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«Which One Are You? Five Types of Young Indians

&

CLYDE WARRIOR, 1964

), P -tivist, and cofounder of the National

Gl Wavior 4050 IrgN(}ifE;j.();:;féf;:;fi;;;dmg :.-m{ NIYC in 1961 at Gal.
e YU“-‘-_"'J 'J‘Om‘;’jn-,-jnr rose to become one of the Iealdmg idealists u{ t.be
ik Nf—’“{ Mf_m;f;; u:er mouvement, which had become d:sem:ham(':d zf:!xt ) in-
blf?"g(?‘ﬂ?uﬂ-g Re Ta ;ﬂ 1 much more confrontational approach to mff;{gengus
Stl!l‘(-f-.!fJHcI.hSHL. “- gf g;:s treaty rights, than many tribal Ieaders—m?:'udmg
poht;cgf g Jm‘ Congress of American Indians—were .cr}r‘ﬂ,f‘orm{)!e
f}?fh'é’ . Ff’_e N'tmm:m.d f.;ﬂ era of Indian nationalism that is slf.:‘H informing
iy W‘ ! Fm);'sflmwatfuism today. In reference to some early activist w.ori‘z that
e w m? j;-ca!f of the Cherokee in Oklaboma, Stan Steiner referred to
War::o?’ d"!d 0‘: 1: ;:. a “'yom::g Indian intellectual ™ who "was.one of the ;mgr;
e sung men of the hills.”* Warrior took this anger and use
est o}." tbe_ angry yc m.fnt bitherto unseen in the I nd."m:s community, bc-zg:mfmg:;
““;; ”:f?::; fzjﬂ ’;}:fsyewbir.'.b was an effort to get tribal ﬁsi:f-u.g r.!gbi'sz;zcsg:zie
by i forler ties e exploiting the area at

E?:Is faff; ?:jfgiﬁ ?12?2?3;;?Oxziti?:eu;{ﬁf%ieflortﬁawcst,iuiﬁch mr:tiz;atia;sa i?:
o o idit be their destiny into their own hands. .
eration of youﬂj riﬁf;?;jajog;:::irﬁi:;; also 3;-;;41;13 of expresimg;:j zzé;:::z
Cﬂffffgﬂ'f—’f?‘.m‘lt.? | .riring. Tf;e selected reading for rl:r'.fs valume, W i{. J oy
ana UP”?“I_» i;,{w ; onong Indians” (ABC: Americans Before Co .lll‘jI; m;
& Yf’”-‘ }".'Ué | y"iﬁ:z‘incﬁuu to Frell M. Owl’s piece— fm;us?s exc!u.;fm, y .

T964)—:’)f—}):i;ﬂair Iartémpr to get them to reflect on their own lives a

i e .
zzg:t?oi th?;; authority that reigns over them.

A American Indian youth today there exist.s a ra_ther p:@hen: sc::;;
s ick, sad, sorry scene. This scene consists of the various ;{i«.e;i-
b F?Ct, studer suf(‘ Sad,in various institutions of learning thmughoui S
i fftu‘lt';“f‘ Ot:lrn sad that these institutions, and whatever com’mtwes,
‘-'?-;: Socll-fzz‘ C:';:lt‘;‘? Swsc types. For these types are just what they are,
:ildeist Eul,l, real human beings, or pcoplt}f]. . sisiashe robably
Many of you probably already km)“_’ t EF{"' P ri't herr gt 110
know the reasons why these types exist. 11‘5 ‘w S i P typess
his writer can only offer an opinion as to e A
o WhY- Tl acteristics, and offer a possible aIternatl\fe, ¢ 2
d'eﬁnerfc}:tmﬂf ;;E:;lte sulutir;n. All this writer is merely saying 15
tive—not
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like Indian youth being turned into something that is not real, and that

somebody needs to offer a better alternative:

Type A—SLOB or HOOD. This is the individual who receives his defini-
tion of self from the dominant society, and unfortunately, sees this kind in his
daily relationships and associations with his own kind. Thus, he becomes this
type by dropping out of school, becomes a wino, steals, eventu
a court case, and is usually sent off. [ lucky, he marries, mistreats his family,
and becomes a real pain to his tribal community as he attempts to cram that
definition [of himself] down the society’s throat. In doing this, he becomes a
Super Slob. Another Indian hits the dust th rough no fault of his own.

Type B—JOKER. This type has defined himself that to be an Indian js a
joke. An Indian does stupid, funny things, After defining himself, from cues
society gave him, he proceeds to act as such, Sometimes he accidentally goofs
up, sometimes unconsciously on purpose, after which he laughs, and usually
says, “Well, that’s Indian.” And he goes through life a bungling clown,

Type C—REDSKIN “WHITE-NOSER®> or THE SELL-OUT. This type
has accepted and sold our to the dominant society. He has accepted that
definition that anything Indian is dumb, usually filthy, and immoral, and to
avoid this is to become a “LITTLE BROWN AMERICAN? by associating
with everything that is white. He may mingle with Indians, but only when it
is to his advantage, and not a second longer than is necessary. Thus, society
has created the fink of finks.

Type D—ULTRA-PSEUDO-INDIAN. This type is proud that he is [n-
dian, but for some reason does not know how one acts. Therefore he takes
his cues from non-Indian sources, books, shows, etc.,, and proceeds to act
“Indian.” With each action, which is phony, we have a person becoming
unconsciously phonier and phonier. Hence, we have a proud, phony Indian.

Type E—ANGRY NATIONALIST. Although abstract and ideological,
this type is generally closer to true Indianness than the other types, an 1Q
he resents the others for being ashamed of their own identity. Also, this type
tends to dislike the older generation for being “Uncle Tomahawks” and “yes
men” to the Bureau of Indian Affairs and whites in general. The “Angry
Nationalist” wants to stop the current trend toward personality disappear-
ance, and institute changes that will bring Indians into contemporary society
as real human beings; but he views this, and other problems, with bitter
abstract and ideological thinking. For thinking this [he| is termed radical,
and [he] tends to alienate himself from the general masses of Indians, for
Speaking what appears, to him, to be truths.

None of these types is the ideal Indian . . .

_ It appears that what is needed is genuine contemporary creative think-
g, democratic leadership to set guidelines, cues and goals for the average
Ndian. The guidelines and cues have to be based on true Indian philosophy

rn times. This will not come about without nationalistic
Pride in gne’s self and one’s own kind.

ally becomes
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: m those
This group can evolve only from today’s college Y"“lh-I N‘it f:;:;t under{:
who are ashamed, or those who have swl_d out, or thosle who :{(:mders:and~
stand true Indianism. Only from those with pride 3‘"_‘dh (”i'e ancome caniithia
in‘g of the People and the People’s ways frEmf\;:vhhl(;\l q:;ii(fgal T Yt
i to be the major task of the Na
evolve. And this appears o oe?
Council—for without a people, ho}\f can one .havc a cause pe——
This writer says this because he is fed up with rehgmus“w] clonfista i
cationalists incapable of understanding, and l’se“_d""s"""a SAmeric*m I
a‘re consciously creating social and cultural genocide among :
ian youth. « ulations”
dl? afn fed up with bureaucrats who try to pass off rules and reg
for organizational programs that will bring p_rngressé e il o
[ am sick and tired of seeing my elders stripped of dignity
in the eyes of their young. A ; ican Indian
‘ I 1mydisturbcd to the point of screaming when .I see Ar;lE_rIllca o
I;]’] accepting the horror of “American conformity,” as bei tgAme icay
outh : oD s rican
Zval for Indian progress. While those who do not join tb_e ‘g“‘? .
ma}i(nstream of personalityless neurotics are regarded as “incompetents
problems.” g i duce to this sick room of
The National Indian Youth Council must 1n(tjr0 u A fresh air of new
- jan- re
i fresh air of new Indian-ness. ‘
ench and anonymity some tre et of a new
;tonesty and integrity, a fresh air of new Indian idealism, a fresh air
’ .
Greater Indian America. '
How about it? Let’s raise some hell!
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“Pan-Indianism?”
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RoOBERT K. THOMAsS, 1965

Robert K. Thomas (d. 1991), Cherokee, anthropologist, who taught for
many years at the University of Arizona, in addition to a wide variety of
research and academic Positions, As a work ing anthropologist, Thomas en-
gaged in numerous fieldwork projects on a variety of Indian comnmunities,
such as the Cherokee, Sioux, Papago, and Cree. As a scholar, Thomas pub-
lished an impressive number of articles in peer-reviewed scholarly journals,
maintaining an interest in how Indians preserve identity in an environment
of change. This topic also informed bis political interests in cultural reyi-
talization and the Indian youth movement, The following selection, “Pan-

Indianism,” was published in the February 1965 issue of the Midcontinent
American Studies Journal.

Pan-Indianism, as we use the term in anthropology, is an extremely com-
plex and ever growing social phenomenon. It is seen differently by different
people in different parts of the country. As an anthropologist, I feel comfort-
able dealing with social process which is firmly rooted in the small commu-
nity, but such a complex social phenomenon as Pan-Indianism, which takes
in so much territory spatially and temporally, is a little beyond our meth-
odology in anthropology and my competence. The best I can hope to do in
this paper is to pick up the main threads of this social movement, to present
fleeting vignettes of its historical development and to offer soni€ ideas about
its present breadth and direction,

The basis for this paper is field work done in 2 Sac and Fox community of
central Oklahoma in 1956 and among the Pine Ridge Sioux of South Dakota
in 1958. Field work in the Southwest and among the Oklahoma Cherokee
has added significantly to an understanding of the limits and spread of Pan-
Indianism. However, much of the material in this paper comes from more
impressionistic contacts with American Indian groups—intimate involve-
ment in Indian affairs for quite a number of years, extended visits to many
American Indian communities, participation as a member at the Chicago
Indian Center and the like. In a sensc, this paper is an attempt to systematize

Many impressions, experiences and insights. Needless to say, there are many
8aps in my knowledge of the Pan-Indian movement.




