men and resistance to yeast

- infections-for women.

> mnos:m.n ‘masturbation is an excellent cardiovascular

workout.
»> - Because.each person is their own best lover.
» Because masturbation increases sexual awareness.

vVVvVvy

mﬁQ,ﬁrEm is here: increased self-awareness, health benefits,
struggle against social oppression, the most radical politically
correct stance (here, it's certain that nobody is harassed) and
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the affirmation of sexual pleasure at its most elementary -
‘each person is their own best lover.-The use-of the expression
usually reserved for homosexuals (masturbation- ‘brings self-
love out:of the:closet’)-hints at-a kind:of vwdvmnn,ﬁ—nﬁdmw of
the gradual exclusion of all otherness: first; in homosexuality,
the other sex is excluded (one does:it with ancther person of
the same sex). Then; in'akind of mockingly Hegelias v negation
of negation; the very &Bo:m_os of otherness is cancelled: one
doesit with oneself. - :

- InDecember2006; the New York O_Q uﬁroazmm ann_ﬁnn
that to:chose-one’s.gender - and so; if necessary, to:have a'sex-
change operation'performed - isoneofthe: 5&_252«. human
rights. The ultimate difference; the- :.msmno:aa:ﬁ»_. différence
that m&c:% human &QEQ itself; thus turns into. moBmEEm
open:to manipulation: nro.EE.&».SE‘»msné.onvmﬁm human
is asserted instead. The mastirbathon is the ideal form of sex
activity of this transgendered ng.,nﬁ or, in other words, of
you, the subject Time magazine- elevated into ‘Person of the
Year’ in its 18 December 2006 issue: This annual ro:o_.:.
went not to Ahmadinejad, Orw«.nw Kim- «o&m..: or any other
member of:the-gang of usual suspects; but to ‘you’: each-and
every one of us who is using or creating content on the World
Wide:Web: The:-cover showed a white keyboard-with:a mirror
for-a:computer screen where each-of us readers can see his or
her own reflection: To justify the cheice, the editors-cited the
shift from-institutions to individuals who are-re-emerging as
the citizens of the new digital democracy. .

There is more than meets the eye in this choice; and in.-more
than the usual sense of the term. If:there ever was an:ideologi-
cal choice, this is it: the message - a-new: cyber-democracy
in which millions-can directly communicate and 'self-organ-
isé, by-passing centralised state control - covers up a series
of disturbing gaps and tensions. The first and obvious point
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of irony is-that what everyone who looks at the Time cover

- “sees-are not others with- whom he or she:is supposed to be in

&Enmuxnv»um,m. buttheir.own mirror-image. No wonder that
the-predominant.philosophical references
of the 3&2%»8 Eoo:mnm does’our-immersion:in n«&an-
space not go-hand in hand with-ur.reduction to.aLeibnizean
monad. which-mirrors-the entire universe; though without
windows’ 9 iouE directly-open :v nov.”mﬁn:_& E»ra; It

mSE_»nB. wba ﬁn 5553& more 9»: m.<an ina; m_ al com-
munication n ?.on_o .dua Buman.c»mroa. ,ir_nr vE_mm @ no_

E»S mw&oc %ﬁ_oum Sm soaoa Om ‘atonal’: So_._mm -
monde atonie —which lack the 58_.325?% a K»m»ﬂ,.m_m_:

. fierto impose:meaningful orderonto theconfused: multiplicity

of 3&5 il <5§n isa. Zwma_..m_w_:mﬁ.»: In the:very: _m& pages

vonana on; 9« nEmb ofa vorcn& %Q&o: wmo_. thespecial-
ists~ economic »:m BESQ »:&«aar &H—_&omﬁu. meteor-

ses, 88%@% Bc% assume Sn E:Eo ﬂa mon E»ﬁ very:reason
most difficult:act .of transposing: this complex-multitude-of
views, where for every reason for, there are two reasonsagainst

_andwice versa;into.a;simple; decisive Yes or No. We: shallattack

or we:continue to wait: None other.than: John F- _Anga% pro-

. vided a concise description of: this- point: ‘the essence:of ulti-
“mate decision remains impenetrable-to the observer:~often,

indeed; to the decider himself’ This decisive gesture-which can
never be fully-grounded in reasons is that of a Master.
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A basic feature of our postmodern world is that it tries to
dispense :with this agency of the ordering Master-Signifier:
the complexity of the world-needs to be asserted-uncondition-
ally. Every Master-Signifier meant to:impose-some order on
it must be deconstructed; dispetsed: ‘the modern apology for
the “complexity” of the world ;.. is really:nothing but a gen-
eralized desire-for-atony!?:Badiou’s-excellent example of:such
an ‘atonal’ world-is the politically correct vision of sexuality
as:promoted by gender studies with:its obsessive rejection of
binary-logic: this world is a nuanced world:of multiple sexual
practices which tolerates-no decision, no instance of the Two,
no evaluation, in the strong Nietzschean sense of the term.

Miche]l Houellebecq’s novels-are-interesting in this: con-
text:* He-endlessly varies the motif of the failure-of the event
of love in contemporary Westérn societies characterised, as
one reviewer put it, by ‘thecollapse of religion and tradition,
the-unrestrained worship of pleasiire and youth; and the pros-
pect of a future totalized by-scientific rationality-and: joyless-
niess.?* Here is the dark side:of 1960s ‘sexual liberation’: the
full .commodification of sexuality. Houellebecq depicts - the
morning-after of the Sexual Revolution, Em”mﬂn&mg of a-uni-
verse dominated by the superego injunction to enjoy. All of
his work focuses on:the. ».:n:oB%oEoé and sexuality: sex is
an.absolute necessity; to renounce it is to-wither-away, so love
cannot flourish without sex; simultaneously; however, love is
impossible precisely because of sex: sex, which ‘proliferates-as
the epitome of late capitalism’s dominance, has permanently
stained: human relationships-as-inevitable-reproductions of
the-dehumanizing nature of liberal society; it has, essentially,
ruined love’® Sex is thus, to put it in Derridean terms, simul-
taneously the condition of the possibility and of the impos-
sibility of love.
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We live in a society where a kind of Hegelian speculative iden-
" tity of opposites exists. Certain features, attitudes and norms
of life are-no-longer perceived as ideologically marked. They
appearto.be neutral, non-ideological; natural, commonsensi-
cal: We:designate:as ideology:that which stands out from this
wwn_om—.ogm extreme: _,&_m_o:m an_ or %&S:o: to apar-

. vaﬁmn y. En :og‘&auno of some features into
a %o,:ﬁ:«o&-% »nnauz&, vwmrm—.os:m, that marks out ideol-
ogy at:its purest. and at its most-effective. This is the dialec-
tical ‘coincidence of ovvosnnm “the actualisation of a-notion
oran ideology atits vE.amn 852&3 with, or; more: precisely,
appears-asits- ovvom:o. as’ non- &ao_o@ ‘Mutatis-mutandis,
the:same-holds:for-violence. Social:symbolic violence at its
purest appears-as its opposite, as the %o_:»:mi of the Bp__nc
in'which we dwell, of the air we breathe.

This-is why-the delicate liberal communist - mzm_za:&
caring, fighting violence -~ and the ‘blind fundamentalist
exploding in-rage, are two sides of the.same coin. While they
fight subjective violence, liberal communists are the very
agents of the-structural violence which creates the conditions
for-the-explosions of subjective violence: The same philanthro-
pists who give millionsfor AIDS or- education-in tolerance
have ruined the lives of thousanids through financial specula-
tion and thus created the: conditions for-the rise:of the very
intolerance that is being fought. In-the 1960s and-70s it-was
possible to buy soft-porn postcards of a girl clad in-a bikini
or wearing an evening gown; however, when one moved the
postcard a little bit or looked at it from a m__mv% different per-
spective, her clothes magically disappeared to reveal the girl's
naked body. When we are bombarded by the heartwarming
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news of a debt cancellation or a big humanitarian campaign to
eradicate a dangerous epidemic, just move the postcard a little
to catch a-glimpse of the obscene figure of the liberal commu-
nist at work beneath. .

We should have no illusions: EVQ.»_ 855:5_&@ are the
enemy:of every progressive struggle today. All other enemies
— religious fundamentalists and terrorists; corrupted and inef-
ficient state bureducracies — are particular figures-whose rise
and fall- depends on: contingent local circumstances. Precisely
because they want to tesolve ll the secondary malfurictions of
the global system, liberal. communists are. the direct embodi-
ment of what is-wrong:with the system as such. This rieeds to
be borne in mind i 9.«?5& o?roéﬁ_ocmhvncnw_ alliances
and compromises one has:to make with liberal communists
when fighting racism, sexism and religious obscurantism.

What; then, should:be done with-ourliberal-communist
who is undoubtedly.a good:man and really worried about the
poverty and violence in the world and can afford his worries?
Indeed, what to do with a man who.cannot be bought by the
corporate interests because he co-owns the corporation; who
holdsto what he says-about fighting poverty because he profits
by it; who honestly expresses his opinion because he isso pow-
erful that he can afford to; who is brave and-wise inruthlessly
pursuing his enterprises, and-does not consider his-personal
advantages, since all his needs are already satisfied; and who,
furthermore; is a good. frierid, particularly of his: Davos col-
leagues? Bertolt Brecht provided an answer in his poem “The
Interrogation of the Good':

“Step forward: we hear

That you are-a good man.

You carinot be'bought, but the lightning

_ Which strikes the house, also
Cannot be bought.
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© Youhold to what you said.
_.But what did you say?
ou are honest, you say your opinion.

“We shall put you front of a good s.»: ‘and-shoot you
“Withra good-bullet from a good-guri:and bury: «6:
- With a good shovelin the good earth..




